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PREFACE.

THis book on Ethics has grown up slowly from
studies carried on in connection with the instruction
of college students. But what is here taught has
never been to the author mere literary theory; it is
not the result of reading alone and closet meditation;
much of it has had_its origin and taken its special
shape from a considerable intercourse with men in
business and social relations. The book was sub-
stantially written and put in use, in the form of
lectures and dictations, sixteen years ago. This con-
ception of Ethics and this way of presenting the sub-
ject have seemed so stimulating and helpful to many
successive classes that it is thought possible a wider
public might have some interest in it and gain some
advantage from it, — not merely the public of col-
lege and professional students, but all who are in-
terested in questions touching the moral and religious
progress and welfare of men.

The title, ““ The Beginnings of Ethics,” is intended
to signify that the book treats rather of ethical origins
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than of the details of ethical philosophy and prac-
tice; it is genetic rather than constructive in its
method. The chief aim is to show how Ethics arises
psychologically and logically out of the nature of
the soul and the necessary assumptions of its
thought and action. It is believed that morality
seen in this light will be joyfully accepted and en-
tered into as a high privilege, rather than wearily
submitted to as a yoke of bondage.

The great activity in this branch of phllosophy
during the last fifteen years is a striking and sig-
nificant fact. It is due doubtless to a great many
causes, philosophic, scientific, political, and religious,
to the deeper studies of history, the more fruitful
investigations in every department of knowledge
under better methods, to the deeper agitations and
discontents which spreading knowledge has created
among all classes of people in presence of the hard-
ships, wrongs, and inequalities of the world. This
speculative and practical ethical activity marks in
a peculiar manner the thought and the tendency of
the times. It shows with new and increased force
how wide and deep and real the ethical is in human
nature_and human life. The English language has
not seen such a series of thorough, fresh, and inde-
pendent discussions before, since the publication of
Butler’s ¢“ Analogy.” Their titles and the names of
their authors will occur to every reader.

This book has not failed to receive some color
from all these many recent treatises; although it is
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not dependent upon any of them for its special doc-
trines or its conception of the subject as a whole.
Readers will readily detect the influences which have
been most prevalent with the author, and recognize
their sources. Butler will be given the first place,
though the most central and shaping thought of all
came from the late President Walker, of Harvard
College. It is impossible to specify and acknowl-
edge the obligations owed to other authors, unless it
be those to Aristotle and Dugald Stewart; but these
will be readily seen.

Judging from the course of many writers of text-
books on Ethics, the references here found in foot- )
notes may be deemed either pedantic or useless, or
both. But this is not intended merely as a text-book
for classes in institutions of learning. It hopes to do
something to direct and stimulate thought upon ethi-
cal questions in the wider world of thinking and
practical men. And surely it ought not to be useless
to refer college students and all intelligent readers to
other accessible and interesting discussions of the
same subject, if they are likely to be helpful or con-
firmatory or suggestive in any way. It is not ex-
pected in these days that college students or other
readers will confine themselves doggedly to some
one text, and not wish to look beyond it.

The field of Ethics is a very wide one; it covers
all the actions and relations of our lives as personal
beings. This book aims only to make clear ethical
principles in general, the purpose for which we should
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live, and the law by which we should guide our con-
duct. The details of application may be carried out
in many subordinate departments, and every one
must at last apply the principles for himself to his
own personal life. This requires only an honest
purpose and good temper. Theory and discussion
cannot produce these; but every moral creature must
here be left to himself to stand or fall according to
his own personal choice and pleasure. That the
book may help the cause of philosophic truth and
that of practical righteousness is the wish of the
author.

. v c.C.
Fanuary, 1889.
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THE BEGINNINGS OF ETHICS.

CHAPTER 1.
THE NATURE AND FIELD OF THE SCIENCE.

SecTioN 1. The subject which we are now to study and
expound is called Moral Science, Moral Philosophy, or
Ethics. These terms have often been used in a much wider
sense than that in which we here employ them. Mora/
Science is often used, in contrast with Physical Science, to
include all those branches of knowledge which pertain to
beings possessed of desires and will. It ‘thus covers the
field of Psychology, Natural Theology, the Science of Morals
in the narrow sense, Economics, Politics, and the Elements
of Law. This is the common signification of the phrase
¢ Moral Philosophy ” in the Scotch universities until a very
recent period. Hume calls Moral Philosophy the science
of human nature. This wide sense of the phrase is easily
appreciated when we consider that the moral in man is the
culmination of all his endowments, and is that which gives
special and highest significance to all these branches of
knowledge. The term ¢ Ethics " is used by Spinoza to cover
the whole field of metaphysics and psychology. We do not
here employ these terms in so wide a meaning.

I
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The Germans call this branch of knowledge £#i% and
Sittenlehre. The word “moral” is derived from the Latin
mos, mores. Cicero coined the word moralern as a name for
the science de moribus® The word mos, mores, means “ cus-
tom,” “manners,” ¢ conduct.” The word ¢ ethics " (E#kik)
is from the Greek éfos, 7)0os, $0wkd, which also means “ cus-
tom,” ¢ habit,” “usage.”? Sitfe in German has the same
meaning. ’ ,

Some writers would draw a distinction between Ethics
and Morality. Thus Pollock makes the former signify ¢ the
scientific analysis and exposition of conduct,— . . . a sci-
entific hypothesis for the explanation of existing facts;”
and the latter, “the region of precept and command.”®
The one is therefore scientific; the other, practical. But
this distinction is entirely arbitrary, and might just as well
be reversed. It is reversed by Porter,* who calls ¢ Moral
Science proper the scientific treatment of duty,” and
‘ Ethics a system of rules of human conduct.” Both the
etymological signification of the words and the usage of
writers makes them synonymous.

SecT. 2. All the names of this science indicate that it has
primary reference % conduct as its subject-matter. It does
not, however, view conduct in all its aspects, but only in a
certain special aspect. Perhaps we might better say that it
does not take notice of all the accessories or outward ex-
pressions of conduct. By “conduct” we mean the actions
of moral beings or persons as such, — actions intelligently
directed to ends. Wherever there are persons intelligently

1 De Fato, chap. i.

2 Aristotle, Nicomachean Ethics, book ii. chap. 1.

8 Frederick Pollock, Essays in Jurisprudence and Ethics, p. 294-
4 Elements of Moral Science, introductory chapter.
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acting, there is conduct and the field of Ethics,— #4: homines,
ibi mores. We do not mean merely those actions which
appear in the visible, material world. Conduct may be
wholly within the soul, and entirely beyond the inspection
and cognizance of our fellow-men. In its proper essence
it is always within and invisible. Qutward acts considered
by themselves alone are not conduct, though they are some-
times treated as though they were the whole of conduct.!
They are really such; not in themselves, but only so far as
they express or embody the inward and unseen acts of the
moral person. Conduct is the product of the nature and
relations of moral beings or persons. The science which
treats of conduