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T HE
DIGNITY

HUMAN NATURE

B O O K IIL
Of V;RTUE.‘

INTRODUCTION.

S the Human fpeci¢s-are to egift in two

_ different ftates, an embodied, and a fpi-
ritual ; a mortal life on earth, and an immortal
hereafter; it was to be expefted, that there
fhould be certain peculiar requifites for the dignity
of each of the two different ftates refpectively ;
and that, at the fame time; there fhould be fuch
an analogy between that part of the human ex-
iftence, which was to be before death, and tha¢
which was to be after it, as fhould be fuitable
to different parts of the fame fcheme; fo thae
the latter fhould appear to be the fequel of the .
former, making in the whole the complete exifs
tence of ‘the creature, begiming with the en<
Vor. IL B sraned



2 THE DIGNITY OF
trance into this mortal life; but knowing fo
end.

In the two parts of the dignity of human na-
ture,” which we have already confidered, tp wit,
Prudence and Kndwlcdgc, it is evident, that the
immediate view is to the improvement and em-
bellilhment of life, and for diffufing happinefs
through fociety ; at the fame time that many,
if not the greateft part, of the directions given

“for the conduct of life, and of the underftanding,
are likewife .ufeful with a view to the future and
immortal ftate. And indeed there is nothing truly
worthy of our attention, which does not fome

_way ftand connetted with futurity.

" The two parts of the fubje€, which ftill re.”
main, I mean, of Morals, and Revéaled réligion,

do moft immediately and diretly tend ‘to pre-

pare us for a future ftate; but, at the fame time,

are highly neceffary to be ftudied and attended

to, if we mean to eftablith the happinefs even of
this prefent mortal life upon a fure and folid

foundation. But every one of the four, and every

confiderable particular in each of them, is abfo-

lutely neceflary for raifing our nature to that

perfedtion and happinefs, for which it is in-

tended. B . _ _

The dignity of human nature will in the two
following books appear more illuftrious than the
preceding part of this work reprefents it. So
that the fubje& rifes in its importance, and de-
mands a higher regard. Might the abilities of

) - - “the



HUMAN NATURE. . 3
the writer improve accordingly, Might the infi-
nite Author of the univerfal. oeconomy illumi-
nate his mind, and fecond his weak attempt to
exhibit in one view the whole of what mankind
have to do, in order to their anfwering the ends
which the Divine wifdom and goodnc:fs had in
view in placing them .in a ftate of difcipline and
improvement for endlefs perfeition and happi-
nefs.

To proceed upon a folid and ample founda-
tlon, in the following dedu¢tion of morals, it
feems_proper to take an extenfive profpet of
thmgs, and begin as high as poffible.

Firft, it may be worth while briefly, and in
a way as little abftract or logical as poflible, to
obviate a few artificial difficulies, that have been
ftarted by fome of thafe deep and fubtle men,
who have a better. talent at puzzlmg than en-
lightning mankind. One of thof¢ imaginary
difficulties is, The poffibility of our reafon’s de-
ceiving us. " ¢ Our reafon,” fay thofe profound
gentlcmen, « tells us, that twice two are four,
*“ But what if our reafon impofes upon ys in
¢ this matter? How, if in the world of the moon,
¢ two multiplied by two fhould be found to make
« five ? Who can affirm that this is not the cafe?
¢ Nothingindeed feems to us morc unqueftionable
‘ than the proportions among numbers, and
¢« geometrical figures. So. that we cannot (fuch
“ is the make of our minds) fo much as con-
“ ceive the poffibility that twice twa (hould, in

B2 ‘“ any



4 THE DIGNITY OF

¢¢ any other world, or ftate of things, make
*¢ more or lefs than four, or that all the angles
¢ of a phain triangle fhould be either more or
“ lefs than exaltly equal to twa right ones. But
* it does not follow, that other beings may
* not underftand things in 3 quite different man-
¢ ner, from what we do.”

It is wonderful haw any man fhould have hit
upon fuch an unnatural thought as this ; ﬁncq
the very dlfﬁculty is founded upon a flat contra-
diction and 1mpoﬂib1hty Ta fay, I am con-
vmced that twice two are fqur, and at the fame
time to talk of doubting whether my faculties
do not deceive me, is faymg, that I believe twnce
two be four, and at the fame time I doubt it}
or, rather that | fee it to be fo, and yet I do not
feeittobe fo. A klf-ewdcnt truth is not collec-
tcd or deduced, but mtultlvcly perceived, or feen
by the mmd And other worlds, and other ftates
of thmgs, are wholly out of thc queftion. The
xdeas in my mind are the Objc&S of the percep-
"tion of my mind, as much as outward objes,
of my eyck The idea of two of the lunar inha-
bitants, is as diftinét an obje& in my mind, fo far
as concerns the number, as that of two ﬂnllmgs
in my hand,” And I fee as clearly, that twice two
lunar inhabitants will make four lunarians, as
that twice two fhillings will make four fhillings.
And while I fee this to be fo, I fee it to be fo,
and cannot fufpect it pofﬁblg to be otherwife. I
may doubt the perceptions of anosher perfon, if -

I cannot
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I cannot myfelf perceive the fame object: But I
cannot doubt what I myfelf perceive, or believe
that to be poffible, which I fee to be impoffi-
ble.

It is therefors evident, that to queftion the in-
formation of our faculties, or the conclufions of
our reafon, without fome ground from our fa-
culties themfelves, is a.dire@ impoflibility. So
that thofe very philofophers, who pretend to
queftion the informations of their faculties, nei-
ther do, nor can really queftion them, fo long as
they appear unqueftionable.

‘To be fufpicious of one’s own judgment in al]
cafes, where it is poffible to err, and to be cau-
tious of proceeding to too rath conclufions, is the
very chara&er of wifdom. But to doubt, or ra.
ther pretend to doubt, where reafon fees no
ground for doubt, even where the mind diftinétly
perceives truth, is endeavouring at a pitch of
folly, of which human nature is not capable.

- If the mind is dny thing, if there are any rea-
foning facelties ; what is the object of thofe rea-
foning faculties ? Not falthood. For falfhood is
a negative, a.mere nothing, and is not capable of
being perceived, or of being an objet of the mind.
If therefore there is a rational mind in the uni-
verfe, the obje& of that mind is truth. If there
is no truth, there is no perception. Whatever
the mind perceives, fo far as the perception i
real, is truth, When the realoning faculty is de-
ceived, it is not by diftintly feeing fomething

B3 that



6 THE DIGNITY OF
that is not ; for that is impoffible; but either by
not perceiving fomething, which, if perceived;
would alter the ftate of the cafe upon the whole's
or by feeing an obje& of the underftanding thra’
a falfe medium. But thefe, or any other caufes
of error, do by no means affeét the perception of
a fimple idea ; nor the perception of a fimple re-
lation between two fimple ideas; nor a fimple
inference from fuch fimple relation. - No' mind
whatever can diftinctly and intuitively perceive;
or fee, twice two to be five. Beécaufe, that twice
two fhould be five, is an impoflibility and feifs
contradiction in terms, as much as faying that four
is five, or that a thing is what it is not. Nor can
any mind diftinétly perceive, that if two be+to
four as four is to eight, therefore thrice two .is
four; for that would be diftinctly perceiving an
Jimpofiibility.” Now an impoffibility:is what ras
no exiftence, nor can exift.” And can any mind
perceive, clearly perceive, what does not exift 2
To perceive nothing, or not to perceive, is the
fame. So that it is evident, fo much of any thing
as can really be perceived, muft be real and trie,
There is therefore either no objeét:of mind; ne
rational faculties ‘in the univerfe ; -or there is a
real truth in things, which the mind perceives,
and which is the only obje& it can perceivey in
. the fame manner, as it is im poffible. for the eye
to fee abfolute nothing, or to fee, and not fee, at

the fame time. .
: The
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.- The only point therefore to be-attended to, ig
to endeavour at clear perceptions of things, with
~ all their circum@ances; -conpexidns, and depen-
dencies ; which requires more and-more accuracy
and attention, according as the conclufion to be
drawn arifes out of more or lefs complex premifes;
and it is ‘eafy to imagine a mind capable of tak-
ing in a -much- greater number and variety of
particulars, than can be comprehended by any hu.
man being, and of feeing clearly through all their
mutual relations; however minute, extenfive, or
camplicated. To fuch-a mind all kinds of difa
ficultics “in all pants of knowledge might be as
eafy 1o inwefligate, - as -10. us a.comsmon queftion
in -arithmetic, and.with equal ceffainty. Fop
truths. of all kinds are alike certain.and alike
‘clear to.mjnds, whofe capacities and flates qualify
them for inveftigating them. And what is .be.
fore faid with regard-to our fafery in trufting
our faculties: in tmathematical or: arithmetical
points, -is equally jult with refpec to moral and
all other. fubjects.” Whatgver is a real, clear, and
diltinct objet of perception, muft be fome reg]
exiftence. For.an abfolute nothing can never be
an objeét of diftinét perception. Now the differ.
ences, agreements, contrafls, analegies, and 4]
other relations obtaining amorig moral ideas, are
as effentially real, and as proper fubje@s of rea.
foning; as thofe in- mimbers and mathematics, |
can no-more be deceived, nor bring myfelf ¢o
doubt a clear moral propofition, or axiom, than

B4 a mathe-
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s mathematical one. I can no more doubt whe-
ther happinefs is not preferable to mifery, than
whether the whole is not greater than any of its
arts. 1 can no more doubt, whether a being,
who enjoys fix degrees of happinefs, and at the
fame time labours under one degree of mifery, is
not in a better fituation than another, who ¢njoys
but three degrees of happinefs, and is expofed.to
one of rmfery, fuppoling thofe degrees equal in
both, than I can doubt whether a man, who is
pofleffled of fix thoufand pounds and owes one,
or another, who is worth only three thoufand
pounds and owes one, is the richer. And fo of
all other cafes, where our wiews and perceptions
are clear and diftin@. For  truch of one fort is
as much a truth, as of another, and, when fully
pcrccxvcd is as incapable of being doubted of
or miftaken, .
Yet fome have argued, that though as to
numbers and mathematics, there is a real inde-
pendent truth in the natute of things, which could
not paflibly have been.otherwile, it is.quite dif-
ferent in morals. Though it was impoffible in
the nature of things,that twice two fhould be five,
it might have been fo conttived, thdt, univerfally, -
what is now virtue fhould have. been vice, and
what is now vice fhould have been virtue. That
‘all our natural notions of right and wrong are
wholly arbitrary and faQitious; a2 mere inftinct

or tafte ; very fuitable indeed to the prefent ftate
. _ : of
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of things : but by no means founded in rerum na-
turd, and only the pure effect of 3 pofitive ordi-
nation of Divine wifdom, to anfwer certain ends.

It does not fuit the defign of this work to en-
ter into any long difcuffion of knotty points.
But I would afk thofe gentlemen, who maintain
the above do&trine, Whether the Divine fcheme
in creating a univerfe, and communicating hap-
pinefs to innumerable beings, which before had
no exiftence, was not good, or preferable to the
contrary? If they fay, there was no good in crea-
ting apd communicating happinefs, they muft
fhew the wifdom of the infinitely-wife Creator in
choofing rather to create than not. They muft
fhew how (to fpeak with reverence) he came to
choofe to create a world. For fince all things
appear to him exaétly as chey are, if it was not
in itfelf wifer and better to create than not, it
muft have appeared {o to him, and if it had ap-
peared fo to him, it is certain he never had pro-
duced -a world.

To this fome anfwer, that his creating a world

-was not the confequence of his feeing it to be in
itfelf better to create than not; but he was moved
to it by the benevolence of his own nature, which
attribute of goodnefs or benevolence is, as well as
benevolence in a good man, according to their
-notion of it, no more than a tafte or inclination,
which happens, they know not how, to be in the
Divine nature ; but is in itfelf indifferent, and
abflraQing from its confequences, neither amia-

ble.
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ble nor od:ous, good nor bad. To this the reply
is eafy, to wit, That there is not, nor can be,
any atgribute in the Divine nature, that could pof-
fibly have been wanting 3 or the want of which_
would not have been an imperfettion : for what-
evcr is in his nature, js neceflary, elfe it could
not be in his nature ; neceflity being the only ac-
count to be given for his exiftence and attributes.
Now what is in its own nature mdlﬁ'crent, can-
not be faid to exift neceffarily ; therefore could
not exift in God. To queftion whether. goodncfs
or benevolence in the Divine nature js neceffary
or accidental, is, the farre, as qucftlonmg whether
the very exiftence of the Dexty is ncceﬁ'ary or ac-
cidental. For whateyer is in God, is God. And
to queftion whether the Divine attribute of good-
nefs is a real perfetion, or a thing indifferent,
thar is, to doubt, whether the vame nature
might not have been as pcrfe& thhout, as wnh
" ity comes co the fame as queftioning, whcr.her
“exiftence is a thmcr indifferent to the Deity, .or
not. His whole nature is. cxccllent ;. 18 the abf-
era& of excellence ;- and nothmo belo,ng,pg to

him is indifferent. Of wluch more hereafter.
It is therefore evxdcnt, that the bcnevolencc of
the Divine nature is in itfelf a real exqellcncc or
perfection, . independent of our ideas of it, and
cannot, without the higheft abfurdity, not to fay
impiety, be conceived of as indifferent. It is al-
fo evident, that it muft have been upon the whole
better that th~ unxvcrfc fhould be created and a
number
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number of creatures produced (in order to be
partakers ‘of various degrees and kinds of hap-
pinefs) than not; elfe God, who feesall things as
they are, could not have feen any reafort for crea-
ting, and therefore would not have created
them. v :
Let it then be fuppofed, that fome being
fhould, through thoughtleflnefs and voluntary
blindnefs at firft, and afterwards through pride
and rebellion, at length work up his malice to
that degree, as to wifh to deftroy the whole crea-
tion, or to fubje& millions of innocent beings to
unfpeakable mifery ; would this likewife be good ?
Was it better to create than not ? -and is it like-
wife better to deftroy than preferve? Was it good
to give being and happinefs to innumerable crea-
tures ? and would it likewife be good to plunge
innumerable innocent creatures into irrecoverable
ruin and mifery ? If thefe feeming oppolfites be
not entirely the fame, then there is in morals a
real difference, an eternal and unchangeable truth,
proportion, agreement, and difagreement, in the
nature of things (of which the Divine nature is
the bafis) independent on pofitive will, and which
could not have been otherwife ; being no more
arbitrary or faltitious, than what is found in
numbers, or mathematics. So that a wickedly-
difpofed being would, fo long as he continued
unreformed, have been as really fo in any other
ftate of things, and in any other world, as in this
in which we live; ‘and a good being would have

: been



iz THE DIGNITY OF
been equally amiable and valuable ten thoufand
years ago, and in the planct Fupiter, &s upon
earth, and in our times; and the différence be-
tween the degrees of goodnefs and malignity are
as determinite, afid as diftin&ly perceived by fu-
perior beings, as between a hundred; 2 thoufand,
and a million ; or between a fine, a futface, and
a2 cube. ‘ |
Nothing is moré evident, than that we éan
enter a very great way into the Divine ftheme in
the natural world, and fee very clearly the wif-
dom and contrivancé, which fhine confpicuous in
every part of it. I believe nobody ever took
it into his head to doubt, whether the inhabitants
of any othet world would not judge the .fun to
be proper fot giving light, the eye for fecing; the
¢éar for hearing, and fo foith. No one ever
doubted whether the angel Gabrisl conceived of
the wifdom of God in the natural world; in any
manner contrary to what we do. Why then
thould people fill their heads with fancies, about
bur perceptions of moral truth, any more than
of natural. There is no doubt, but we have all
-our clear and immediate ideas, by our being ca-
pable of fecing, or apprehending (within a cer-
tain limited fphere) things as they are really and
efientially in themfelves. And we may be aflur-
¢d; that fimple truths do by no means appear
to our minds in any ftate eflentially different
from or contrary to that in which they appear to

the mind of the angel Gabriel.
2 That
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That there is a poffibility of attaining certain-
ty, by fenfation, intuition, dedu&ion, teftimony,
and infpiration, feems eafy enough to prove.
For, firft, where fenfation is, all other arguments
or proofs ate fuperfluous. What I feel I cannot
bring myfelf to doubt, if f would. I muft either
really exift or not. But I cannot even be mif-
taken in imagining I feel my own exiftence ; for
that neceflarily fuppofes my exifting: I feel my
mind eafy and calm. I cannot, if I would, bring
myfelf to doubt, whether my mind is eafy and
calm. Becaufe Ifeel a perfect internal tranquillity 3
and there is mothing within or without me to
perfuade me to doubt the reality of what I feel ;
and what I really feel, fo far as I really feel it,
muft be real; it being abfurd to talk of fecling
or perceiving what has no real exiftence.
Again, there is no natural abfurdity in fup-
poling it poffible for a human, or other intelli-
gent mind, to arrive at a clear and diftinét per-
ception of truth by intuition. On the contrary,
the fuppofition of the poffibility of a faculty of in-
telligence neeeffarily infers the poffibility of the ex-
iftence of truth, as the obje@ of intelligence, and of
truth’s being within the reacl of the intelligent
faculty. If there is but one being in the univerfe
capable of underftanding truth, there muft be
truth for that being to underftand ; and that
truth muft be within the reach of his underftand+
ing. But as it is felf-evident, that there are an
infinite number of ideal; or conceivable truths;
it is likewife evident, there muft be an infinitely
) ' comprehenlive
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comprehenfive under{’candmg, which perceives this |
“infinity of truths. To talk of a truth perceivable
by no mind, or that never has been the obje& of
any percepuvc faculty, would be a felf contra-"
diction. Mind is the very fubfiratum of truth.
An infinite mind of infinite truth. That a finite
underftanding may attain a finité petception of )
truth, is neceﬁ’ary to be admitted, unlefs we deny
the poffibility of the exiftence of any finite un-
dcrf’candmg For an underftanding capable of
attaining no degtee of knowledge of truth, or ar’
underftanding which neither dxd nor could un-
derftand or perceive any one truth, is 4 contra.
diGion in words, Proceeding i in this train of rea-
fomng, we fay, Either there is no fuch thing as’
intuition poﬁ'xble, of it muft be poffible by intui-’
tion to petceive truth ; there is no fuch thing as
fenfation poffible, or it muft be poflible for the
mind to perceive real objets. That what we ac~
tually and really apprehend by intuition and fen-
fation, muft be fomewha real, as far as actually
and really apprehended; it being impofiible to
appretiend that which is not. Now the evidence
of the reality of any exiftence, or the truth of
any propofition, let it be conveyed to the mind
by dedu&ion, by teftimony, by revelation, or if
there were a thoufand other methods of infor-
mation, would ftill be reducible at laft to diret
intuition ; excepting whiat arifes. from fenfation,
The mind, in judging of any propoﬁtfon, thro’
whatcver channcl commumcated to jt, or on
whatever
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whatever arguments eftablithed, judges of thé
ftrength of the evidence ; it makes allowance far.
the objections; it balances the -arguments, or:
confiderations of whatever kind, again(t one anq-.
ther ; it fees which prcponderatcs And fuppo-
fing this to be done properly, it fees the true
ftate of the cafe, and determines accordingly ; nor
can it poflibly determine contrary to what it fees
to be the true ftate of the cafe.

When, for cxample, I confiderin my own mmd,
on one hand, the various evidence from authors.
and remains. of antiquity, "that therg was for-.
merly fuch a ftate as the Roman, which conquered
great part of this fide of the globe ; and on the
other, find no reafon for doubting. of the exif-
tence of fuch a ftate in former times, I find it as
reafonable to believe it and as impoffible to douby,
it, as to doubt the folution of a queftion in num-.
bers or quantity, which I had proved by arith..
metic vulgar and decimal, and by algebra. And
fo of other inftances. So that, though it would
. Bat be proper to fay, Ifee, by intuition,. the,
truth of this propofition, * There was once fuch
“a c:ty as Rome ;" yet I may with the utmoft
propriety fay, I fee fuch a fuperabund ance of
evidence for the truth of the propolition, and
at the fame time fee no reafon to think-thav any
valid obje@ions can be brought againft it, thag -
1 lntumvcly fee the evidence for it 50 be. fuch as
puts it beyond all poﬂibxhty of being doubted & oy
me, and feel that, though I thould labour ever
Vo, IL - C fo
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fo much to bring myfelf to queftion it, I abfo-
lutely cannot; nor can I conceive it poffible that
it fhould appear quc[honable to any perfon, who‘
has fairly confidered it.

Suppofe, in the fame manner, (in a point
~ which has been difputed) a man, of a clear head,

to have thoroughly examined all the various evi--
dences for the Chriftian religion, allowing to
every one its due weight, and no more; fuppofe
"him to have attentively con(idered every objec-
tion againft it, allowing, likewife, to every one
impardially its full force; fuppofe the refult of
the whole enquiry to be his finding fuch a pre-
pondcrancy of evidence for the truth of Chrifti-
anity, as fhould beyond all comparifon over-
balance the whole weight of the objectionsagaint
ity I fay, that fuch a perfon would then intui-
tively fee the evidence for Chriftianity to be un-
furmountable ; and could no more bring him-
felf to doubt it, than to doubt whether all the
angles of 2 tnangle are equal to two right ones ;
nor to conceive the poffibility of any other perfon’s .
doubting it, who had fairly confidered both fides
of the queftion.

In the fame manner a pcrfon, who fhould care-
fully examine the arguments in a fyftem of ethics,
and {hould clearly and convincingly perceive the
ftrength of each, the connexion of one with ano-

ther, and the refult of the whole ; might in the
friceft propnety of fpeech be faid to fee in-
tuitively -
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tuitively the truth and juftnefs of that fyltem of
cthics. : S
If fo, then it is plain, that certainry is, in the
nature of things, equally attainable upon all fub. .
Jects, though beings of our limited capacity may
not, in our prefent imperfect ftate, be capable -
of attaining it. In the fame manner as the truth
of the moft obvious axiom in arithmetic or
geometry may lie out of the reach of an infant;
or an idiot; which appears fcif-evident to the
firft glance of any mind that is capable of -put-
ting two thoughts together. *How. comes it to
pafs, that the truth of fuch an axiom as the fol-
lowing appears immediately inconteftable : That
if from equal quantities equal quantities be fub-
tratted, equal quantities will remain? Haw
comes, I fay, the truth of this axiom to appear
at once, while moral dotrines futnith endlefs
-difpute ? The obvious anfwer is, from the fim-
plicity of the terms of the propelition, and of
what is affirmed of them, which leaves no room
. for ambiguity or uncertainty ; and from the nar-
rownefs of the fubjet to be confidered, or the
fmallnefs of the number of ideas to be taken in,
which prevents all danger of puzzling, or dif-
tracing the underftanding, and rendering the re-
fult or conclufion doubtful. Suppofe the argu-
ments for Chriftianity to be exaétly one thoufand;
and the objetions againft it exatly one hundred :
" Suppofe an angelic, or other fuperior underftand-
ing, to perccive intuitively the exa& ftate of
C2 each;
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¢ach; and to Tee iftingtly the hundred objecs
tions to be furmountable, or not valid, and the
arguments to be every one folid ad conclufive ;
I fay, that fuch a beéing would intuitively-fee the
truth of Chriftianity in the fameé manner .as.2
human mind fees the truth of any complex dc-.
monftration in Euclid. .

.It is therefore tertain, that all evidence what-
ever is to be finally tried by, and reduced to in-
tuition, except that which we have from fenfa-
tion : That truth of all kinds is equally capable

. of being intuitively perceived, and of being af-
certained to minds fitted for receiving and ex-
amining it: That moral truth is in no refpet
naturally more vague or precarious than mathe-
matical ; but equally fixed, and equally clear, to
fuperior minds; and probably will be fo here-
after to thofe of the human make, who fhall
attain to higher improvements in future ftates :
And that in the mean time our duty is to exa-
mine carefully, and to act upon the refult of can-
did enquiry.

That we are, -in fome inftances of inconfider-
able importance to our final hdppinefs, liable
to error, is no more than a natural confequence
of the imperfection ‘of our prefent ftate, and the
number of ' particulars-neceflary to- be taken in,
in order to find out the true ftate of things upon
the whole. But this, fo far from proving the
impoflibility of coming at truth, or that we dre
expofed to irremediable error, fhews, that truch

is
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is certainly to be attained by fuch intelligent be-
ings as fhall, with proper advantages of capacity
and means, fet themfelves to the ﬁndmg it out
with fincerity 'and diligence.

The amount of what has been fald on moral
certainty is briefly as follows, viz. : )

That it is felf-contradi®ory to talk.of doubt-
ing the perceptiors of our faculties, it being im-
poffible to perceive a truth clearly, and yet to
doubt it.

That our fimple ideas, bcmo the 1mmcchate
objeéts of our underftandings, and being level to
direct intuition, are capable of being: with: the
greatelt exatnefs examined and'compared; in
order to the finding the truth or falfheod of any

~propofition, whofe terms afe not too complex,
or otherwife out of the reach of our faculties.
And that whatever the underftanding clearly de-
. termines, after mature examination, to be truth,
it is impoffible to doubt.

That whatever any mind really perccxves mu(’c
be real, as far as perceived. That therefore,
there muft ‘be real truth perceivable, elfe there
could be no perceptive faculty in the univerfe;
fince falthoods and impof(ibilities are not in the
mture of things perceivable, being non-enti-
ties. i

That all kinds of truths appear equally cer-
tain to minds capable of invelligating them.
‘That moral truth is in its own nature no more
vague or precarious, than mathematical; though

C 3 in
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in fome inftances more difficultly inveftigated by
our narrow and defetive faculties,

That there mult be in the nature of -things,
(the balis of which is the Divine nature) an eter-
nal, effential, and unchangeable difference in

~morals 3 that there is a real, not a fa&itious, ar
arbitrary, good and evil, a greater and lefs pre-
ferablenefs in different charaters and a&ions.
.That, accordingly, if it had been in the nature
of things no way better that an univerfe thould
. be created, than not; it is evident, God, who
fees all things as they are, would not have feen
any reafoh for creating an univerfe, and therg-
fore would not have exerted his pawer in the
‘preduttion of ir.

. That the Divine atmbute of benevolence is,
30 jts-own nature, really and effentially, and with-
out all regard to the notions of created beings,
atid-exclufive of -all confequences, a perfection ;
pot ai indiffetent property, as fome pretend. For
that ﬁotﬁmo ‘either €vil -or indifferent can be con-

_ceived of as cxlﬁmw neceffarily : but the Divine
benevolente and e1l the other atmbutcs of his
nature exsft!neceflarily.

That if it was proper,. or good; to create an
univerie of beings capable of happinefs, it muft
on the contrary be improper, or ‘morally wicked,
to endeavour to oppofe the Divine fcheme of be-

- pevolence, or to wifh innocent beings ¢ondemn-
ed to mifery. There is therefore an etefnal and
eflential, pot a factitious, or arbitrary; goed:and

evil
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evil in morals ; and the foundation of moral good
. is in the neceflary and unchangeable attributes of

the Divine nature..

That certainty.is in the nature of things at-
tainable by fenfation. That reality muft bc the
obje& of fenfation, it being impoffible to feel
what has no exiftence. That it is impoffible to
doubt what we perceive by fenfation.

That certainty is in the nature of things at-
tainable by intuition. That the exiftence of in-
telligence neceffarily fuppofes that of truth, -as
the object of underftanding. That truth is a
Divine attribute; therefore muft exift neceffarily.
That every infelligent mind muft be fuppofed
capable of intuitively perceiving truth. And thac
we find by experience, we cannot even force our-
felves to doubr the truths we intuitively pcx-
ceive.

That fuch certainey is in the nature of things
ateainable in fubjects of which we receive infor-
mation by deduction, teftimony, and revelation,
as renders it impofiible for the mind to hefitate
or doubt. For that the fum, or refult, of all

"kinds of evidence, however complex and vari-
ous, except what arifes from fenfation; is the
object of direct intuition.

To concludethis introduction : were our pre-
fent ftate much more difadvantageous than ic is;
did we labour under much greater difficulty and
uncertainty, than we do, in our fearch after truch
predence would flill direct us, upon the whole,

Cs . what
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what courfe to take. The probability of fafety
in the main would fill be upon the fide of vir-
tue; and there would fill be reafon ‘to fear that
_vice and irregularity would end ill. This alone
would be enough to keep wife and confiderate -
beings to their duty, as far as known. But our
¢ondition is very different; and our knowledge
of all nechTary truth fufﬁcwntly clear, extenfive
o nd certain,

$ ECT L

The Being and Attributes of ‘God eftablifbed as
sbe. Foundation of Morality. »

'OTHING is more indifputable than

-that fomething now exifts. Every per-

1on may fay ta himfelf, .¢ I certainly exift: for
< ] feel that I exift. And I could neither feel
¢4 that, I exift; nor be deceived in imagining it,
s if T was. nothing If, therefore, I exift, the
* next queftion is, How I came to be 2 What-
_ever exifts, muft owe its being, and the pam-
“cular circumftances of it, to fome caufe prior to
jtfelf, unlefs it exifts neceffarily. For a being to
_exift neceffarily, is to exift fo as that it was im-
poffible for that being not to have exifted, and
that the fuppofition of its not exifting thould im-
Pply a direct contradiction in terms. sLéet any
perfon try to conceive of -{pace and dutation. as
_annihilated, or not exifting, and he will find it im-
_pofiible, . and that they wxll ftill return upon this
: mind
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mind in fpite of all his efforts to the contrary.
Such an exiftence therefore'is necciﬁry, of which
there is no other account to. be given, than that
itis the nature of the:thing to ‘exift; and this
account is fully fatisfying to the mind.

Whatever difficulty we may find in conceiving
of the particular modus of a neceffary exiltence ; ;
an exiftence, which always was, and could not
but be ; always continuing, but which never had
a beginning; as all the difficuliy of fuch concep-
tions &vidently arifes from the narrownefs of our
finite and limited minds, and as our reafon forces
us upen granting the reality and necéflity of them,
it would be contraditing the moft irrefitible
-convictions of our reafon, to difpute them
and it is indeed out of our power to dxfputc
them.

To have recourfe to an infinite' fucceffion of
dependent caufes, produced by one another from
eternity, and to" give that as an account of the
exiftence of the world, will give no fatisfattion
to the mind § but will confound it with an in§-
nite abfurdity. For if it be abfurd to attempt to
conceive of one fingle dependent being, pro-
duced without a caufc, or exifting wxchout being
brought into exiftence by fome pre-exiftent caufc,
it is infinitely more fo, to try to conceive of an
infinite feries of dependent beings exifting with-
out being produced by any original and un-
created caufe; as it would be more fhock-

ing
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ing to talk of a thoufand links of a chain hang-
"ing upon nothing, than of one.

~ That the material world is not the firft caufe, is
evident,becaufe the firft caufe, exifting neceflarily,
without which neceflity he could not poffibly exift,
as a firft caufe, muft be abfolutely perfedt, un-
changeable, and every where the fame, of which
afterwards. This, we fee, is by no ‘means, to be
affirmed of the material world ; its form, motion,
and fubftance, béing endlefsly various, and fub-
ject to perpetual change. That nothing material
could have been the neceffarily exiftent firft
caufe is evident, becaufe we know, that all ma-
terial fubftances confift of a number of uncon-
nefted and feparablc particles ; which would
give, not one, but a number of firft caufes, which
is a palpable abfurdity. And thar the firft caufe
cannot be one fingle indivifible atom, is plain,
becaufe the firft caufe, being neceflarily exiftent,
muft be equally neceffary throughout infinite
fpace.

That chance, which is only a word, not a real
being, fhould be the caufe of the exiftence of
the world, is the fame as faying, that nothing is
the caufe of its exiftence, or that it neither exifts
necefiarily, nor was produced by that which
exifts neceffarily, and therefore does not exift at
all.  Therefore, afier fuppofing ever fo long a

. feries of beings producing one another, we muft
_at laft have recourfe to fome Firft Caufe of all,
himfelf uncaufed exifting neceffarily, or fo, as

that
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that the fuppofition of his not exifting would
imply a contradi¢tion, This firft caufe we call
God.

The firft caufe muft of neceflity be one, in the
molt pure, fimple, and indivifible manner. For
the firlt caufe muft exift neceflarily, that is, it
is a dire& abfurdity to fay, that fomething now
exifts, and yet there is no original firft caufe of
exiltence. Now, when to avoid this abfurdity, we
“have admitted one independent, neceflarily-exil-
tent, firlt caufe, if we afterwards proceed toadmit
another firft caufe, or number of firft caufes, we
*fhall find, that all but one are fuperfluous. Be-
caufe one is fufficient to account for the exif-
tence of all things, And as it will evidently be
ne contradi&ion to fuppofe any one out of a plu-
rality not to exift, fince one alone is fufficient ;
it follows that there can be but one ﬁnglc firfk
caufe.

Befides, it will be made evident, by and by,
that the firft caufe muft be abfolutely perfed, in
every poflible refpect, and in every poffible de-
gree. Now that which ingroffes and (wallows up
into itfelf ail poffible perfe@ion, or rather, is
_itfelf abfolute perfection, can be but one; be-
‘caufe there can be but one ablolut¢ Whole of
perfedtion.

We may poflibly, through inattention, commit
miftakes with refpet to what are, or are not,
perfections fit to be afcribed to the firft caufe, as
fome of the Heathens were abfurd enough to

afcr.bg |



25 THE DIGNITY OF

afcribe even to their fupreme deity attributes
which ought rather to be termed vices than vir-
tues. But we can never miftake in afcribing to
the Supreme Being all poffible, real, and confif-
tent perfetions. For a Being, who exifts na-
turally and aeceflarily, muft of neceflity exift in
an infinite and unbounded manner, the ground
of his exiftence being alike in all moments of
duration, and all points of fpace. Whatever ex-
ifts naturally and neceffarily in the Eaft, muft
of courfe exift naturally and neceflarily in the
Weft, in the South, and in the Nosth, aboveand
below, in former, prefent, and in future times.
Whatever exifts in this manner, exifts in a per-
fet manner.. Whatever exifts in a perfeét man-
ner, in refpect of extent and duration, muft evi-
dently be perfe& in every other refpect, of which
its nature is capable. For the whole idea of fuch
a Being is by the fuppofition natural and necef-
fary; a partial neceffity being an evident abfur-
dity. That the firlt caufe therefore thould be de-
ficient in any one perfection confiftent with the
-nature of fuch a Being as we muft conclude the
firlt caufe to be, is as evident a contradittion,
as to fay that the firft caufe may naturally and
neceffarily exift in the Eaft, and not in the Weft,
at prefent, but not in time paft, or to come.
For fuppofe it were argued, that the firft caufe
‘may not be infinite, for example, in wifdom; I
‘atk firft, Whether wifdam can be faid to be a

- property
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properry unfuitable to the idea of the firft caufe?
This will hardly be pretended. Noone ¢an ima~
gine it would be a more proper idea-of the fir[®
cdtife, to think of him as of a chg utterly void
of xmelligence, than” 4 infinite ‘in knowledge.
It is evident, that-of two - bcmgs, otherwife
alike, but one of which was wholy void of
intelligence, and the “other pofiefled: of ir,
the latter would be more perfe& than the
former, by the difference of the’:whole amount
of the intelligence he poffefled. . On the other
hand, of two beings otherwife alike, but
one of which laboured under a vicious inclina-
tion, which occafioned a deviation from, or de-
ficlency of moral perfe@ion, and the other was
wholly clear of ‘fuch- imperfe@ion, the latter
would be a more perfect nature than the former,
by the difference of the whole amount of fuck
negative quantity, or deficiency. Which thews
the neceflity of afcribing to the Supreme Being
every pofiible real perfettion, and the abiurdxty
of fuppofing the {malteft :mperfc&mn or defici-
ency to be in his nature.

If it be evident thea that wxfdvm, in any the
loweft degree, is an ‘attribute fit to be afcribed to
the firft caufe, and .if whatever is in’ the firt
caiife, is in him narurally and neoctfmly, that
is, could not but bave been in him, it is obwous.
that fuch an ateribate cannot be.in him: in any.
limited degree, any more than he can’ ‘naturally

3 ) i . TR S and
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and neceffarily exift in one point of fpace; and
not through all. It is an evident contradiion
to fuppofe the firft caufe exifting naturally and
neceflarily, and yet limited, either as to his ex-
iftence or perfections; becaufe it is plain, there
can be nothing to limit them, which is the fame,
as {aying, that they muft be unlimited. Farther,
whatever is in the ‘nature or effence of the firft:
cavfe, muft be in him_naturally and neceffarily,
that is, is an effential attribute of his nature, or
could not but have been in his nature; for if it
had been poffible that his nature could have been
without any particular attribute, it certainly
would, by the very fuppolition. Now whatever
is neceffarily an attribute of Deity, is Deity.
And limited Deity is a-contradition,” as- much
as limited infinity. For infinity is unbounded,
knowledge is unbounded, power is unbounded,
goodnefs is unbounded. Thefe and the reft are-
the ncceﬁ'ary attributes of Deity. And as they
are in him, they together form the idea of Su-
preme Deity. The Deity or firft caufe muft
therefore be pofieffed of every poffible perfeQion:
in an infinite degree, all thofe perfe@ions being -
naturally infinite, and chere being nothing to h-
mit the Deity, or his perfections.

We cannot therefore avoid concluding, tba:
the firft caufe is poflefled of infinite intelli-
gence, or knowledge, that his infinite mind is a:
treafure of an infinity of truths, that he has ever!
had at all momeats from all eternity, and ever

will
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will to all eternity have in his view, and in-
a&ual contemplation, all things that ever have
exifted, that do now, or ever fhall exift, through-
out infinite fpace and duration, with all their
connexions, relations, dependencies, gradations,.
proportions, differences, contrafts, caufes, effects,
and all circamftances of all kinds, with the ideas
of all things which are merely pofiible, or whofe
exiftence does not imply a contradiction, though
they have never acually exifted,” with all their
poflible relations, connexions, and circumftances,
whofe idea is conceivable. In one word, the Di-
vice mind muft comprehend all things that by
their nature are capable of being known, or con-~
ceived. ,

From the fame neceflary connexicn, between
the infinity of the firft caule in one particular,
and in all, we cannot avoid concluding, that he
mult be infinite in goodnefs; it being felf-evi-
dent, that goodnefs or benevolence muft in any
ftate of things be a perfection, and the want of
any degree of it a deficiency. To be infinite in
goodnefs, is to poflefs fuch benevolence of na-
ture, as no conceivable or poflible meafure of
goodncfs can exceed, or which can never be fa-
tisfied with exerting itfelf in acts of goodnefs, in
a manner fuitable to propriety and rectitude.

Here a proper diftinétion ought to be made
between goodnefs and mercy. T hough it is de-
monﬂ:rably certain, that the Suprcme Bemg is
infinite in’ goodnels, we muft not imagine Le is

infinite
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infinite in tercy. Becaufe we can fuppofe innids
merable cafes, in which mercy to particulars would
imply 2 ‘defec -of goodnefs upon the whole.
In fuch cafes; it is evident, that the greateft
goodnofs upori the whole, will appear in refuf-
ing mercy to- particularss -pot in. granting - it.
We muft therefore conclude; “that mercy will
certainly be refufed to all fuch offenders,. wheni
juftice and goodnefs to the whole require.'to
bBe puniﬂued Thus the divine goodnefs is not
bounded in its extent, but only rcgulated inits
cxertlon by wifdom and juftice.

* From the fame neceflity for- concludmg that
thc firft caufe-muft be uniformly and'in all con-
fittent refpects infinite, we muft conclude, that he
is poflefled of an infinite degtee of power ; it
being evident, that power is-a perfettion, and
preferable to weaknefs. -Infinice power fignifies
a power, at all moments from eternity to eter-
nity, and throughout all fpace, to produce, or
perform whatever does not either in the nature
of the thing imply an exprefs contradi®ion, as
making fomething to bé, and not to be at the
fame time, or oppofes fome: of the other perfec-
tions of his nature, as the doing fomething un-
juft, cruel, or foolith. And indeed all’ fuch
things are properly impoffibilities, Becaufe it is
altogether asimpoffible thata Being unchangeably
juft, good, and wife, thould ever change fo as
to a&t contrary to his effential chara&er, as that
a thmg thould be and not be, at the fame time.-

From
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From the fame neceflity of concluding up-
on the uniform and univerfal infinity of the
firlt caufe, we cannot avoid concluding, that he
is infinite in juftice and truth, it being felf-evi-
dent, that truth is a perfection, and preferable to
falthood. The Divine nature muft be the very
ftandard of truth; he muft be entirely mafter of
the exact ftate of all things, and of all their re-
litions and connexions; he muft fee the ad-
vantage of acing according to the true ftate ot
things, and the right ftate of the cafe, rather
than according to any falfe or fictitious one; and
muft perceive, more generally and univerfally
than any creature, that the confequence of uni- -
verfal truth muft be univerfal order, perfection
and happinefs; and of univerfal falhood and de-
ception, univerfal mifery, and confufion.
- If there be any other natural or moral perfec-
tions, for which we have no names, and of which
we have no ideas, it is evident, not only that they
muft be in the Divine nature ; but thac they muft
- exift in Him in an unlimited degree. Or,tofpeak
properly, every poffible and confiftent perfeion
takes its origin from its being an attribute of the
Divine nature, and exifts by the fame original
neceflity of nature, as the infinite mind -itfelf,
the fubfiratum of all perfection, exifts. So that
the neceflity of exiftence of the maral perfe@ions
of the Deity is the very fame as that of the na-
tural. Try to annihilate fpace, or immenfity, in
your mind; and you will find i impoffible.
Vor. IL D For
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For it exifts neceffarily ;3 and is an attribute of
Deity. Try to annihilate the idea of rectitude.
in your mind; and you will find it equally im-
poffible ; the idea of rectitude, as fomewhat real,
will ftill return upon the underftanding. Recti-
tude is therefore a neceffary attribute of Deity ;
and all the Divine moral attributes, of which
we have any ideas, are only retitude differently
exerted. And the re&itude of the Divine nature
is the proper bafis and foundation of moral good
in the difpofition or praltice of every moral
agent in the univerfe ; or, in other words, vir-
tue, in an intelligent and free creature, of what-
ever rank in the feale of being, is nothing elfe
than a conformity of difpofition and prattice to
the neceffary, eternal, and unchangeable rec-
titude of the Divine nature. ,
Of every pofitive fimple idea that can enter into
our minds, it may be faid, that it is cither fome-
thing belongingto the Divine nature (to fpeak ac-
cording to our imperfect way) or it is a work of
his, or of fome creature of his. We do not fay,
God made immenfity or fpace, duration or eter-
nity, truth, benevolence, retitude, and the reft.
But thefe are clear, politive, fimple ideas in our
minds. Therefore they muft exit. But if they
-¢xift, and yet are not made by God, they muft
be neceffarily exiftent. Now we know, that no-
thing exifts neceffarily, but what is an attribute
of Deity, that is, one of our imperfect and par~
tial conceptions of his iafinite nature, which in-
' . grofles
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groffes and fwallows up all poffible perfece
tions.

Though we have here treated of the pcrfec~
tions of the firft caufe feparately, and one after
the other, we are not to form to ourfelves an
idea of the Supreme Being as confifting of fepa-
rable or difcerpible parts, to be conceived of
fingly, and independently on one another. Ia
treating of the human mind, we fay it confifts of
the faculties of underftanding, will, memory, and
fo forth. But this cvxdently conveys a falfe idea
of a mind. It is the whole mind that under-
ftands, wills, loves, hates, remembers, fees; hears,
and feels, and performs all the other fun@ions
of a living agent. And to conceive of its facul-
ties as feparable from ot.independent on one and-
ther, is forming a very abfurd notion of mind
which cannot be confidered as confifting of parts,
or as capable of divifion. When we fay what-
ever is an attribute of Deiry is a Deity itfelf,
which is demonftrably true, we ought to under--
ftand it in the fame manner as when we fay, -
that whatever is a faculty of the human mind is
the mind itfelf. Thus, though immen(ty alone, -
truth alone, infinite power or wifdom alone, tho’
no one of thefe perfetions alone is the full and
complete idea of Deity, any more than under.
‘ftanding alone, will alone, or memory alone, is of
the human mind, yet all the firft, together with .
the other attributes, as they fubfift in the Divine |
mmd,,areDcny, and all the lattet, with the other.

Da mental
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mental powers, are the human mind, and yet nei-
ther the former nor the latter can be conceived of
as divifible or made up of parts.
~ Asthe neceffary exiftence and abfolute perfec-
tion of God render it proper and reafomable to
afcribe to him the creation of the univerfe; fo
his omniprefence, infinite power, and wiidom,
make it reafonable to eonclude that he can, with
the urmoft facility, without interruption, for in-
finite ages, conduct and govern both the narural
and moral world. Though the dottrine of pro-
vidence is found in the writings of the wife Hea-
thens, and is therefore commonly confidered as
a point of natural religion; yet, as revelation on-
Iy fets it in a clear and fatisfaltory light, I fhall
put off what I have to fay upon it to the fourth
book.

. Our being utterly incapable of formmg any
ﬂmadow of an idea adequate to the true nature
and efience of the Supreme Being, is no more an
objection againft the certainty of his exiftence,
than the impoffibility of our conceiving of infi-
nite beginninglefs duration, is againtt its reality,
What our reafon compels us to admit, muft not
be rejeted, becaufe too big for our narrow minds:
to comprehend, nor indeed can’ we reject it, i
we would.

Let us therefore do our- utmoft to conceive of
the Supreme Being as the one independent, ne-

ceflarily-exiftent, unchangeable,  eternal, im--

,menfc, and univerfal tmnd -the foundatien, -or:
' - ‘ Subfiratum

'
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Jabfiratum of infinite fpace, duration, power, wif-
dom, goodnefs, juftice, and every other poffible
perfe&ion; without beginning, without end,
without parts, bouads, limits, or defects; the
caufe of all things, himfelf uncaufed; the pre-
ferver ofall things, himfelf depending on no one;
the upholder of all things, himfelf upheld by no
one; from all momentsof eternity to all moments
of eternity, enjoying the perfection of happinefs,
without the poffibility of addition or diminution;
before all, above all, and in all ; pofiefling eter-
pity apd immenfity, fo as to be at once and for
ever fylly mafter of every point of the one and
moment of the other ; pervading all matter, but
unaffected by all matter; beftowing happinefs on
all, without recciving from any ; pouring forth
without meafure his good gifts, but never dimi-
nithing his riches; let us in a word think of him
as the All, the Whole, the Perfetion of pcr-
fection.

While we view his adorable excellencies accor-
ding to our limited and partial manner, let us
take care not to conceive of him as made up of
parts, whois the moft perfe& unity. While we
confider, in fucceffion, his feveral attributes of
power, wifdam, goodnefs, and the reft, let us
take care not to form a complex or compounded
idea of him, whofe effence is abfolutcly pure and
fimple. We are not to think of various attributes,
and- then fuperadd the idea of God to them.
The perfeftion or abftract. of wifdom, power;
goodnefs, and every other attribute, in ong fim-

D3 pls
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ple idea, in the one univerfal mind, which filfs
infinitude, is the moft perfect idea we can form
of incomprehenfible Deity.

Here is a Deity truly worthy to be adored.
What are the Fupiters and Funos of the Heathens
to fuch a God? What is the common notion of
the obje& of worfhip ; a venerable perfonage fit-
ting in heaven, and looking down upon the
world below with a very acute and penetrating eye
{which I doubt is the general notion among the -
unthinking part of Chriftians) what is fuch a God
to the immenfe and unlimited nature we have

been conlidering! ‘

\

S ECT IL

An Idea of the Diving Scheme in Creation. The
bappine(s of confcious Beings, the only End for
which they were brought into Exiflence. Hape
pinefs, its foundation. Univerfal Comcurrence of
all Beings with the Divine Scheme abfolutely ne-

' ceffary to univerfal Happinefs. "

O far we have gone upon a rational founda-

tion in eftablithing the exiftence of God,
and his being pofiefled of all poffible perfections.
From the abfolute and unchangeable perfe@tion
and happinefs of God, it appears, as obferved
above, that his defign, in creating, muft have
beep, in confiftency with wifdom and reitude, to.
produce and communicate happinefs. This huft
be kept in view thronghout the whale of the

-
-

B .
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fcheme. When we think of the Creator as lay-
ing the plan of his univerfe, we muft endeavour
to enlarge our ideas fo, as tu conceive properly
of what would be worthy of an infinitely capa-
cious and perfect mind, to projet. No partial,
unconnefted, or inconfiftent defign would have
fuited infinite wifdom. The work of a God muft
be great, uniform, and perfet. It muyft, in
one word, be an Univerfe.

In fuch a plan, where all was to be fyll, and
no void, or chafm, it is evident, that there muft
be an extenfive variety, and innumerable differ-
ent degrees of excellence and perfeQion in things
animate and inanimate, fuitable to the refpective -
places to be filled by each, higher or lower,
rifing one above another by a jult and eafy gra-
dation. This we can accordingly trace in the
fmall part of the fcale of being, which our obfer-
vation tikes in. From crude, unprepared dyft,
or earth, we proceed to warious frata impreg-
nated with fome higher qualities. From thence
to pebbles, and other foffil fubftances, which
feem to be endowed with a fort of vegetative
principle. Next we procced from the loweft and
fimpleft of vegetables, up to the higheft and moft
curious ; among which the fenfitive plant feems
to partake of fomething like animal life. As the
polypé, and fome other reptiles, feem to defcend
a little, as if to meet the vegetable creation.
Then we come to animals endowed with the
fenfe of fecling and tafting only, as various fhell-

fith
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ﬁffx After them follow fuch as have more fenfes,
till we come to thofe that poflefs fomewhat ana-
logous to human faculties, as the faithfulnefs of
dogs, the generous courage of the horfe, the
fagacity of the elephant, and the milchievous low
cunning of the fox and ape. Suppofe a human
creature, of . the meaneft natural abilities, from
its birth deprived of the faculty of fpeech, how
much would it be fuperior. to a monkey ? How
much is a Hotsentot fuperior? From fuch a bu-
man mind we may proceed to thofe which are
capable of the common arts of life; and from
them onward to fuch as have fome degree of
capacity for fome one branch of art or fcience.
" Then we may go on to thofe, who are endowed
with minds fufceptible of various parts of know-
ledge. From which there are a great many de-
grees of natural capacities, rifing one. above ano-
ther, before we reach fuch a divine fpirit as that of
a Newton. Perhaps fome of the lower 'orders of:
- angelic natures might not be raifed above him at.
a much greater diftance, than he was above fome.
of his fpecies.

Even among the mbabntants of dxﬂ'crcnt ele--
ments there is an analogy kept up. Various fpe-
cies of fithes approach very nearly to beafts, who
live on dry land, in form and conftitation. Se-
veral fpecies unite the aquatic and terreftrial cha-
racters in one. The bat and owl join the bird -
and beaft kinds ; fo that the dl&'crcnt natures run

- almott .

e

R



HUMAN NATURE 39
almoft into one another; but never meet fo clofely,
as to confound the diftin&ion. .

Thus, fo far as we can trace the divine plan
of creation, all is full, and all conne®ed. And
we-may reafonably canclude, that the fame uni-
formity amidft variety takes place through the
uniyerfal {cale of being, above our [pecies, as well
as below it, in other worlds as well as ours. This
was to be expected in an unigerfal fyftem planned
by one immenfe and all-comprehending mind.

Confidering the unbounded and unlimited per-
feGtions of the firft caufe, who has exifted from
eternity, has had an infinite fpace to a& in, an
infinity of wifdom to fuggeft fchemes, and infi-
nite power to put thofe fchemes in execution for
effeiting whatever infinite goodnéfs might excite
him to propofe: confidering thefe things, what
ideas may we form of the actual exertion of fuch.
perfections ? What may they not have produced ;
what may they not be every moment producing;
what may they not produce throughout an end-
lefs eternity ! There is no determinate time we
can fix for infinite wifdom, power, and goodnefs
to have begun to exert themfelves in creating,
but what will imply an eteriity paft, without any
exertion of creating power, -And it is not eafy to
fuppofe infinite goodnefs to have let an eternity
pafs without exerting itfelf in bringing any one
creature into exiftence. Whither then does this
lead us? There is no point in eternity paft, in
which we can conceive, that it would have been’

: ' improper
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jmproper for infinite wifdom, power, and good-
nefs to have been exerted. And he, who from
all eternity has had power, in all probability has
from all eternity had will or inclination, to com-
municate his goodnefs, Let us try to imagine
then, what may be the whole effe¢t of infinite
power, wifdom, and goodnefs, exerted through
an infinite duration paft, and in an unbounded
fpace. Whatought g be the number of produc-
tions of infinite power, wifdom, and goodnefs,
throughout immenfity and eternity ? What may
we fuppofe the prefent degree of perfeétion of be-
ings, who have exifted from periods diftant from
the prefent beyond all reach of human numbers,
and have been conftantly improving? What de-
grees of knowledge, of power, of goodnefs, may
fuch beings have by this time acquired? Lee
readers, who have accuftomed themfelves to fuch
trains of thinking, purfue thefe views to their
full extent. To add here all that may be deduced
from fuch confiderations, may not be necef-
fary.

Itis afterwards demonftrated, that the happi-
nefs of the proper creatures was the fole view,
which the Divine wif{dom could have in producv.
ing an univerfe. Now, happinefs being a pri-.
mary or fimple idea, it neither needs, nor is
capable of any explanation, or of being expref-
fed, but by fome fynonymous term, which like-
wife communicates z fimple idea, as fatisfaltion,
plcafure, or fuch like. But it is of good ufe to

- underftand

’
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underftand what makes real happinefs, and how
to attain it. The foundation or ground of hap-
pinefs, then, is ¢* A confcious being’s finding it-
s¢ felf in that ftate, and furnithed with all thofe
¢ advantages, which are the moft fuitable to its-
*¢ nature, and the moft conducive to its improve-
¢ ment and perfection.”

Here is a fubject for an angel to preach upon,
and the whole human race twbe his audience. It
is the very fubje&®, which the ambaflador of
heaven came to this world to treat of, and ex-
plain to mankind.

' Happmefs is no 1magmary or arbitrary thing,
Ieis what it is by the unalterable nature of things,

and the Divine ordination. - In treating of fuch

fubjedts, it is common to fpeak of the nature of

things. feparately from the pofitive will of the Su-

preme being. To underftand this marter rightly,

it is neceflary to renfember, that, in the nature

ot things, the Divine nature is included, or ra-

ther is the foundation of all. Thus when it is here

faid, that happinefs is fixed according to the un-

alterable nature of things, as well as determined
by the pofitive will of God, the meaning is, that
the Supreme Being, in determining what thould
be the happinefs of the creature, and how he.
fhould attain it, has aéted according to the abfo-
Iute re&itude of his own nature.

- Bat to return, no creature is, or can be fo
formed, as to continue fteddily and uniformly
happy, through the whole of its exiftence, at the

. fame
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fame time that it is-in a ftate unfuitable to its na-
-~ ture, and. deprived of all the advantages necef-
fary for its improvement and perfetion, Itis a
direct and felf-evident impafiibility, that fuch a
creature fhould be. Were the foundation of hap-
* pinefs dependent upon the refpective imagina- -
tions of different creatures, what occafion for all
the pompous apparatus we know has been made
for preparing the human fpecies for happinefs ?
Had it been poffible, or confiftent with the di-
vine perfeCtions and nature of things, that mere
fancy fhould have been a foundation for happi-
nefs, there had needed ho more than to have lulled
the creature into a pleafing delufion, a golden
dream, out of which he thould never have waked.
And there is ng doubt, bwt, if the happinefs of
our fpecies and other rational agents could, pro-
pcrly, have been' brought about in this, or any
other lefs operofe manner, than that which is ap-
pointed, there is not the leaft doubt, I fay, but
the unbounded wifdom and goodnefs of the Go-
vernor of the world, who brought them into be-
ing on purpofe for happinefs,and cannot but choofe
the eafielt and beft ways for gaining his ends,
would have brought them fo happinefs in fuch a -
way. But it is evident, that then man could not
have been ‘man, that is, an intelligent, free agent;
therefore could nbt have filled his place in the
fcale of being ; for .as heftands in the place be-
tween angels and brutes, he. muft have been ex-
aQtly what he is, or ROt have been ag-all. - An.
mﬁpxtely
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infinitely perfe& Author, if he creates at all, will
neceflarily produce a work free from chafms and
blunders. And to think of the God of truth as
producing a rational, intelligent creature, whofe
whole happinefs thould be a deception ; what ¢an
be conceived more abfurd, or impious ? If fuch a
creature is formed for contemplating “truth,
could he likewife have been brought into exif-
tence, to be irrefiftibly led into a delufion? To
what end a faculty of reafoning, to be, by his
very make and ftate, drawn into unavoidable
error {

Befides all this, let any man try to conceive in
his own mind the poffibility of bringing about a
general and univerfal happinefs upon any other
footing, than the concurrence of all things, in
one general and uniform courfe, to one great and
important end 3 let any man try to conceive this,
I fay, and he will find it in vain. If the foun-
dation of univerfal happinefs be, Evcry bcmgs
finding itfelf in fuch circumftances as beft fuit its
nature and ftate, is it poffible, that every being
fhould find itfelf in thofe circumftances, if every
being afted a part unfuitable to its nature and
ftate ? On the contrary, a deviation from that
condud, .which fuits a reafonable nature, is the
very definition of moral evil. And every devia-
tion tends to produce diforder and unhappinefs.
And every lefler degree of fuch deviation tends
to draw on greater, and this deviation into irre-
gularity would in the end produce univerfal un-

happinefs ;
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happinefs; but that it is over-ruled by fuperio .
wifdom and goodnefs So that, inftead of the fo-
phiftical maxim, ¢ That private vices are pub-
s¢ lick benefits,” we may eftablith one much more
Jut; ¢ That the fmalleft irregularities, unre-
¢ ftrained, and endcouraged, tend to produce
¢ univerfal confufion and mifery.”

In confequence of the above account of the
true foundation of happinefs, it is plain, that
different natures will require a different provifion-
for their happinefs. The mere animal will want
ouly what is neceflary for the fupport of the in-

" dividual, and the fpecies. Whatever is fuperad-

ded to that, will be found fuperfluous and ufe-
lefs, and will go unenjoyed by the animal. But
for a higher nature, {fuch as that of man, ano-
ther fort of apparatus muft be provided. Inaf-
much as he partakes of the animal, as well as
the rational nature, it is plain he cannot be¢
completely happy with a provilion made for only
. ene half of his nature. He will therefore need
whatever may. be requifite for the fupport and.
comfort of the body, as well as for the improve-
ment of the mind. = For the happinefs of an an-
gel, or other fuperior powet, a provifion greatly
fupenor. and more fublime, than all that we caa.
conceive, may be.neceflary. And the higher the
nature, the more noble a happinefs it is capable of,
The perfect bappinefs enjoyed by the Supreme
Being is the neceflary confequence of the abfos
lute and unlimited pecfoltion of his nature.
The
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The Supreme Mind, in laying the plan of an
univerfe, muflt evidently have propofed a gene-
ral fcheme, which fhould take in all the various
orders of being; a fcheme in which all, or as
many as poflible of the particularshould come
to happinefs, but in fuch a manner, as that the
happinefs of the whole fthould be confiftent with
that of individuals, and that of individuals with
that of the whole, and with the nature of things,
or, more propcrly, with the Divine retitude.
We cannot imagine infinite Wifdom propofing a
particular {cheme for every individual, when the
end might be gained by a general one. For,
to gain various ends by one means, is a proof of
wi{dom. As, on the contrary, to have recourfe to
different means, to gain an end, which might
have been obtained by one, is of weaknefs.
Let the univerfal plan of things have been
what it would, it is evident, that, in order to
general and univerfal perfeQion, it is abfolutely
neceffary, that, in general, all things inanimate,
animate, and rational, concur in one defign, and
co-operate, in a.regular and uniform manner, to
carry on the grand view. To fuppofe any one
part or member to be left out of the general
fcheme, left to itfelf; or to proceed at random,,
is abfurd. The confequence of fuch an error
muft unavoidably be, a confufion in the grand
machinery, extending as far as the fphere of fuch
a part or member extended. And as it is pro-
bable that no. created bcmg, efpecially of thlet
5 lowe.
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loweft ranks, has extenfive enough views of
things, to know exaltly the part it ought to a&,
it is plain, that proper means and contrivances
muft have been ufed by Him who fees through the
whole, for keeping thofe beings to their proper
fphere, and bringing them to perform their ref-
pe&tive-parts, fo as to concur to the perfection
and happinefs of the whole.

- The inanimate is the loweft part of the crea-
tion, or the loweft order of being. As it is of
itfelf incapable of happinefs, it is plain that all

it is fit for, is to contribute to the happinefs of

beings capable of enjbying it. To make inani-
mate matter perform its part in theé grand {cheme,
pothing will anfwer, but fuperior power or force,
as, by the very fuppofition of its being inanimate,
it is only capable of being ated upon, not of ac-
ting. So that every motion, every tendency to
motion, in every fingle atom of matter in the uni-
“verfe, muft be effected by the agency of fome
living principle. And without being atted by
fome living principle, no one atom of matter in
the univerfe could have changed its ftate from
motion to relt, or from reft t9 motion; but muft
have remained for ever in the ftate it was firft
created in. ’ ,

The Supreme Mind being, as we have feen,
univerfally prefent in every point of infinite fpace,
where there is, or is not, any created being, ma-
terial or immaterial, muft be intimately prefent

~ to every atom of matter, and every fpiritual be-
ing
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ing, throughout the univerfe. His power is,
as we have feen, neceflarily infinite, or irrefitible.
And his wifdom perfect. It is therefore evident-
ly no more, nor fo much, for a Being, endowed
with fuch an advantageous fuperiority over the
material creation, to actuate the vaft univerfe, as
for a man to move his finger or eye-lid. His
prefence extending through infinitude, puts every
atomn of matter in the univerfe within his reach.
His power being irrefiftible, enables him to wield
the moft enormous maffes, as whole planets at
once, with any degree of rapidity, with as little
difficulty, or rather inﬁnitely lefs, than a man
can the lighteft ball. And his wifdom being ab-
folutely perfect, he cannot but know exactly in
what manner to direct, regulate, and altuate the
‘whole material machine of the world, fo asit
may the belt anfwer his various, wife, and noble
purpofes. And it is certain, that all the motions
and revolutions, all the tendencies and inclina-
tions, as they are commonly, for want of better
terms, calied ; all the laws of nature, the cohefion
of bodies, the attrattion and gravitation of pla- .
nets, the efflux of light from luminous bodies,
with all the laws they are fubje@ to, muft be fi-.
nally refolved into the aétion of the Supreme
Being, or of beings employed by him, whatever .
intervening inltrumentality may be made ufc of.
Thus the inanimate creation is wrought to the -
Divine purpofe. byt fupcnor power, or force.

VOL. 1L E To
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. To bring the animal, irrational natures to per-
form their part in the general fcheme, it was ne-
ceflary to endow them with a few ftrong and
powerful in¢linations, or appetites, which fhould
from time to time folicit them to eafe the pain of
defire by gratifying them ; and to give them ca-
. pacity enough to confult their own prefervation
by means fit for the purpofe, which are eafily
found.  Belides inftin®, they feem to be endow-
ed with a kind of faculty in fome meafure ana-
logous to our reafon, which reftrains and regu-
lates inftin&, fo that we obferve, t they (hew fome-
thing like thought and fagacity in their purfuit
of their gratifications, and even fhew fome traces
of reflexion, gratitude, faithfulnefs, and the like.
Their apprehenfions being but weak, and their
{phere of altion narrow, they have it not generally
in their power, as creatures of fuperior capacities,
and endowed with extenfive liberty, to go out of
the wack prefcribed them, and run into irregula-
rity. By thefe means, the brute creatures are
worked to the Divine purpofe, and made to fill
their fubordinate fphere, and contribute, as far
as that extends, to the regularity, perfetion, and
- happinefs of the whole.

- We come now to what we reckon the third
rank of being, the rational creation ; which muft
likewife,. according to the Divine fcheme, concur
with the other parts,and contribute in their fphere
to the perfeQtion and happinefs. of the umverfal
fy{‘cem , : ,

The
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The rational world being the part the moft
neceflary, and of the greateft importance, a3

their happinefs was the principal view the Su-

preme Being muft have had in the creation, their
concurrence is what can the leaft be difpenfed
with. Should the whole material fyftem run to
ruiny fhould funs be loft in eternal datknefs
planets and comets ruth out on all fides into the
infinite expanfe, or the fixed ftars leave their fta-
tions, and dafh againit one another; and fhould
an univerfal fentence of annihilation be paffed
upon the animal world ; the defiru&ion of both
the inanimate and animal creation would not be
fo great a difturbance of the Divine fcheme,
would not be fuch an important breach of the
general order and regularity neceffary to univerfal
perfettion and happinefs, as a general defet of
concurrence, or irregularity and oppofition, in
the rational world, for whofe happinefs the infe-
r.or creation was brought into being, 'and whofe
happinefs, fhould it totally mifcarry, the Divine
fcheme muft be totally defeated.

S ECT. I

Of the Nature of Man, and Immortality of the
Soul. :

N order to underftand what it is for our fpe-
cies to concur, in a proper manner, with the

Divine fcheme, and to obferve what wife means

have been contrived by the Divine wifdom and
E 2 goodnefs

~
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goodnefs for bringing us to the requifite concur-
rence, in confiftence with our nature and ftate,
it will be neceffary to confider a little the human
nature and charatter.

It is commonly faid, that we underftand mat-
ter better than fpirit; that we know lefs of our
fouls than of our bodies. But this is only a vul-
gar error.  And the truth is, that we know no-
thing of the internal fubftance of either one or the
other. But we know enough of the properties
and ftate of both, to know how to feck the good
of both, would we but a& according to our

knowledge.

That which raifes the human make above the
brute creatures, is our having capacities, which
enable us to take more extenfive views, and pe-
netrate farther into the natures and connexions of
things, than inferior creatures ; our having a fa-
culty of abftract reflexion ; fo that we can at plea-
fure, call up to our minds any fubjet we have
formerly known, which, fér aught that appears,
the. inferior creatures cannot do, nor excite in
themfelves the idea of any abfent obje&, but
.what their fenfes, either direQlly or indirectly,
recal to their memory ; and laftly, that we are
naturally, till we come to be debauched, more
mafters of our paffions and appetites, or more
free to choofe and refufe, than the inferior crea-
tures.

It is impofiible to put together any conﬁﬁcnt

;hcory of our nature, or ﬁatc, without taking in
3 : the
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‘the thought of our being intended for immorta-
lity. If we attempt to think of our exiftence as
terminating with this life, all is abrupt, confu-
fed, and unaccountable. But when the prefent
is confidered as a ftate of difcipline, and intro-
duction to endlefs improvement hereafter ; tho’
we cannot fay, that we fee through the whole
fcheme, we yet fee fo much of wifdom and de-
fign, as to lead us to conclude with reafon, that
the whole is contrived in the moft proper man-
ner for gaining the important end of preparing
us for immortal happinefs and glory.

* And that it is reafonable to believe our fpecies
formed for immortality, will appear firft, by con-
fidering the nature of the mind itfelf, which is
indeed, properly fpeaking, the being; for the
body is only a fyltem of matter inhabited and
atuated by the living fpirit.

That the mind may, in a dependence upon
the infinite Author of life and being, continue
to exift after the diffolution of the body, there is
no reafon to queftion, For individuality and in-
difcerpibility being infeparable properties of
mind, it is plain that a mind can die only by
annihilation. But no one can fhew that there
is any connexion between death and annihila-
tion. On the contrary, the mortal body itfelf
is certainly-not annihilated at death, nor any way
altered in its effence, only its condition and cir-
cumftances are not the fame as when animated
by the living principle, which is alfo the cafe of

E 3 the
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the.mind. But if the mind be a principle ori-
gmally capable of thought and felf-motion by
its own nature ; it follows, that it may, for any
thing we kpow, think and a& in one ftate as
well as another; in a future as well as in the
prefent. If it were poffible to conceive of a ma-
terial, thinking, and felf- moving principle, which
is a flat contradiction, ina&jvity being infeparable
from the idea of matter; yet it would not thence
follow, that the thinking pripciple muft lofe
its exiftence at the diffolution of the grofs body.
The moral proofs for the future exiftence of the
human fpecies would ftill remain in force, whe-
ther we were confidered as embodied fpirits, or
as mere body, Nar is there any contradiétion in
the idea of an immortal body, any more than of
.an immortal fpirit; nor is any being immortal,
but by dependence on the Divine fupporting
power. Nor does the notion of the poffibility of
a faculty of thmkmg fuperadded to matter at all
affe&t the point in qucftion.  Though it is cer-
tain, that a pretended fyftem of matter with.a
thinking faculty muft either be nothing more
than matter animated by fpirit, or a {ubftance of
a quite oppofite nature to all that we call matter,
about which we cannot reafon, having no ideas
of it. Farther, we have reafon to conclude, that
the body depends on the mind for life and mo-
tion ; not the mind on the body. We find, that
the mjnd is not impaired by the lofs of whole
. limbs of the bedy; that the mind is often very
a&xve, when the’ bcdy is at reft that the mind

corrc&s
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corre@s the errors, prefented-to it through the
fenfes ; that even in the decay, diforder, or total
fufpenfion, of -the fenfes ; the mind is affected
juft as fhe might be expected to be, when obliged
to ufe untoward inftruments, and to have wrong
reprefentations, and falfe impretlions, forced upon
her, or when deprived of all traces, and quite
put out of her element. For, the cafe of perfors
intoxicated with liquor, or in a dream, or raving
"in a fever, or diftracted, all which have a refem-
blance to one another, may be conceived of in
the following manner. ‘The mind, or thinking
being, which at prefent receives impreffions only
by means of the material organ of the brain,
and the fenfes through which intelligence is
communicated into the brain; the mind, 1
fay, being at prefent confined to a& only wich-
in the dark cell of the brain, and to receive
very lively impreffions from it, which is the
confequence of a law of nature, to us inexplica-
ble ; may be exactly in the fame manner affe&ed
by the impreflions made on the brain by a dif-
eafe, or other accidental caufe, as if they were .
made by fome real external obje&®. For example,
if in a violent fever, or a frenzy, the fame im-
preflions be, by a preternatural flow of the animal ’
fpirits, made on the ret:ina of the eye, as would
be made if the perfon was to be in a field of
battle, where two armies were engaged ; and if
at the fame time it happened, that by the fame
means the. fame .impreffions thould be made on
the auditory nerve, as would be made if the -

E 4 perfon
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perfon were within hearing of the noife of drums,
the clangor of trumpets, and the fhouts of men ;
how fhould the fpiritual being, immured as fhe
is in her dark cell, and unufed to fuch a decep-
tion as this, how fhould fhe know it was a decep-
tion, any more, than an Indian, who had never
feen a pitture, could find at the firft view, that .,
the canvas was really flat, though it appeared to
exhibit a Jandfkip of feveral miles in extent ? It
is therefore conccivable that the mind may be
firongly and forcibly affeted by a material
fyftem, without being itfelf material. And that
the mind is not material, appears farther, in that
fhe abftra@ts herfelf from the body, when fhe
would apply moft clofely to thought; that the
foul is capable of purely abftra&t ideas, as of
reitude, order, virtue, vice, and the like; to
which matter furnithes no archetype, nor has any
connexion with them; that it is affeted by what
is confefledly not matter, as the fenfe of words
heard, or read in books, which if it were mate-
rial it could not be; which fhews our minds to
be quite different beings from the body, and na-
turally independent on it; that we can conceive
of matter in a way, which we cannot of fpirit,
.and contrariwife ; matter being ftill to be; with.
out any contradition, conceived of as divifible
and inattive; whereas it is impoffible to apply
thofe -ideas to fpirit, without a direct abfurdity,
which fhews, that the mind is the fame, confci-
ous, indivifible, identical being, though the body
is
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is fubje to continual change, addition, and di-
minution ; that the mind continues to improve in
the moft noble and valuable accomplithments, -
.when the body is going faft to decay ; that, eveg
the momeat before- the diffolution of the body,
the vigour of the mind feems often wholly unim-
‘paired 3 that the interefts of the mind and body
are always different, and often oppofite, as in the
cafe of being obliged td give up life for truth,
Thele confiderations, attended to duly, fhew, that
we have no reafon to queflion the poffibility of
the living principle’s fubfifting after the diffolution
of the material vehicle.

As to the difficulty arifing from the confidera-
tion of the clofe connexion between the body ard
foul, and the impreflions made by the one upon
the other, which has led fome to queftion whe-
ther they are in reality at all diftin¢t beings, it is
to be remembred, that this connexion, which is
abfolutely neceffary in the prefent flate, is wholly
owing to the divine difpofal, and not to any like-
nefs, . much lefs famenefs, of the thinking, intel-

igent agent with the grofs corporeal vehicle. If
it had fo pleafed the Author of our being, he could

have fixed fuch a natural connexion between our

- minds and the moon, or planets, that their va.
rious revolutions and afpeéts might have affeCted

us, in the fame manner as now the health or

diforder of our bodies does. But this would not

have made the moon and planets a part of us.

No more do the mutual impreflions made reci-
. - procally
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procally by the mind and bedy, prove them to
be the fame, or that the human nature is all
body, efpecially confidering that, as already ob-
Jerved, in many cafes we evidently perceive an
independency and difference between them.

It cannot be pretended that there is any abfur-
dity in conceiving of the animating principle as
exifting even before conception in the womb, nar
of a new union commencing at a certain period,
by a fixed law of nature, between it and a cor-
poreal vehicle, which union may be fuppofed to
continue, according to certain eftablithed laws
of nature, for a long courfe of years; and may
be broke, or diffolved, in the fame regular man-
ner; fo that the fyftem.of matter, to which the
animating principle was united, may be no more
to it,s than any other fyltem of matter.

It is remarkable, that all liviag creatures,
efpecially our fpecies, on their firft appearance in
life, feem at a lofs, as if the mind was not, in
the infant ftate, quite engaged and united to its
new vehicle, and therefore could not command
and wield it properly. Sleep, infirm old age,
fevere ficknefs, and fainting, feem, according to
certain cftablithed laws of nature, partly to loofen,
or relax the union between the living principle,
the mind, and the material vehicle; and, as it
were, to fet them at a greater diftance from one
another, or make them more indiffereént to one
another, as if (fo to fpeak) almoft beyond the
fphere of one another’s attration.. Death is no-

: thing
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thing more than the total diffolution of this tie,
occafioned, in a natural way, by fome alteration
in the material frame ; not in the mind; where-
by that which formed the nexus, or union, what-
ever that may be, is removed or difengaged. It
is probable, that the anxiety and diftrefs, under
which the mind commonly feels itfelf at death,
is owing rather to the manner and procefs of the
diffolution, than to the diffolution itfelf. For we
obferve, that very aged perfons, and infants,
often die without a ftruggle. The union between
foul and body, being already weak, is eafily dif-
folved. And if {leep be, as it feems, a partial
. diffolution of this union, or a fetting the mind
and body at a greater diftance from one another,
the reafon why it gives no difturbance is, that it
comes on in fuch a manner as not forcibly to tear
in pieces, but gently to relax, the ligatures, what-
ever they are, between the material and fpiritual
natures. That there is an analogy between flecp
and death, is evident from obferving, that fleep
fometimes goes on to death, as in lethargic cafes,
and in the effe@s of ftrong opiates. And it is re-
markable, that the life of a perfon, who has taken
too large a dofe of opium, cannot be faved but
by forcibly waking him.; as if the mutual a&tion
of the mind and body upon one another was the
medium of the union ; and that, if their mutual
altion upon one another comes to be leflened to
a certain degree, they become indifferent to one
another, and the union between them ceafes of

courfe,
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courfe, as two companions walking together in
the dark may come to lofe one another, by drop-
ping their converfation, and keeping a profound
filence. -

It is probable, that the condition, in which
the mind, juft difengaged from the body, feels
itfelf, is very much like to that of dreaming ; all
confufion, uncertainty, and incoherence of ideas ;
and that, in fome meafure, like the infant-mind
newly entered upon a ftate wholly unknown, it
finds itfelf greatly at a lofs, and exerts itfelf with
much difficolty and difadvantage ; till a little
time and habit qualifies it for a pew and untried -
fcene of action *.

If the true account of the human nature be,
that the fpiritual, a&tive, thinking principle is
united to a fubtile etherial vehicle, whofe refi- .
dence is in the brain, and that death is the de-
parture of the foul and fpirit from. the body;
which was the notion of the Platonic philofophers,

* The author is not athamed to confefs, that he now thinks
bis former opinion concerning the ftate of the dead, as repre.
fented in thefe paragraphs, erroneous; though he choofes not
to alter the text on that account; thinking it hardly fair to
leflen the value of former editions, by adding to fucceeding
ones, what is better laid before readers in feparate publications.
The author is now inclinable to think Do&tor Law’s opinion,
fn his Theory of Religion, more rational, as well as more
feriptural, than the generally received notion, of the foul’s
being in a full flate of confcioufnefs and a@ivity, between
death and refurretion. It is a point of mere fpecalation, no
‘way materially affeing either faith or manners.

“and



HUMAN NATURE 59

and Fewi/b rabbi’s, and feems to be counterfanced
by the apoftle Paul; if this be the true account
of the human make, there is no difficulty in con-
ceiving the poffibility of the mind’s thinking and
acting in a ftate of total feparation from the grofs
terreftrial body, notwithftanding the feeming
difficulty of a fufpenfion of thought in profound
fleep, or in a fainting fit. For the embodied and
feparate ftates are fo very different, there is no
reafoning from one to the other on every point.
It may be impoffible for the mind, while impri-
foned in the body, in a great diforder of the
animal frame, to join ideas together, for want of
its traces in the brain, and other implements of
reafoning, to which it has zll aleng been accuf-
tomed, and which. it cannot do without; and
yet, it may be poflible for the fume mind, when
freed from its dark prifon, to go to work in a
quite different manner, to receive impreffions im-
mediately from the objets themfelves, which it
received before by the intervention of the fenfes,
and to contrive for itfelf memorial traces, and
the other neceffary apparatus for improvement,
ina much more perfeét manner, It may then
be able to penetrate into the internal fubttance,
and examine the minute arrangement of the
fmalleft corpufcles of all kinds of material fyftems,
By applying its ductile and delicate vehicle, which-
may be confidered as all fenfation, all eye, all
ear, and touch, it may accurately take off not
only the real form, but the internal nature, and’

ftate
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ftate of things, with all their properties, and
prefent them to the immediate intuition of the
perceptive principle, juft as they are in them-
felves ; whereas at prefent the mind apprehends
things only as the dull and imperfect bodily
fenfes exhibit them to it. It may be able to con-
tralt itfelf to the examination of the internal ftruc- -
ture of the body of the minuteft animalcule ; and
it may, as it goes on to improve and enlarge its
powers, come to fuch a perfc&xon, as to-diffufe
its actual prefence and intelligence over a kmg-
dom, or round the whole globe, fq as to perceive
all that paffes in every fpot on the face of it. It
may enter into, and examine, the fublime ideas
which are treafured up in the mind of an angel,
~and as now, by perufing a book, it acquires new
views, and by flow degrees perfects thofe it had
before acquired ; fo it may hereafter attain fuch
a capacity of comprchcnﬁon, as to be able to
take off at one intuition a whole new fcience.
Thus new powers and faculties, for which we
have at prefent no names, may be for ever fpring-
ing up in the mind, which will ever find new
employment in examining and enquiring into
truth. For the obje& of the mind is infinite.
That our fpecies fhould have another ftate to
enter upon, wholly different from the prefent, is
fo far from being unreafonable to expeét, thac
it is analogous to the whole fcheme of nature. -
For there is no fpecies, as far as we know, that
do not live in different fucceflive ftates. But to
: inftance
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inftance only in the infect tribe, many of that
fpecies, befides their animalcule ftate, before
they be propagated from the male, in which they
differ in nothing from the whole animal creation,
appear firft as eggs, and afterwards as living rep-
tiles, capable of motion and feeding ; then they
enter upon their nymph or aurelia ftate, and con-
tinue for feveral months’as it were coffin’d up in
their flough, and totally infenfible. At laft they
burft their prifon, expand their wings, and fly
away in the fhape of butterflies, dragon-flies, or
other winged infeéts, according to thexr feveral
fpecies.  This fucceffion of ftates, of which the
laft is the moft perfe&, has been confidered as em-
blematical of our mortal life, our intermediate
ftate, and refurrection to immortality.
~ But the moft irrefragable proofs for the future
immortality of the human fpecies, feparate from
thofe which revelation yields, are taken from the
confideration of the perfections of the Maker and
Governor of the world, who defigns all his works
- according to infinite wifdom and goodnefs, and
according to the true ftate of things. No one
can fuppofe that the God of truth would have al-
lowed that a whole order of rational creatures
thould, by any means whatever, be mifled into
an univerfal perfuafion of a ftate, for which they
never were intended.  For it is evident, that if
we are not formed for a future immortal flate,
we <an have no more concern with any thing be-
yond death, than with the world in the mioon,

and
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and confequently, our whole bufinefs being with-
the prefent life, it is not to be fuppofed, that our
infinitely wife-Creator would have fuffered our at-
tention to have been taken off from it, by our
being led into the notion of any other; much
lefs, that our whole fpecies fhould be irrefittibly
poffeffed with the fame ufelefs and hurtful delu-
fion : nor that he would have univerfally im-.
prefled their minds with a falfe notion of an ac-
count to be hereafter given of all their thoughts,
words, and ations. Had he wanted them to
conform themfelves to his general fcheme in the
government of the world, he could have brought
that about, and certainly would, by any other
means, rather than by fuffering them to be mif-
led into a feries of groundlefs imaginations and.
delufions. Nor would the infinitely-wife Creator
have given us thefe vaft and .infatiable defires
after endlefs improvement in knowledge, this
reach of thought, which expatiates through crea-.
tion, and extends itfelf beyond the limits of the-
- univerfe ; nor would he have fired our fouls with
the profpect of an endlefs exiftence, for carrying
on thofe improvements, only to curfe us with a
cruel difappointment, Nor would he have made
the human foul for himfelf ; fixed its defires and
withes upon the enjoyment of his own perfec-.
tions; drawn and engaged it to- love, admire,
and breathe after the fruitign of him; raifed it
to this lofty heighth of ambition, only to throw-
it dawn, baffied and difappointed, into a ftate of

infenfibility
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infen(ibility and annihilation. Nor would he have
formed the mind with a capacity for continual
advances in goodnefs, and nearer approaches to
bimfelf, only to give us an opportunity of fitting
ourfelves for a future ftate of perfection and hap-
pinefs, to which according as we approached near-
er and nearer, we fhould approach nearer and
nearer to the total difappointment of all our la-
bours and all our hopes, and find the whole at
laft to have been no other than a golden dream.

The only reafon why any one has recourfe to
artifice and deceit, is, that he has not fagacity
enough to gain his ends by procccdmn in a fair
and open manner. Whoever is malter of his
fcheme, has no need of tricks and arts to com-
pafs his defigns. And who will dare to affirm,
that Infinite Wifdom had no way of bringing
about his important defigns for the good of his
univerfe, but by deluding hi. reafonable crea-
tures, or fuffering them to be univerfally delu-
ded, which is the fame, into the belief of a fu-
ture Utopia? We know of nothing in nature
analogous to this. Whatever our fpccnes, or any
othcr, are liable to be miftaken in, is owing to
the mere imperfection of fenfe, or underflanding,
unavoidable in beings of inferior rank : but we
have no idea of a whole fpecies irrefiftibly led
into a pofitive error, efpecially of fuch confe-
quence as that of the expectation of a future
ftate, if it were an error.  And here itis highly

worthy of remark, that it is not the weak, the

You. IL ¥ thort-fighted,
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fhort-fighted, and the ignorant part of the hu-
man kind, that are moft inclinable to the perfua-’
fion of the immortality of the foul, as might have:
been expeéted, were it an error ; but quite other-
wife. Whilé the moft fordid, degenerate, and’
barbarous of ‘the fpecies have overlooked, or not
been fufficiently perfuaded of it ; ‘the wifeft and
greateft of mankind have been believers and
teachers of this important do&rine ; which thews
itin a light wholly unaccountable, if it be fup-
pofed an error.

The irregular diftribution - of happinefs and
mifery in the prefent ftate renders it highly pro-
bable, that this is only a part, not the wholé of
the Divine oeconomy with refpeét to our fpecies.

Do we not find, that in the prefent ftate the
higheft degree of goodnefs is, in fome cafes, at-
tended with the greatelt unhappinefs ? For tho’
vircue muft, in general, be owned to be the
likelieR means for procuring happinefs in the
prefent, as well as future flate; yet there are
numerous exceptions to this rule.” 1 appeal to
the experience of every man, who, from a courfé
of thoughtlefsnefs and libertinifm, has had the
happinefs to be brought to fome concern about
the interetts of futuriry, whether he does not now
fuffer a thoufand times more of the anguifh of
remorfe from a reflexion upon the leaft failure,
than he did formerly for the groffeft enormities.
If fo, it is evident, that improvement in virtue -
brmgs with it fuch a dehcacy of fentiment, as

muft
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muft often break in upon the tranquillity of the
mind, and produce an uhecafinefs to which the
hardned finner is wholly a ftranger. So that in
this inftance, we fee that virtue is not in the pre-
fent life its own reward, which infers the neceffity
of a future reward in a life to come.

* Nor is the permifiion of perfecution or tyranny,
by which thé beft of mankind always fuffer the
moft feverely, while wickednefs reigns triume
phart, at all recontiledble with the goodnefs of
the univerfal Govérnor, upon any footing, but
that of a future ftate, wherein the fufferings, to
which the fhere incapacity of refifting, or the ftrict
adherence te truth, has expofed multitudes of the
{pecies, of the beft of the. fpecies, fhall be fuit-
ably made up for. When an Alexander, or a
Cefar, is let loofe upon his fellow-creatures, when
he pours defolation, like a deluge, over one fide
of the globe, and plunges half the human fpecies
in a fea of their own blood, what muft be the
whole amount of the calamity fuffered by mil-
liohs, Involved in the various woes of war, of
which great numbers muft be of the tender fex,
aid helplefs age! What muft be the terror of
thofe, who dread the hour, when the mercilefs
favage, habituated to fcenes of cruelty, will give
orders to his hellhounds to begin the general
maffacre ? What the carnage, when it is begun ?
Men flaughtered in heaps in the ftreets and
fields; women ravithed and murdered before
their hufbands faces ; children dathed againft thé

F2 walls
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walls in the fight of the parents; cities wrapt in
flames ; the fhouts of the conquerors ; the groans
of the dying; the ghaftly vifages of the dead ;
univerfal horror, mifery, and defolation. All
to gain a fpot of ground, an ufelefs addition. of
revenue, or even the vifionary fatisfattion of a-
founding name, to fwell the pride of a wretched ®
- worm, who will himfelf quickly fink among the -
heaps his fury has made, himfelf a prey to the
univerfal leveller of mankind. And what is all
hittory full of, but fuch horrid fcenes as thefe ?
Has not ambition or fuperftition fet mankind, in
all ages and nations, in arms againft one ano-
ther ; turned this world into a general fhambles,
and fattened every foil with flaughtered thou-
fands? i * : :
. The blood-thirfty inquifitor, who has grown
_grey in the fervice of the Mother of abomina-
tions, who has long made it his boaft, that none
of her priefts has brought fo many hundreds of
vi&tims to her horrid altars, as himfelf; the ve-
nerable butcher fits on his bench. The helplefs
innocent is brought bound from his dungeon,
where no voice of comfort is heard, no friendly
eye glances compaffion, where damp, and ftench,
perpetual darknefs and horrid filence reign, except
when broken by the echo of his groans; where
months, and years, have been languifh’d out in
waat of all that nature requires ; an outcaft from
family, from friends, from eafe and affluence,
and

’
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and a pleafant habitation, from the bleffed light
of the world. He kneels; he weeps; he begs
for pity. He fues for mercy by the love of God,
and by the bowels of humanity. Already cruelly
exercifed by torture, nature fhudders at the
thought of repeating the dreadful fufferings, un-
der which fhe had almoft funk before. He pro-.
tefts his innocence. He calls Heaven to witnefs
for him ; and implores the Divine power to touch
the flinty heart, which all his cries and tears can-
not move. The unfeeling monfler talks of he-
refy, and profanation of his curfed fuperftition.
His furious zeal for prieftly power, and a worldly
church, ftops his ear againft the melting voice
of a fellow-creature proftrate at his feet. And
the terror neceflary to be kept up among the
blinded votaries, renders cruelty a proper inftru-
ment of religious flavery. The dumb executio-
ners ftrip him of his rags. The rack is prepared.
The ropes are extended. The wheels are driven
round. The bloody whip and hiffing pincers
tear the quivering fleh from the bones. The
pullies raife him to the roof. The finews crack.
The joints are torn afunder. The pavement
{fwims in blood. The hardened minifter of infer-
nal cruelty fits unmov’d. His heart has long
been fteel’d agam& compaflion. He liftens to
the groans, he views the ftrong convullive pangs,
when nature fhrinks, and ftruggles, and agoni-
fing pain rages in every pore. He counts the

;o F3 heart-rending
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heart-rending fhrieks of a fellow-creature in tor-
ment, and enjoys his anguith with the calmnefs’
of one who views a philofophical - experiment.
The wretched viétim expires before him. He
feels no movement, but of vexation at being de-
prived of his prey, before he had fufficiently
glutted his hellith fury. He rifes. No thunder
roars. No lightning blafts him. He goes on
to fill up the meafure of his wickednefs. He
lives out his days in eafe and luxury. He goes
down to the grave gorged with the blood of the
innocent; nor does the earth caft up again his
curfed carcafe.

Can any one think fuch fcenes would be fuf-
fered to be acted in a world, at the head of
which fits enthron’d in fupreme majefty a Being
of infinite goodnefs, and perfe& juftice, who has
only to give his word, and fuch moafters would
be in an inftant driven by his thunder to the
centre ; can any one think that fuch proceedings
would be fuffered to pafs unpunifhed, if there
was not a life to come, a day appointed for re-
warding every man according to his works ?

Some have thought, that part of the argu-
ments for the immortality of the human foul,
being applicable to inferior natures, might be
faid to prove too much, and therefore to prove
nothing. For that the unequal allotment of hap-
pinefs and mifery among brute creatures feems
to require that thofe, who have fuffered unjutly,

3 . in
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in this ftate, fhould have fuch fufferings comn-
peofated to them in fome future exxﬁence

This difficulty is eafily got over, if we confi-
der, firft, thac the fufferings of the inferior cre-
ation are, fo to {peak, only momentary ; whereas
fore-bading fears, and cutting reflexions, encreafe
human miferies a thoufand-fold ; which greatly
abates the neceflity of a future exiftence to make
up for what they may have fuffered here. Be-
fides, juftice does not require, that any fpecies
of creatures be wholly exempted from fuffer-
ing; but only, that, upon the whole, all crea-
tures have it in their power to be gainers by
their exiftence, that is, that they have in
their power a greater fhare of happinefs than
mifery. If any one thinks it moft probable, that
all creatures, once introduced into exiitence, are
to be continued in being, till they deferve, by
perverfe wickednefs, to be annihilated ; and thar,
as material fubftances, which feem to us to perith,
are only diffipated into fmall invifible parts, fo
the fpirits of all living creatures, at death, are
only removed into another ftate; if any one, |
fay, thinks he fees reafon to believe the immor-
tality, in a fueceflion of ftates, of all living
creatures, I do not fee, that my fubject obliges
me to confute fuch an opinion. ,

Fhough the diftinguithing character of man is
reafon, it is evident, that reafan does not in
general prevail in the prefent ftate 5 but on the

Fa4 contrary
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contrary vice and folly and madnefs feem ‘to be
molt of what this world was made for, if it be
the whole of man. And furely, fuch an oeco-
nomy is not worthy to be afcribed to an infinitely
wife Creator. Is it a defign worthy of infinite
goodnefs to produce into being a fpecies to be
continued for feveral thoufand years, to harrafs
and maffacre one another, and then to fink again
into the earth, and fatten it with their carcafes ?
The Creator can never be fuppofed to have pro-
duced beings on purpofe for fuffering, and to be
lofers by their exiftence, without any fault of
their own. Upon this foot, the brute creatures
would have eminently the advantage of our fpe-
cies. But it is very improbable, that the bene-
ficent author of nature has taken more care, and
made a better provifion for the inferior creatures,
than for us. And fill more unlikely, that he
has given the advantage upon the whole to the
moft worthle(s part of our fpecies, and expofed
the beft of mankind to unavoidable diftrefs and
hardfhip, as is confpicuoully the cafe in innume-
rable inftances in this world. For in the cafe of
tyranny and perfecution, it is evident, that all
that the good man has to fupport him under his
cruel fufferings, is the teftimony of his confci-
ence ; the perluafion of the Divine approbation 3
and the hope of a future recompence of -honour
and happinefs for the pain and fhame he has fuf-
tered here. But, to fay, there is no future ftate
of retribution, is to fay, That He, who placed
confcience
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tonfcience in the human breaft, did fo for the
fole purpofe of making the beft of men the moft
unhappy; that He, who moft loves, and beft
knows the fincere and upright, will fhew no fa-
vour to the fincere and upright, but the con-
trary ; and confequently, that virtue is fomething
worfe than an empty name, being a real and fub-
ftantial misfortune to its moft faichful votary.
To fay the truth, were the prefent ftate the whole
of the human exiftence; it is evident, that to
give up life for the caufe of religion, fo far from
being virtue, the higheft pntch of virtue, would
be directly vicious ; becaufe it would be throw-
ing away -our exiftence for an abfolute nothing.
Annihilate the reality of a future ftate; and
Chriftianity is a delufion ; confequently not to.
be fuffered for. .

There is, there muft be, hereafter a ﬁate, in
which the prefent irregularities fhall be retified 5
and defects fupplied ; in which vice and folly
fhall univerfally, by eftablithed laws of the Divine:
oeconomy, fink to difgrace and punifthmea:, and
wifdom and virtue of»courfe rife univerfally tri-
umphant, and prevail throughout the univerfe. -
For it cannot be but that what is fuitable to the:
chara&er of the univerfal Governor, fhould have
the advantage, upon the whole, in a world, of
which he is the abfolute and irrefiftible Lord, and
that what oppofes perfect retitude armed with
omnipotence, muft fooner or later be cruthed be-
fore him. For he does in the armies of heaven,

- and
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and among the inhabitants of the earth, whateves
feems to him good, and none can ftay his hand.
The virtwous and pious foul has, above all,
fuch evidence for its own immortality, as it can-
not doubt, Purified from every fordid defire;
purged from every dreg of earth, and become
wholly fpiritual and angelic; whofe profpects are
large, whofe views fublime, and whofe difpofition
godlike; fuch a foul already fecls her awn im-~
mortality. Whilft in the bady, the is fenfible of
her own independence upon the body, and fupe-
riority to it. While chained to flefh, and impris
foped in clay, fhe feels within herfelf celeftial vie
gor, declaring ‘her nobler arigin, Attratted by
the Divine influence, which in degenerate fpirits
is clogged and overpawered by . fenfual appetite
and fordid paffion, fhe raifes her defires to that
better world, for which fbe was formed. She
pants for liberty ;5 fhe breathes after that ftate of
heavenly light and real life, which fuits her
noble powers, and elevated difpofition; fhefpreads
her impatient wing ;the plumes herfelf for fight ;
the darts her angelic eye as it were athwart eter.
nity ; her vaft imagination already grafps futu.
rity ; fhe leaves behind, in thought, this leffen«
ing fpeck of matter, and all its vanities ; fhe
hangs upon the verge of time, and only waits the
powerful call, which fpake her into being, to feize
the future warld, the glories of the refurre&ien,
to leave thefe lower regions, and expatiate at

large
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large through boundlefs fpace, to view the im~
menfity of nature, and ta fasr with choirs of fe-
raphtim; to pmfent herfelf before the eternal

throne.

S E.CT IV

Reafonablene[s and Neceffity of the Connexion between
the Bebaviour of moral Agents and their Happi-
nefs.  Difcipline the only means for bringing moral
Agents voluntarity to purfue Virtue.

AVING already feen, that it was necef-

fary to the very idea of a perfe& fyfkem,
that there fhould be a proper fubardinacion, a
{cale, rifing by eafy and juft degrees, of the va-
rious ranks of creatures; it it evident, that there
mufk bave been fuch a creature as man, that is,
a fpecies ta filk the place which he poﬁ'eﬁes And
it is plain, that as bis place is immediately above
the brute, and below the angelic nature, he
could not poflibly have been formed otherwife
than he is. He could not be fuperior to
the animal rank, without having powers and fa-
eulties fuperior to theirs. It is that which gives
bim his. fuperiority over them. Nor could he
have been inferiar to the angelic order of beings,
without falling fhort of their powess and facule
ties It is the very thing which places him be«
neath them. Man, or whatever creature fhould
have been made to fill up the chafm between the
angelu: and the animal natures, muft have been

exactly
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exaltly what we find our fpecies actually is. For
without fuch a rank as man, .the moral fyftem.
could not have been perfe&, confequently could:
not have been at all : for it is impoffible, that an
abfolutely perfe¢t Author fhould produce an im-
perfect work. So that there is no room left to
complain,-that by creating manin fuch-a ftation
it was neceflary he fhould be endowed with
nobler powers and faculties than the brutes, he
comes to be put in a more elevated and more
precarious ftate. It it true, that very few of the
brutes are likely to fall fhort of the happinefs
deftined for them, having, as already obferved,
but few chances of miffing of it, and being more
effe@ually confined to the track appointed them,
than it was proper fuch a creature as man fhould
be. But is not the immenfe fuperiority of hap-
pinefs to which a human mind may, with proper
attention, rife, a very great over-balance for all
the difadvantages our fpecies labours under, were
there a thoufand for one ? Would any man, who
had- his choice before-hand, whether he would
be of the human or the brute fpecies, delibe-
rately choofe the latter, in which he knew it was
impoffible he fhould ever attain any confiderable
degree of perfection and happinefs, rather than
the former, in which he was fure, if he was not
wanting to himfelf, he might rife to greatnefs and
felicity inconceivable ? Would any rational crea~
ture make this abfurd choice merely upon the
confideration, that if he was of a fpecies endowed

with
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with liberty, it was poflible-he might be fo fool-
ith as to neglect his own intereft, and with open
cyes run iato ruiaand mifery 7. What no reafon-
able being would choofe, let not prefumptuous
man blame his Maker for not putting in his
choice. If manis what he ought to be, and is
placed where he ought to be, what has he to de,
but to think of filling his ftation with fuch pro-
priety as is neceffary for a reafonable being to
ftudy, who is defirous of attaining his own per-
fection and happmcfs in the only way in which
they are actainable?":

If the perfe&t concurrence of reafonable bemgs,
as well as others, with the Divine fcheme, was
neceffary to the very notion of a regular univerfal
fyftem, with an univerfal Governor at the head
of it; it was to be expected, that the final hap-
pinefs of fuch beings as fhould ftudy to conform
themfelves habitually in difpolition and practice
to the Divine fcheme, fhould by the pofitive or-
dination of the Ruler of the world be: clofely con-
neted with their character and behaviour, And
if it be impoffible to conceive a plan of univerfal
occonomy laid by an univerfal and perfe& mind, -
that fhould not be fuirable to his own neceffary
nature and chara&er, but founded in mere arbi-
trary will ; it is likewife impofiible to conceive a
fyftem in which the habitual conformity of rea-
fonable beings to the grand fcheme of the uni-
verfal Governor fhould not naturally, and as it
were of itfelf, produce happinefs. The Divine

fcheme
!
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fcheme of government is .founded, not- in atbi«
trary will; but in the eternal and unchangeable
rectitude of -the Divine nature. And therefore
it was as much an impoffibility that it (hould be
contrary to what it is, or that conformity w it
thould finally produce any thing but happinefs,
or irrégularity any thing but mifery ; ai tha the
Divine nature, which is neceffarily what it is,
thould have been otherwife, So thac, .till che
time comes, when univerfal regularity fhall have
the fame natural tendency to promote order, pers
feion, and happinefs, as uhiverfal conformity
t6 the fcheme of the univerfe; when the Divine
will comes to be direGly contrary to all the mo-
tal perfections of his natwre, till impofiibilities
become poffible; and direst contradictions thé
 fame; till the time comes, whtn all thefe thall
happen, theté can be no chance for the happi-
hefs of any reafoning being, who does not ftudy
to conform his difpofition atd pradtite to the gei
neral fcheme 6f the Ruler of the wotld.
Let daring impious man hea? this and tremble;
That there is a reitude in condu@, which is
independent upoh any conneéted happinefs, feerns
. fo evident, that one would wonder how fore wris
ters have perfuaded themfelves; and laboured to
perfuade others, That the only gotd, or reétitude
of an action, is its tendency to produce happinefs.
After what [ have faid to thew the natural, as
well as judicial connetion between virtué and
happinefs, 1 mult declare, that to me it appears
evident,
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evident, That re&titude is prior to, and indepen.
dent upon, all tendency. to produce happinefs,
To prove this very briefly, let it be propofed to
a perfon, that he have his choice to perform fome
noble a&ion, fuch as delivering his country, by

ene of two methods, the former of which thall

~ oblige him to make ufe of a piece of diflimulation,
which fhall hurt no creature, but if he ¢hoofes
the latter, he may fave his country without the
leaft deviation from truth, Ought a inan of in-
tegrity to hefitate one moment which of the two
methods he would choofe ¢ And does not the pre-
ference of the lattér tothe former, the confequences
of both being the fame, fhew plainly a rectitude
in mere veracity, independent of its producing
happinefs ? Again, were a traveller to fee fome
ftrange fight, which never had been, or could
be feen, by any other, would it not be evidently
bettet that he gave an account of it on his re-
turn, cxattly in every circumftance as it really
was, than that he thould in the fmalleft circum-
ftance deviate from truth; though fuch deviation
thould have no kind of effet upon any perfon in
the world? Farther; is it not certain, beyond
all. pofBibility of doubt, that the Supreme Being
alls always from the greateft and beft motives,
and according to the wifeft and moft perfe& rules,
at the fame time that his happinefs is, has been,
and will be, neceﬁ‘anly, at all moments, -from
eternity to eternity, the fame, unchangeable, and
abfolutely perfe&t. Is thc wholé reQitude of
: crcated
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created beings the purfunt of hdppinefls? And is
there no foundation for Divine refitude? Is it
not rectitude in a prince, or a father, to wifh the
happinefs of his people, or children, without re-
gard to his own happinefs ? 1s not benevolence
the more truly commendable for its being difin-
terefted ? Whereas, upon the fcheme of placing
the whole of rettitude in purfuing the greateft
happinefs, it ought to be quite the reverfe.
Qught not a good man to do what is right, ra-
ther than the contrary, if he were fure, that him-
felf and the whole univerfe were to be annihilated
the next moment, fo that it would be impoflible
that any degree of happinefs thould be the confe-
quence ?

There is plainly an independent ref‘utude, ot
goodnefs, in the conduét of moral agents, fepa-
rate from the connexion between virtue and hap-
pinefs. And this is the foundation of the ne-
ceffity of their a&ting according to a certain fixed
courfe ; and confequently of their having laws
and rules promulgated to them by the univerfal
Governor. Nor does this at all invalidate the
connexion between virtue and happinefs but on
the contrary, fhews that there is, and ought to
be, fuch a connexion. And, generally fpeakmg,
there is no fafer way to try the moral excellence
or turpitude of actions, than by confidering the
natural confequences of their being univerfally
practifed. For example, let it be fuppofed a
queﬁxonabl; point, Whether the murder of the

innocent



HUMAN NATURE.
innocent is in itfelf right, or otherwife. Try it
by the confequences, which muft follow the uni-
verfal pra&tice of deftroying all the good and vir-
tuous part of mankind; and it immediately ap-
pears to be fo far from right, that nothing can
be conceived more contrary to re&itude. On the
other hand, let it be difputed, Whether the pro-
tettion and prefervation of the innocent be right.
Let it be confidered, what would be the confe-
quences of innocence’s being univerfally preferved
and proteCted ; and it appears evident beyond all
poffibility of doubt, that nothing is more agree-
able to retitude. Re&itude, therefore, does not
confift in the purfuit of happinefs; nor does the
happmefs, confequent upon a certain courfe of
condud, conftitute the rectitude of fuch condu.
The true ftate of the cafe is, Certain ations are
firft in themfelves right, and then happinefs is
the natural and judicial confequence of them.

In order to bring mankind to a complete and
perfe& concurrence with the univerfal fcheme, it
was plainly neceffary, that other means fhould be
ufed than force, or inftin&, the firft of which
was fufficient for working dead matter, and the
fecond, the animal creation, to the Divine pur-
pofe. Had man been only inanimate matter, no-
thing more would have been neceflary, than that
he lhould be acted upon. Had he been a ma-
chine ; a weighe, or a fpring, would have been
fulﬁcxent to make him perform his motions.
Were there nothing in man but the mére animal -

G . powers,
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powers, were he capable of being wrought to no-
thing higher than the animal fun&ions, were his
nature fit for no higher happinefs, than thofe of
cating and drinking, and, after living a few
years, and leaving behind him a fucceffor to fill
his place, and continue the fpecies, to pafs out
of exiftence; were this the cafe, there would
have needed no very grand apparatus to make
him fill his inconfideraole place, fo as to contri-
bute his fmall fhare to the happinefs of the whole,
and to fecure his own mean portion. But it is
‘very much otherwife, as will immediately ap-
pear.’ I believe hardly any one will deny, that
man (or however moft of the fpecies) are en-
dowed with the faculty of underftanding ; y by
~ which, though weak indeed and narrow at prc-
fent, our fpecies are yet capable of dxﬂmgmﬂnng
truth from falfhood, in all points of importance,
and with fufficient certainty, as fhewn above.
Now, -in order to a creature’s alting properly its '
part, and concurring with the whole, it is evi-
dently neceffary, that it make a proper ufe and
| application of every one of its faculties. No one
~will pretend, I think, that the perfettion and
happinefs of the univerfe would be as univerfally
promoted by every individual’s making a wrong
ufe of his faculties, as a right one; but on the -
contrary, that every mdividual s makmg an im-
proper ufe of his faculties would produce the
moft confummate diforder and imperfection in
the fyﬁcm, and would be thc moft oppofite to
the

.
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the Divine fcheme, that could be imagined. It

follows, that, if man is endowed with underftand-
ing, he is to be brought to cultivate and inform
it, not to ftifle and blind it ; to endeavour to en-

large, not to narrow it ; to apply it to the fearch- -

ing out of ufeful and important truth, not to
miflead it into the belief of falfhoods, nor to em-
ploy it upon objects unworthy of it.

Another leading faculty in the human mind is
will. That there is in man a faculty of will, or a
power of choofing and refufing, we fhall fee efta-
blithed immediately. What I have to fay at pre-
fent is, That in order to man’s concurrence with
the univerfal {cheme, it is neceffary, that he re-

gulate his will properly, or in fuch a manner, .

that he may will or defire whatever is for the ge-
neral good, and will or defire nothing that may
be generally prejudicial. No man, I think, will
pretend, that it would be better if the wills of all
created beings were fet to thwart the general
fcheme, than that they were formed to concur

with it; but, on the contrary, it is evident, that -

a general oppofition of all beings to what is the
nature of things, and the right upon the whole,
muft produce univerfal confufion, and that if
there was no way to bring about this general con-
currence, it were reafonable to expect, from the
abfolutely perfeét retitude of the fupreme Go-
vernor of the world, that an univerfe of fuch per-
verfe and unruly beings fhould be utterly deftroy-
ed, or rather never have been produced. It is

G2 - plain,

~
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plain, then, that, in order to man’s acting his
part, and concurring with the general fcheme,
he muft be brought to ufe all ‘the faculties of his
mind properly.

I promlfed above to bring fome proofs for the
fact of man’s being a creature endowed with will,
or freedom to defire, and power to determine him-.
felf in favour of, or againft any particular object.
The certainty of this fact is founded in fenfation,
and confirmed by reafoning, Let any man ob-
ferve what pafies in his own mind, and he will be
obliged to own, that he feels he has i it in his pow-
er to wil, or defire, and determine himfelf i in
favour of, or againft any particular object. We
have no othér proof for our exiftence, nor is it
in its nature capable of any other, than that we
feel we exift.

But becaufe the reality of human liberty has
been cavilled at by fome men of metaphyfical
heads, who have run into greater difficulties to
avoid lefs, it may be worth while to confider this
matter a little. I know not whether I am made
like the reft of mankind. But I can feel every
thing pafs in my mind, that I can conceive [
thould feel, if I was really a free agent. For ex-
ample, in an indifferent cafe : When I look on
my watch, to know whether it is titne for me to
give aver writing, and I find the hour come,
when I ufually give over, I donot find that I am
impelled to lay down my pen, in the fame man-
ner as the index of my watch is moved o poine

- . at

<
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at the hour; but that 1 give over, becaufe I
think, upon the whole, it is more preper, I fhould
give over, than goon. Does my watch point to -
the hour, becaufe it thinks upon the whole, it js
more proper that it fhould point to that hour than
any other ? If fo, then the watch and I are beings
of the fame fort, endowed with much the fame -
powers and faculties. Do I not lay afide my pen,
becaufe 1 choofe to lay it afide, that is, becaufe
I am willing to lay it afide? Should I give over,
- if | was unwilling to give over? If I find my
ufual time paft, and yet thould be glad to finith
-the head I am upon, before I lay afide my pen,
does that motive act upon me, and farce me to
go on, as a {pring aéts upon a watch, or does it
aét as a confideration upon a rational creature ?
Again, fuppofe I am tempted to do a bad
attion, do the motives laid in my way force my
compliance ? Do I not, on the contrary, feel that
1 yield to them, becaufe I choofe to feize a pre-
fent objec, which I expe& to yield me fome fan-
cied advantage ? Do I not feel in my own mind a
violent ftruggle between the confiderations of
prefent profit or pleafure, and thofe of wifdom
and virtue ? Is it poflible I fhould feel any fuch
ft,rugglc if I was not free? Does any fuch thing
pafs in a machine ? Do I not find, that I fome-
times yield to temptations, which at other times
I get the better of ? Have not athers refifted
temptations which haye proved top hard for me?
Could thefe differences happen, if shey and I
G 3 wefe

.
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were machines? Do nor thefe inftances of tempta-
tions conquered, fix both liberty and guilt upon
me, in having yielded to what it was plain I
might have refifted at one time, if I did at ano-
ther ? If it is extremely difficult, or what may be
called next to xmpoﬁible, to refift ail forts of
terpptations at all times, does this' prove any
thing elfe, than that human nature is weak ? Were
man a machine, he muft aé as a machine, uni-
formly and invariably.

What 1 have here remarked upon the cafe of
being tempted to a bad ation, is apphcab]e,
mutatis mutardss, to that of an opportunity of do-
ing a good one. WMotives, according as they
appear, will influence a rational mind.  But the
appearance of motives to our minds, as well as
their influence over us, depends very much upon
ourfelves. If I am prexailed on by motives, do
motives force me ? Do I not yield to them, be-
caufe I choofe to yicld to them? If this is not
being free, what is freedom ? What fhould I feel
pafs in my mind, if [ was really free ? What may
we fuppofe fuperior beings, what may we fuppofe
the Supreme himfelf to feel in his infinite mind ?
Does he (with profound reverence be it fpoken)
does he a&t without regard to motives ? Does he
alt contrary to reafonable motives ? Can we fup-
pofe him uninfluenced by proper motives ? Can
we fuppofe he feels himfelf to be wholly unin-
fluenced by reafonable and important confidera-
tions?. Would we be more free than the meft
perfect of all beings ? If he gives us liberty and

power
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power to a proper extent, what wouid we have
more ? If we feel that we have fuch liberty, why
fhould we, contrary to poffibility, endeavour to
bring ourfelves to doubt of our having it ? If we
cannot doubt of our being free creatures, what
have we more to think of, than how to make a
proper ufe of aur liberty, how to get our wills
formed to a perfet concurrence with the grand
fcheme of the Governor of the univerfe, fo that
we-may behave properly within our fphere, which
if we and all other moral agents did, every parg
muft be properly -ated, every fphere properly
filled, and univerfal regularity, pcrfc&ton, and
happinefs be the refult.

Some have imagined that allowing liberty or
will to created beings was a derogation from-the
‘Supreme, to whom alone the privilege of - free-
‘dom qught to be afcribed. It is certain chat this
is ftri@tly true of abfolute, independent, original
freedom,  As it is undoubted that independent,
neceffary, or natural exiftence' is.the incommu-
nicable privilege of the Firft caufe. Bur, as we
find a limited, dependent exiftence may be, and
‘a&ually is, communicated tocreated beings, whete
is the difficulty or impropricty of fuppoﬁng a
“limited, mdepcndent freedom, or power of choof-
-ingor refufing, communicated tocreated beings. As
created beings depend on the Supreme -for their
exiftence, and yet the exiftence they enjoy is a
real and proper exiftence ; o may the liberty they
-enjoy, of choofing or refufing, -be a real and
. proper liberty, and yet derived from, and depen-
dent on the infinite Giver of every gilt.

G4 If
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If there is no fuch thing as liberty, in any
created being, as fome have imagined, then it is
evident, there can be no will but that of the Su-
preme Being : for liberty, or a power of choof-
ing or rcfuﬁng, is only another term for will,
Will, or willingnefs, implies freedom in the
very term. Therefore, the common term free-
will is a tautology, as much as if one fhould fay
voluntary will. There neither is, nor can be,
any will but free will. Conftraint, or force, is
the very oppofite of will, or willingnefs. Let it
be confidered then, what the confequence muft
be of afirming that there is no will, bug the Su.
preme. We find in hiftory, that a. monfter of an
cmperor wibed that the whole Raman people had
but one neck, that he might cut them all off at
once. The fame temper, which led him 1o de-
fire the deftruction of Lis people, of whom he
" ought to have been the father and proteior,
would have inclined him to wifh the deftruction
of whatever oppofed him, that is, of all good be-
.ngs in beaven and earth. Will any one pretend,
that this temper of mind is agreeable to the Su-
preme will? Ls it not blaiphemy to imagine the
Divine will to be againft gaodnefs ? But if liberty
or will in 3 created being is impoffible, then what
we call Caligula’s will was really the Divine will ;
the deftruction of all goodnefs was agreeable to
the Divine mind! It is too horrible to think of,
1 know, it has been faid, that the perpetration
of the moft wicked aflion, that ever was com-
mitted,
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_ mitted, muft have been in one fenfe fuitable to
the Divine mind, ard Icheme, elfe it would Fave
been prevented by his over-ruling power. In a
ftate of difcipline, it was neceflary, that both the
good and the wicked fhould have liberty, within
a cerrain {phere, to exert themfelves according
20 their refpe@ive charaGers; and the Divine
wifdom has taken meafures for preventing fuch
a prevalence of wickednefs as fhould defeat his
gracious ends ; fo that it thall ftill be worth while
to have created an univerfe ; though every thing
would have gone incomparably better, had no
.moral agent ever made a wrong ufe of his li-
berty. Nor is there the leatt difficulty in con-
ceiving of the Supreme Being, as propofing the
greateft poflible happinefs of his creatures, and of
a wicked being, as Satan, as ftudying how to
produce the greateft mifery. Which twp incli-
nations, if they be not dire& oppofites, there is
no fuch thing as oppolition conceivable. And if
- there is a will oppofite to the Divine, there is free-
dom ; for freedom is neceflary to the idea of will.
It being then evident beyond contradiétion,
that man is endowed with liberty, or a power of
choofing to act in fuch or fuch a manner, within
-the fphere appointed him by his Maker, it fol-
lows, that to bring him to act his part properly,
or in. fuch a manner as may the moft conduce to
_ - theorder, perfection, and happinefs of the whole, -
- fuch means muft be ufed as are fit to work upen
an intelligent free agent. Neither forde, nor
5 mere
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mere inftin&, being fuited to a creature of fupe;
rior rank, fit to be acted upon by reafonable mo-
tives, it is plain, that nothing is fo proper to lead
mankind to a fteddy and habitua_l attachment to
te@itude of condu&, as placing them in a ftate
of difcipline.

We find by experience, that we ourfelves (and
perhaps it may be the cafe of all orders of ra-
tional created beings in the univerfe) are not of
ourfelves at firft (tronvly attached to any objedt,
‘but what we are led to by inftin& or conftitution,
in which there is nothing either praife-worthy or
‘blameable. Some minds are indeed obferved to
-be very well or ill-difpofed, fo to fpeak, in early
‘youth. But the goodnefs of very young perfons
is generally rather negative, confifting in a tem-
“per fit for virtue, a foil proper to fow the good
-feed in, and free from any unhappy caft of dif-
pofition. As on the contrary, thofe we call -un-
promifing children, are unfortunate through
fome deficiency or redundancy, moft probably in
the material frame, which proves unfriendly to
_the cultivation of virtue in the mind, which would
" otherwife {pring up, and thrive in it, almoft of
.itfelf. For virtue wants only to be feen by an
. unprejudiced mind, to be loved. But the proper
_notion of goodnefs in a moral agent, is a ftrong
. and habitual inclination in the mind, to cancur
~with the Divine fcheme, or to act on all occa-
- fions according to re&itude, arifing not from ir-
. refiftible, mechanical inllin&®, nor from mere
negative
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negative happinefs of conftitution ; but from clear
and comprehenfive views of the nature of things,
and of moral obligations. In this there is a real
and intrinfic excellence. And were this attach-
ment to reCtitude, on rational confiderations,
univerfally prevalent in all moral agents; moral
evil there could be none. How the moft effec-
tually to produce and fix in the minds of free
agents this inviolable attachment to virtue, is
therefore the point to be gained.

The Supreme Mind perceiving all things as
they really are, and having all things abfolutely
in his power, can in no refpect be biafled againft
perfeét re&titude; but muft be moré inviolably
attached to it, fo to fpeak, than any finite be-
ing, whofle views muft be comparatively nar-
row. And to fpeak properly, he is himfelf the
bafis and ftandard of rectitude. The mind of an
‘angel, or archangel, muft, in proportion to the
extent of his views of things, be more ftrongly
attached to re&titude, than that of any mortal.in
the prefent ftate. Yet we have no reafon to ima-
gine that fuch his attachment was congenial to
"him; but may rather conclude it to be the effect
of examination, habit, and gradual improve-
ment. We cannot conceive of a mind juft pro-
duced into exiftence, as furnifhed with inclinas
tions, attachments, or even ideas of any kind.
We have no conc:ption of thefe as other than the:
effets of improvement. And we confider 2 mind
at its firlt entrance into being, as endowed only

with
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with the capacity of taking in.ideas, as the eye is
of viewing objeéts, when prcfentcd to it. So
that we can form no other notion of the elevated.
degree of goodnefs, which thofe glorious beings
have attained, than as the effe&t of their having
pafled a very long courfe of improvement. Nor
do the accounts we have in revelation, of the
fall of fome of them feem fo well to fuit any other
fcheme, as that of their having been at that time
in a ftate of dlfcxplmc analogous to qurs. Be
that as it will, it is evident, that to fuch creatures
as we are, with capacities and all other circum-
ftances fuch as ours (and had they been different,
we fhould not have been what we are, nor where
we are) nothing but a ftate of difcipline could
have anfwered the end of producing in us the
neceflary attachment to rectitude or virtue. 'For
this attachment or inclination could not have
arifen in us of itfelf, and without adequate means.

S ECT V.

'YZ:,e ;mﬁnt very proper for a State’of Difcipline ®.
. Qbjections anfwered.

ERE we to imagine a plan of a ftate of

difcipline, forimpraving afpecies of beings

fuch as ours for high ftations,and extenive ufeful-

* The Author would not, if it were to do agam, draw up
the following Se@ion, altogether as it flands here, fecing, as
e thinks, reafon to change his opinion, in fome points (none
of them indeed of any matgrial confequence) from what iy was,
when thxs book was written,

nefs
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nefs in future ftates ; how could we fuppofe it con-
rived in any manner, that fhould be materially dif-

ferent from the ftate we find ourfelves in ? What
fcheme could be imagined, likely to anfwer the
. purpofes of planting in the mind of the creature
the neceffary habit of obedience to the Supreme
Being ; of giving it an inviolable attachment to
virtue, and horror at irregularity ; and of teach-
ing it to ftudy a rativnal and voluntary concur-
rence with the general fcheme of the Governor of
the univerfe ; what method, I fiy, can we con-
ceive of for thefe noble purpofes, that thould not
take in, among others, the following particulars,
viz. That the fpecies thould be furnithed with
fufficient capacity, and advantages of all kinds,
for diftinguifthing between right and wrong:
That the ingenuity of their difpofitions, and the
ftrength of their virtue, thould have full exercife,
in order both to its trial, and its improvement :

That they thould have rewards and pumﬂxmcnts
~ fet before them, as the moft powerful motives to
ebedience: And that, upon the whole, they fhould
have it fairly in their power to attain the end of
their being put in a ftate of difcipline ?

If we confider the prefent as a ftate of difci-
pline, all is ordered as it thould be. We enter
into lif¢ with minds wholly unfurnithed with
ideas, attichments, or biafles of any kind, After
a little time, we-find certain inflinéts begin to
a& pretty ftrongly within us, which are neceffary
to move us to avoid what might be hurtful, and

purfue
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purfue what is ufeful to the fupport of the animal
frame ; and thefe inftin&s are appointed to anti-
cipate reafon, which does not at firft exert itfelf;
and bring us to that by mechanical means, which
we are not capable of being worked to by rational
confiderations. Nature has ordered, that our
parents fhall be fo engaged to us by irrefiftible
affetion, as to be willing to undertake the office
of caring for us in our helplefs years; of open-
' mg, and cultivating our reafon, as foon as it be-
gins to appear; and of forming Us by habit, by
precept, and example, to virtue and regularity.
As we advance in life, our faculties, by habi-
tually exerting them upon various obje@s, come
to enlarge themfelves, fo as to take in a wider
compafs. We become then capable of reafoning
upon actions, and their confequences, and ac-
cordingly do, in general, reafon juftly enough
“about matters of right and wrong, where paflion
does not blind and miflead us. thn we come
into the vigorous and flourifhing time of life, ex-
cited by our paffions and appetites, without which,
with the low degree of reaFe on we then enjoy, we
fhould be but half animated, we- procecd to enter
into various fcenes of action. It is true, that in-
numerable irregularities and follies are the con-
fequence. . But without paffions and. appetites,
we could not be the compounded creatures we
are, nor confequently fill our proper ftation be-
tween the angelic'and animal ranks. Here then
is thc proper opportumty for exercxﬁng our vir-

. tue;
| S
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tue ; for habituating us to keep continually on
our guard againft incumerable affaults; for watch-
ing over ourleh es, that we may not be furprlzcd
and fall before temptation ; or if we fall, that by
fuffering from our errors, we may be moved to
greater diligence and attention to our duty, to a
ftronger attachment to virtue, and a more fixed -
hatred to the crimes which have brought fuch
fufferings upon us. And though the neceffary
propenfions of our nature do indeed eventually
lead us, through our own folly, into irregularity
and vice, it muft yet be owned at the fame time,
that by the wife and kind conftitution of nature,
we have innumerable natural dire&ions, and ad-
vantages, toward reftraining ard btinging them
under fubjection, and innumerable ill confequen-
ces are made to follow naturally upon our giving
a loofe to them. Which ought in all reafon to
lead us to refle@, that the government of our
paffions and appetites is a part of our wifdom and
our duty.

Pleafure ahd pain, health and dnfeafc, fuccefs
and misfortune, reward and punifhment, often
at a very great diftance of time after the a&ion,
are made the natural, or at leaft frequent confe-
quences of our general behaviour here 5 to fuggeft
to us the reafonablenefs of concluding that an
extenfive uniformity prevails through the whole
of the Divine moral government, and that what
we fee here in fhadow, will in the future ftare
appear in fubftance and perfetion, and that it nog

only
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only will, but outrht, to be fo, and cannot be
otherwife.

If we confider the oppoﬁtc natural tendencies
and effe@s of virtue and vice, in the prefent ftate,
we fhall from thence fee reafon to conclude, that
the former is pleafing to the Governor of the
world, and the latter the contrary. The natural
effe&ts of temperance are health, length of days,
and a more delicate enjoyment of the innocent
pleafures of life, The natural effets of gluttony,
drunkennefs, and lewdnefs are difeafe and pain,
difguft and dnfappmntmcnt, and untimely death.
The natural effects of univerfal benevolence, jufs
tice, and charity, are the love of mankind, fuc-
‘¢efs in life, and peace in one’s own mind. The
confequences to be expected from ill-will, injufs
tice, and felfithnefs, are the contempt and hatred
of mankind, and punifhment by the laws of na-
tions. When we fay fuch an effect follows natu-
rally from fuch a caufe, we mean, that it does fo
by the Divine appointment. For what is natural,
is only fo, becaufe rectitude requ:rcs it to be fo.

Now, if our bodily frame is fo formed that its
well-being confifts in temperance, and that an
immoderate indulgence of appetite tends to dife
-order and unhinge it ; if the make of the human
mind, and our focial flate in life, are fuch, thae
the focial virtues tend to produce univerfal hap-
pinefs, and all this by the conftitution and courfe
of nature, of which God himfelf is the Author ;
if thefe things be fo, who is fo blind, as not to

L fec
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fee in all this a moral government already efta-
blithed under God, even in this world, and,going
on to perfection ? That we fee in faét innumerable
deviations from the natural connexion between
virtue and happinefs, and vice and mifery; and.
that, through the perverfenefs, the wickednefs,
and fometimes the mere caprice of mankind, and
the unnatural and diforderly ftate things are got
into, it comes to pafs, that the natural confe-
quences of things do not invariably follow, is by
no means an objection againft the conclufion I
have drawn from the ftate of things, as the Di-
vine wifdom conftituted them, any more than
the poffibility of refifting the power of gravita-
tion, or lifting a heavy body, is a proof, that
there is no fuch law eftablithed in the natural
world by the Author of nature.

That we may not, by a continued. courfe of
eafe and happinefs, be led either to fuch arro-
gance and pride, as to conclude ourfelves the
lords of nature, and to forget that there is One
above us ; or to fix our affetions upon the pre-
fent ftate, which is only intended to be tranfient
and temporary, not lafting and final; to anfwer
thefe important ends, we are placed in the {chool
of afli&ion, to be broke and tamed to obedience.
That happinefs too eafily come at, and a conftant
feries of fuccefs and profperity, are by no means
proper for fuch unprincipled and unexperienced
beings as we are, is too evident from the effeéts
of eafe and afflvence, which very few can bear

You. IL. . H without
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without almoft lofing their reafon. The fcenes
of madnefs run into by vitorious princes, of
which hiftory is full ; the pranks from time to
time plaid by our nobility, and rich commo-
ners, and the fate of whole nations, - whenever
they arrive at the pinnacle of greatnefs and riches,
fhew the abfolute neceffity of affli¢tion to force
us upon confideration, to put us in mind of the
frailty of our nature and ftate, and to make us re-
member that we are under the government of
One, who can raife or humble, afflit or relieve,
reward or punifh, as to him feems good.

That we may never lofe fight of our duty, nor
Have it in our power to pretend ignorance ; and
to filence even the poor-excufe of thoughtlefinefs,
confcience, that ever-watchful and faithful moni-
tor, is placed within the mind itfelf, to be always
at hand, to judge of our charalters and actions,
and to alarm us with its ftings and reproaches,
whenever we do amifs. And there is no mind
fo grofs and ftupid, as not to feel at times fome
pangs of remorfe. The very Cannibal has a clear
enough fenfe of right and wrong, to know when
he himfelf is injured, though he will not ftick to
injure his neighbour. This effeually faftens
guilt upon him. And the loweft and moft favage
of mankind, who fhall hereafter be condemned,
will be obliged to own, that with all his difad-
vantages for knowing his duty, he might have
acted his part better than he did.

: Not
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Not only confcience within, but every obje&t
in nature prefents us fome moral leflon. Tem-
pefts, thunders, and lightnings, from above, inun-
dations and earthquakes from beneath; the fword,
famine, and peftilence, in our cities ; difeafes, and
pains, in our own perfons, cr thofe of our neareft
friends and relations, and death on our right hand
and on our left ; what are all thefe, but awful and
yet kind warnings from the tender and compaf-
fionate Father of mankind, who fhews himfelf
willing to give his poor unthinking, fhort-fighted
creaturés all poflible advantages for virtue and
happinefs, that might ‘be at all confiftent with
their nature as free agents, with their condition
as beings in a ftate of diicipline, and with the
grand and univerfal {cheme, which muft be equi-
table, unchangeable, and uniform.

And, as if all this, and a thoufand times more '
not mentioned, had not been enough, we are
taught, that angels have a charge over us, to
affift us in our trials, and to prevent our falling
too fhamefully ; that the Divine providence
watches over us, and fuits our circumftances to
our ftrength and ingenuity of difpofition. And
to crown all, the Ambaflador of heaven, the
image of Paternal Deity, and brightnefs of Di-
vine Glory has defcended to our world, and in
our own nature thewn us, both by his example
and his divine laws, whatit is to live as we ought,
and how we may infallibly attain the end of our

H:2 _ being.
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- being. If this is not doing enough for us, what -
would be enough ?

Thus it appears plain, that the prefent was
intended for a ftate of difcipline, and is very well
adapted to that purpofe. Nor does the actual
failure and hideous ruin of numbers of moral

“agents, who will undoubtedly be found hereafter
to have perverted this ftate of difcipline for vir-
tue, into an education in vice, prove, that the
ftate was not intended for training them up to
virtue, or that it is not properly adapted to that
purpofe, any more, than the amazing number of
abortions,  which happen in -the natural world,
proves, that the general defign of feeds was not
to fruttify, and produce plants and animals. Na-
turalifts thew us, that in fome cafes, millions of
ftamina perith, for one that comes to maturity.
And, as we conclude every feed of a plant, or
‘animal egg, was formed capable of frutification,
fo we may, that every moral agent was formed
capable of attaining happinefs. The great dif-
ference is, that in the natural world, the nume-
rous abortions we have been fpeaking of, are the

~ confequence of the common courfe of nature;
but in the moral, of the fatal perverfenefs of un-
happy beings, who willfully rufh upon their own
deftruction.

Some have made a difficulty of conceiving
how the wifeft and beft of beings, who muft
‘have forefeen, that great numbers of his unhappy,
fhort-fighted creatures, in fpite of all that fhould

be
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be done for them, would obftinately throw them-
felves into deftruétion, and defeat the end of their
creation ; fome have puzzled themfelves, I fay,
how to reconcile with the divine perfe&ions of
wifdom and goodnefs, the creating of fuch beings.
But what ftate of difcipline for free agents can .
be conceived, without fuppofing a poffibility of
their behaving ill in it ? Nothing but an abfolute
reftraint upon the liberty of the creature, which
is wholly inconfiftent with the nature of free
agency, and of a ftate of difcipline, could have
prevented their alting in many inftances amifs.
Buit the all-bounteous Creator has effetually put
it out of the power of the moft prefumptuoufly
infolent of his creatures to arraign his juftice.’
For, if he has given to every accountable being
a fair opportunity of working out his own hap-
pinefs ; if he has put into the hands of every in-
dividual the means; placed him in the dire&
way toward it, and is ready to affift him in his
endeavours after it ; if he has, in fhort, put hap-
pinefs in the power of every accountable being,
which he undoubtedly has, as thewn above; he
has, to all intents and purpofes, done the fame,
as if he had given it to every individual. For he,
who points me out the way to get an eftate, or
any of the good things of life, and who affifts
and fupports me in my endeavours to procure it,
he it is, to whom I am obliged for whatever I
acquire in confequence of his advice, and by
means of his proteétion and affiftance ? Now, if
H 3 the
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the beneficent Author of being has thus given to
every individual fuch means of happinefs, as it
muft be wholly through his own perverfenefs, if
he miffes it ; what fhadow of pretence is there
for cavilling, or what difficulty in underftanding
and vindicating the wifdom and goodnefs of the
adorable Authorof exiftence ? If we lay the whole
blame, and with the utmoft juftice, on him,
who, having an opportunity and means for gain-
ing any fecular advantage, put in his hands, neg-
le&s them ; if we fhould as much condemn the
man, who, through obftinacy or indolence, has
let flip an opportunity of making his fortune, as
another, who through extravagance has diflipated
one already in his poffeflion; if we fhould as
juftly look upon that perfon as our benefaor,
by whofe means we acquire the conveniencies of
life, as on the immediate giver of a gift, what
remains, but that we juftify and adore the bound-
lefs goodnefs of the univerfal Parent of nature,
who, by calling innumerable creatures into exift-
ence, by endowing them with reafon, by placing
them in a ftate of difcipline, and giving them all
poflible advantages for the improvement necef-
fary for happinefs, has, in effe®, put in the
hands of every accountable being a felicity fit for
a God to beftow ? And if every individual, that
fhall hereafter be condemned, fhall be obliged
to confefs his fentence juft, and to own, that he
might have alted a better part than he did, the:

' divine
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divine juftice and goodnefs ftand fully vindicated
in the fight of the whole rational creation.

For, what!—Mautft the infinite Author of ex-
iftence (with reverence be it fpoken) muft he
deny himfelf the exertion of his boundlels good-
nefs in producing an univerfe of confcious be-
ings, of whom numbers will in the event come
to happinefs, merely to prevent the felf-fought
deftruction of a fett of wicked degenerate beings?
Either there muft have been no creatures brought
into being, above the rank of brutes, confequently
no happinefs above the animal enjoyed by any
created being, or freedom of agency muft have
been given. And what freedom is conceivable
without a poffibility of error and irregularity,
and confequently of mifery ? But is not the hap-
pinefs of one virtuous mind of more confe-
quence than the voluntary ruin of a thoufand de-
generate beings? And is not a ftate, in which we
have the opportunity of attaining an incon-
ceivable felicity, if we be not mexcufably want-
ing to ourfelves,- is not this a ftate to be withed -
for by mankind, if they had their choice either
to come into it, or not? As for thofe unhappy
beings of our fpecies, who, proceeeding from one
degree of vice and folly to another, fhall, at laft,
come to be hardned againft all good, what is
the value of thoufands of fuch beings in the efti-
mation of infinite wifdom and redtitude, that their
deftruction fhould be thovght a hardfhip ? For
what elfe are fuch degenerate beings fit ? Befides,

H 4 . we
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we know, that Divine Wifdom has fo planned
out his univerfal oeconomy, that an inferior good
fhall; in the end, proceed from: what was by
wicked beings intended for ruin and mifchief.
The whole human fpecies were originaly formed
capable of happinefs, and every individual has
happinefs in his power. But as the Divine Wif-
dormn, which perfe@tly knew the future charac-
ters of all his creatures, with all the circum-
ftances they fhould be affected by, forefaw that
numbers would come to deviate from the eternal
rule of rectitude, it was proper that a fecondary
fcheme fhould be provided, by means of which
thofe free agents, who fhould not voluntarily yield
the due obedience .and concurrence with the ge-
neral delign, fhould by fuperior direction be
forced to contribute to the greater perfetion
and beauty of the whole. Of this fecondary part
of the divine oeconomy, we can trace out fome
very confiderable parts, as the following, viz. _
‘We know that wicked and cruel men, in endea-
vouring to root out truth, and {weep virtue from
the earth, have ever been made, in fpite of them-
felves, the inftruments of their more general efta-
blithment. The whole race of perfecutors of
Chriftianity from Hered down to Lewis XIV,
have o egregioufly overfhot themfelves, as to be
the very caufes of the greater prevalency of true
religion, which has given occafion to the well- .
known faying, That the blood cf the martyrs
has been the feed of the church. In more
private
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private life, it is notorious, that a very confider-
able part of the trials of the virtue of good men,
arifes from the wicked part of the fpecies. And
every trial, where the good man comes off with
honour, ferves naturally to eftablith his virtue,
and to encreafe his reward hereafter. The mere
contraft between the charalter of the pious, the
temperate, and benevolent man, and that of the
blafphemer, the voluptuary, and the hard-heart-
ed, fets off the former to the utmoft advantage,
and prefents it to the general obfervation in the
faireft point of view ; by which votaries to virtue
are gained, and a horror at vice is raifed in every
confiderate mind. And in the future ftate, what
powerful effefts may be produced by the fear-
ful and exemplary punifhments inflited on thofe
of our fpecies, or others, who have degenerated
from the dignity of their nature, and, as much
as they could, defeated the end of their crea- .
tion ; may be imagined by thofe who confider
what extenfive connexions between the various
orders of being may hereafter come to be opened
to our view, and that, as all moral and free agents
of all orders are now allied, they may hereafter
come to be united, and make one immenfe and
univerfal fociety ; and whatever has been origi-
nally intended for ufefulnefs to one order of mo-
ral agents, may at laft come to be ufeful to all.
Something analogous to this we have in the
cafe of the fallen angels, whofe ruin is mentioned
in Scripture as a warning to us,

It
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It has been faid, Since the fupreme Being
forefaw, without a poffibility of error, what would
be the exa& charaler of every ane of his crea-
tures, was it not to have been expelted, that
fuch of them as he knew would turn out wicked,
and come to ruin, fhould never have been brought.
into exiftence, or cut off in the beginning of lifc 2 -
Our Saviour fays of Fudas, for example, that it
had been better for him, never ta have been bora.
How then, fay they, came he to be born? Or why
was he not removed out of life, before he came
to the age of perpetrating the moft atrocious
crime, that ever was or can be committed ?
‘Though I would not be the propofer of fuch
prefumptuous queftions, I think it innocent
enough to endeavour to anfwer them. And firft,
if we confider, that to infinite purity and reéti-
tude wickednefs is fo odious as to render the
guilty perfon altogether contemptibie in his fight,
we fhall not wonder, that he does not (fo to fpeak),
Judge it worth while to put him out of exiltence,
but lets him go on to fill up the meafure of his -
iniquity, and reap the fruit of his doings. Again,
it is to be confidered, that infinite wifdom intend-
ing to work out great and valuable ends by. what
is defigned by his wicked creatures for ruin and
mxfchlef may therefore think proper to fuffer
them to go on to heap damnation on themfelves,
and -determine to make ufe of their felf-fought
deftruétion for the advantage of the more valua-
ble part of his creatures. How the charatter of
one
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one, who does not yet exift, is fore-knowable,
we have no conception, though we find from
feripture that it is fo, in the cafe of Fudas parti-
cularly.

On the feeming difficulty of rcconcxhng with’
the Divine goodncfs, our being placed in a ftate
. perhaps more difadvantageous for virtue and hap-
pinefs than that in which other orders of beings
are created 3 a ftate expofcd to fuch a variety of
temptations, as renders it hard for beings, fur-
nithed with fuch moderate degrees of ftrength as
we are, to get the better in the important conﬂx&
on the event of which our eternal happinefs de-
pends ; on this difficulty the following thoughts
may ferve to vindicate the Divine goodnefs, and
to fhew our condition to be extremely defira-
ble, inftead of our being hardly dealt with, as
fome have infinuated.

If our condition were fuch, that one fingle de-
viation from our duty would at once irrecovera-
bly determine our fate, or that what may pro-
perly be called human infirmity fhould doom us
to irrever{ible deftruction, there might be fome
pretence for complaint. But if, fo far from that,
a faithful, conftant, and prevailing endeavour to
gain the Divine approbation, with watchfulnefs
again{t temptations, and repentancefor our faults,
followed by amendment of life, be the means for
attaining happinefs ; where lies the mighty hard--
fhip ? Nay, I would afk any impartial perfon,
whether it were more defirable to be put in a

ftate
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ftate of trial, in which there thould be upon the
whole fewer chances of mifcarrying, but lefs al-
Jowance to be made in the final judgment for
deviations ; or to be in a ftate expofed to greater
hazards, but with greater allowances to failures ?
Is it not the fame thing in the event, how vari-
ous the temptations in the ftate of trial may be,
if the merciful allowances, made by the judge,
be proportioned tothem. Andwhocandoubtthat
infinite goodnefs will make all poffible allowances
hereafter for thofe failures of weak and frail beings,
- which-fhall be found to have been owing to the
mere infirmity of their nature, and the precari-
oufnefs of the prefent ftate, not to daring im- ’
piety and prefumptuous wickednefs. And it
will accordingly be hereafter found, that a com-
petent number of our fpecies have actually been
able, under the greateft difadvantages, to attain
fuch a meafure of conformity to the Divine will,
as fhall, with the heavenly affiftance, and allow-
ances to be made for human frailty, be found
proper for rendering them, upon the Chriftian
plan, objetts of the mercy of the Judge of the
world, and capable of being raifed to a ftate of
happinefs ; which will fhew, that the mifcar-
riage of the reft was wholly owing to their own
perverfenefs, and that they themfelves were the
whole caufe of that deftrution, which the others
efcaped. '

Every one knows, that, with refpett to the

prefent ftate, exclufive of futurity, there is great
6 ' difficulty
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difficulty in getting through life, without fome
fatal mifconduct, which may embitter, and ren-
der it unhappy. And very doubtful it muft be
confefled to be, whether a new-born infant fhall
get over the precarious time of youth, without
being drawn, through rathnefs and thoughtlefi-
nefs, and the temptations of bad company, inte
fuch a courfe of folly, as may effeCtually prevenc
his proving a ufeful and valuable member of
fociety. Yet we always look upon the birth of
a child into the world as a fubjeét of joy, not of
grief or complaint, and upon the untimely death
of a young perfon as a calamity; becaufe we
take into our view the confideration of its be-
ing in the power of every perfon, through divine
affiftance, which is never wanting to the honeft
mind, to behave well in life, if he pleafes, and
we hope he will do fo. The warrior is fuffici-
ently apprized of the danger of engaging ; a
danger, which it is out of his power to ward off.
Yet he longs to mix in the martial tumult;
and engages with joy in the glorious ftrife. Why
fhould man think himfelf hardly ufed in being
placed in a poft attended with occafional dan-
ger 3 but in which he muft be egregioufly want-
ing to himfelf if he mifcarries finally ? But if I
fhould not choofe a happinefs attainable only
through peril and trouble, but would rather,
through fordid ftupidity and ina&ivity, defire
to decline exifting upon fuch terms; does it there-
fore follow, that the infinite Author of exiftence

T may
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may not oblige me, in fpite of my obftinacy, or
ftupidity, to go through what he may judge pro-
per for me, and neceffary for his great ends?
Has not the potter power over the clay? Sup-
pofe I fhould not in this life be convinced of my
obligations to 'the Divine goodnefs upon the

whole, does it follow that I never fhall ?

} It has been afked, why the beneficent Author
of being did not purfue fuch an effe@tual {cheme
- in the moral world as he has done in the natu.
ral ? It was, for example, the Divine intention,
that the human and other fpecies thould abfe-
lutely be preferved as long as the world lafted,
The two f{exes are therefore engaged to one ano-
ther, and to their common off-fpring, by fuch
powerful inftinctive attractions as are found fully
fufficient to anfwer this important end. Why did
not our Maker plant in our minds fuch a ftrong
and irrefiftible propenfity to virtue, as would .
have effettually fecured the univerfal happinefs
of the fpecies? The anfwer is eafy; viz. There
is reafon to believe, that, upon the whole, a very
great number of the human fpecies will, through
Divine goodnefs, come to happinefs; fuch a
number at leaft, as it fhall in the end appear to
have been, to fpeak after the manner of men,
worth while to have created the human fpecies.
But, to propofe by mere inftin&ive atgradtions
alone mechanically to draw free agents to the
love and practice of virtue, is contradi®ory to the
_ nature of the defign. Becaufe what is wanted, is
: not
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not fo much, that mankind, and other free agents,
be brought to go, like machines, in a certain
arack, asthat the rational faculties be formed in
a rational manner to the entire love and habitual
purfuit of goodnefs. This fhews mechanical
means to be improper :alome for chat purpofe,
though they may prove, as we find, ufeful helps;
and 'that rational means are abfolutely neceflary
for a&ing wpon rational natures. " And it is ever
to be remembered, that as the inanimate world
is made to concur with the Divine fcheme in a
mechanical, and the animal in an inftinctive
maaaer, fo rational beings, if they concur at all,
muft «concur in a wasner fuitable to their na-
ture, I wmean, in arational, free, and voluntary
manner.
- It has likewife been faid, why did not the -
foheme «of the moral government .of the world
take in fuch a fucceflion of continual interpofi-
tions, as would have -effetually forced men to
have been virtuous ? To this may be anfwered,
firtt, That miracles continued would fooa be no
miiracles, and confequently would have no effeéts
different from thofe produced by the common
courfe of nature. And, fecondly, That if Om-
nipotence were continually from time to time to
ftrike offenders dead, it is te ‘e ‘queftioned,
whether abftinence from vice, and the forced
praktice of virtue, which would be the confe-
quence, would be fufficient, -in the nature of

4 » things,
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things, to render moral agents capable of any
high degree of happinefs.

For, fuppofe it were affirmed, that there is a
natural abfurdity, or inconfiftency, in propofing
to beftow upon an order of creatures a very high
dcgrec of happinefs, upon any other footing, than
in confequence of their having paffed with ho-
nour and victory through a ftate of probation, in
which there was fome dnﬁiculty and danger, tho’
not unfurmountable; fuppofe it were alledged,
that there is a neceffity in the nature of things,
that the happinefs of all rational beings be pro-
portioned and fuited to their ftate of probation ;
who could contradict this, or thew the bare pof-
fibility how fuch a creature, as man, could, in a
confiftency with his own nature, and the Divine
rectitude, come to fuch a degree and kind of hap-
pinefs, as we believe to be intended for him, with-
out fuch a preparation, as he is to pafs through
in the prefent ftate? If we judge according to
what experience teaches us of our own turn of
mind, which in all probability is univerfal, we
cannot fuppofe the happinefs even of heaven it-
{elf would prove a happinefs to beings, who thould
attain it tooeafily. When a prince, educated from
his infancy in expectation of the regal dignity,
comes to mount the throne of his anceftors, we
do not find, that it gives him any greater joy,
than an heir to a very fmall fortune has in enter-
ing upon his eftate. But fuppofe a private per-
fon unexpectedly raifed from poverty, and even

from
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from the fear of death, to an imperial throne;
the tranfport of an elevation {0 unexpected, from
circumftances fo grievous, will be likely to en-
danger his lofing his fenfes. It is to be fuppofed,
that to a fpecies of beings created in heaven, or
tranfported thither they knew not how, it would
in reality be no heaven. Nor is there any poffi-
bility of conceiving of an order of beings raifed
to a ftation of happmefs, without pafling through
a ftate- of trial, who fhould not be in danger of
falling from it again, for want of havmg been
difciplined to virtue, and in a rational, as well as
habitual manner attached to goodnefs and obe-
dience. So that trial and difcipline feem necef-
fary to be gone through by every fpecies (I do
not fay by every individual) throughout the ra--
tional creation, fooner or later. A
. It has likewife been afked on this fubje& how.
the juftice of the immentely different fates of two
perfons, one of which proves obedient, and
the other wicked, appears ; fince it may often be
fuppofed, that he, who has atually proved vir-
tuous, might, in more difadvantageous circum-
ftances, have been overcome by the feverity of
his trial, and been a reprobate; and he, who, by
the force of very powerful temptations, has been
feduced, might, in circumftances more favoura-

- ble to virtue, have ftood his ground, and in the
end come to happinefs ?
This feeming difficulty is not very hard to ob-
viate. For, firft, as to him, who comes to hap-
Vox.. 1L I pineis,
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pinefs, no ong ever thought of injuttice in the
cafe of a benefit beftowed. And. he, who is Lord.
of all, may, without que&ion, do with his own-
what he will; he may give to one of his crea--
tures fuch advantages as fhall in the event produce:
~ the effet of qualifying him for final happinefs.
But the other, whofe advansages were inferior, will-
not he havejuft ground for complaint?Byno means.
If the advantages, he enjoyed, were fully fufficient,’
" Le ftands felf-condemned for having abufed them y
nor could he in reafon expet them to be more:
than fufficient, much lefs to be greatly above whate-
was fufficient, and leaft of all, to be equal to the:
greateft advantages, ever allowed: to any -other
perfon. Upon the whole, nothing is more evi-
dent, than that the being, who has actually proved
obedient, by whatever means he has been brought-
to goodnefs, is, according to the nature and ﬁt-
nefs of things, rewardable; and that the foul,
which fins, does in ftriét juftice deferve to die.
The cafe of that very confiderable part of the
human fpecies, which is cut off in immature age,
without any opportunity of going through any
trial in life, feems, at firft view, to leflen the
force of what I have been faying of the necef-
fity of a ftate of difcipline, to form the mind to
virtue. For what is to become of thofe, who die:
ininfancy ? Are they annihilated? Are they happy
or miferable in a future ftate, who have done nei~
ther good nor evil? Or do they go through a
ftate of difcipline in their feparate-exiftence? -

- To
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To what may be faid on this point; I have
the following brief anfwers to offer: Firft, what
T have above faid of the neceflity of a ftate of
difcipline, muft be underftood to be meant of a
fpecies in'general. Perhaps the: circum ftance of
the bulk of a fpecies’s having gone through 2
ftate of difcipline, may be fufficient for making
fuch an impreflion upon the others, who happen-
ed to efcape it, as may keep them to the fteddy
pratice of virtue in all future ffates. This may be
the cafe 5 and yet it might be abfurd to imagine a
whole fpecies raifed to happinefs, without at Jeaft:
a confiderable part of them going through a dif-
cipline for virtue, and thereby being qualified to?
inftruét their more unexperiented fellow-beings
.in the importance of keeping to their duty, and
the fatal danger and direful effe@s of fwerving
from it. So that what was above faid of the pe-
ceffity of a ftate of difciplinie for every fpecies of
rational agents i the univerfe, Rands wpon the
fame foot, notwithftanding this difficulty. '
But if every' period of the exiftence of free
agerits be, in fa&, a ftate of trial and difcipline, ini
which it is poffible (though lill lefs and lefs pro:
bable according to their father improvements in
virtae) that they fhould fall'; we may then cond
ceive of the poffibility of furmounting this'dif?
ficulty by foppofing that” thole of the humag ‘
fpecies, who do not go through a ftate of
difcipline in this life, may bé hereafier made
partakers of a lower degree of “happinefs (as we
12 are
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are in Scripture informed,' that the manfions of
future blifs are various) which may prove their.
ftate of trial, as the paradifiacal was intended to
have been for our fpecies, and the angelic was of
Satan and his angels. And as 4dam, and the re-
bellious angels, fell from a higher ftate than that
which we are placed in, fo may many of thofe of
our fpecies, whofe firft ftate of difcipline may .
commence after this life is over, and after our
world is judged, and brought to its confumma-
tion. If fo, thofe of us who have paft through
this mortal life in fuch a manner as to be found.
fit obje@s of the Divine mercy, will have great.
reafon to congratulate ourfelves on our having
paffed the danger, and being more fecure of our-
happinefs, than thofe whom we are now apt to.

~ envy for their getting out of life fo eafily: For
we know not what we ought to wifth for. Buc.
He, who made us, knows.. , ) :
* If any reader fhould imagine, that I intend to.
eftablifh any one hypothefis as the real account
of this matter ; he miftakes my defign. All I
fnean by what I have advanced, is only to fhew,
that the circumftance of a confiderable part of
our fpecies’s pafling through no ftate of difei-
pline in this life, does not invalidate the neceflity
of a difcipline to be gone through by every fpe-
cies of free creatures, in order to their being ef-
feQually attached to virtue, and fo fitted for
high degrees of happinefs and glory. v

| : g ) If

‘
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If after all that has been faid, and more, which
might be offered, if it were proper, there fhould
remain difficulties with refpect to the auguft oe-
conomy of the infinitely wife and good Governor
of the world ; if fuch fhort-fighted beings as we
are, fhould no way be able to reconcile the feem-
_ ing contradi&ions, and furmount the fuppofed dif- -
" fculties; this is no more than might have been
expected. We are, through the meannefs of our
taculties, ignorant of inﬁnitely more particulars
than we know, in all extenfive fubje@s; and
we fee but part of ‘one fcene in the immenfe
drama of the moral world. But in what little we
fee, we obferve a thoufand times more than would
have been fufficient to prove a wife and good go-
vernment already begun, and going on to perfec-
tion. If thercfore, we have any candor, or any
judgment to form a reafonable deduction of one
thing from another, we cannot avoid concluding,
that what we do not comprehend of the Divine
fcheme, is of a piece with what we do compre-
hend, and that the whole is eftablithed upon, and
‘conduced by, perfe& and unerring retitude.
The very circumftance of the difficulty we find
in comprehending the whole of the Divine fcheme
both in the natural and moral world, while at the
fame time, we find we can enter into them {o far,
and fee fo much of wifdom and contrivance, is a
beauty, and a proof that the Author is one whofe
ways are immenfely above our ways, and his
thoughts above our thoughts.
I3 Cenfidering
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Conﬁderm::r the {uperabundant care that has
been taken for putting, and keeping us, in the
way to happinefs, I think it may be fairly con-
cluded, that whoever is not fatisfied with the
Divine wifdom and goodnefs apparent in the con-
duct of the moral world, would not be fatisfied
with any poﬁible degree of them. And it is on-
ly going on in the fame way of finding fault,
wherever we do not underftand, and we fhall at
laft take exception againft all poffibility of guilt
and confequent unhappmefs, and blame our
Maker, if we are not brought into the world at
~once perfeét feraphs; if this carth is not the third
region of the heavens; if we cannot give our-
felves up to the moft fordid lufts and paflions,
and yet be prepared for, and admitted to the
converfation of angels and archangels. But when
weak fhort-fighted man has racked his narrow
invention to ftart, or to folve, a thoufand imagi-
nary difficulties in the oeconomy of the infinite
Governor of the univerfe, it will be found at laft,
that though clouds and darknefs are round about

him, yet righteoufnefs and Julhce are the habnta-
,. non of his thronc. ‘

SECT.
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Wherein the requifite Concurrence of moral Agents
confifts. Our Species under a threefold Obligation,
the firf re[pecting themfelves, the fecond their Fel-
low-creatures, and the third, their Creator. O
the firft of thefe, to wit, The due Care and Re-
gulation of the mental and animal natures.

TH E requifite concurrence of moral agents,

of whatever rank or order, or their confor-

mity to the grand defign of the univerfal Go-

vernor, which is the ground-work of univerfal,
harmony, perfeltion, and happinefs throughout

the creation, confifts in their ating according

to truth, rectitude, and propriety (in their re- -
fpective ftations, whether higher or lower in the

fcale of being, whether in ftates of difcipline, or

reward) in all cafes or circumftances that regard

cither themfelves, their fellow-beings, or their

Creator. Whatever moral agent ftrictly and uni-
verfally obferves this rule, he is of that charatter,

which. we and all rational beings call good, is a-

miable in the fight of the Supreme judge of

rectitude, and goodnefs ; and it is as certain, that

every fuch being muft be finally happy, as that

the nature of things is what it is, and that per-

fect wifdom and g,oodncfs muft act rightly in

governing the world.

I4  What
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What makes the duty of fuch poor, fhort-
fighted creatures-as we are, who are yet but in
the infancy of our being, is likewife the grand
rule which every angel and archangel in heaven
abferves. Nay, it would be blafphemy to think
of the Supreme Governor of the univerfe, as
conducting his immenfe and auguft oeconomy
otherwife than according to the facred rule,
which himf{elf has prefcribed for the conduét of
his reafonable creatures, and which is an attribute
~ of his own infinitely perfect nature, I mean, im-
mutable and eternal rectitude.

In what a light does this fhew the dignity of
human nature! What may we yet come to be?
Made in the image of God himfelf! And taught
to imitate hisexample! To what heights may we
thus come to be raifed ? Would to God, we could
be brought to confider our own importance ! Did
we fufficiently reverence ourfelves, we fhould a¢t
a part worthy of the honours, for which our
Creator gave us our being.

The rectitude of that part of our condu&,
which regards ourfelves, confifts in the due care
of our minds and our bodies, which two parts
conftitute our whole nature in the prefent ftate.

Our mental powers are generally confidered
under the heads of intelligence, and paffion. The
office of the firft, to judge, and diftinguifh be-
tween what ought to be purfued, and what avoid-
ed; of the lauer, to excite to action. Where
thele two capital powers of the mind hold each

her
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her proper place, where the underftanding is
faithfully exerted in the fearch of truth, and the
attive powers for attaining the real good of the
creature, fuch a'mind may be properly faid to be
duly regulated, and in a good condition.

The proper exertion of the underftanding is
1in enquiry into important truth ; and that under-
ftanding, which is furnithed with extenfive and
clear ideas of things, and enriched with ufeful
and ornamental knowledge, is applied as the
Divine wifdom intended every rational mind in
the univerfe fhould be, if not in one ftate, yet in
another ; if not univerfally in a ftate of difcipline,
as that we are now in, yet in a ftate of perfec-
tion, to which we hope hereafter to be raifed.
And whoever, in the prefent ftate, is bleft with
the proper advantages for improving his mind
with knowledge (as.natural capacity, leifure, and
fortune) and neglects to ufe thofe advantages,
will hereafter be found guilty of having omitted
an important part of his duty.

- Havingin the foregoing book treated pretty
copioufly of the improvement and condu¢t of the
underftanding, there is the lefs occafion to enlarge
upon that fubjeét in this place. Let us therefore
proceed to confider wherein the retitude of that
part of our condu&, which regards the a§tivc

" powers of the mind, confifts.
~ Ingeneral, it is evident, that the will of every
individual being in the univerfe ought to be ef-
fettually formed to an abfolute and implicit
fubmiffion
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fubmiffion to the difpofal of the univerfal Go-
vernor, which is faying, in other words, that every
created being in the univerfe ought to ftudy per-
fe retitude in all his defires and withes. He
who defires any thing contrary to the Divine na-
wre, and will, or to what is right and good, is
guilty of rebellion agaioft the Supreme governor
of the univerfe.

The paffions, as they are commonly, but im-
properly called, of the human mind, are various,
and fome of them of fo mixed and compounded
a nature, that they are not eafily ranged under
claffes. The following are the prmmpal Love,
or complacence, or defire, whofe obje& is, what-
ever appears to us good, amiable, or fit for us,
as God, our fellow-creatures, virtue, beauty.
Joy, excited by happinefs, real or imaginary, in
pofleflion, or profpect. Sympathy, or 4 humane
fenfe of the good or bad condition of our fellow-
creatures ; felf-love; ambition, or defire of glory,
true, or falfe; covetoufnefs; love of life; ap-
petites of eating, drinking, recreation, fleeping,
and mutual defires of the fexes; mirth; anger;
hatred ; envy ; malice ; revenge ; fear; jealoufy ;
gricf.

It is the whole foul, or whole man, that loves,
hates, defires, or fears. Every paflion is a mo-
tion of the whole being, toward or from fome
object, which appears to him either defirable or
difagreeable. And objets appear to us defirable,
ordifagreeable, either from the real excellence our
underftanding perceives to be in them, as in vir-

2 tue,
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tue, beauty, proportion, and their contraries, as
vice, deformity, and confufian; ar from fonse
peculiar fitaefs, ar cangruity between the objeéts
and our particulgr make, or caft of mind, which
is the pure arbitrary effe@ of our make; as
in the reciprocal love of the fexes, and the anti-
pathy we have at certain creatures.

Now the Divine will, the dignity of our na-
ture, and perfe® rectitude, unite in requiring
that every one of our paffions, and appetites be
properly directed, and exerted in a proper man-
ner and degree ; not that they be rooted out and
deftroyed, according to the romantic notion of
the antjent Stoic philofophers. It is ia many
cafes equally ynfuitable to the dignity of our na-
gure, that the motions of our minds be too weak
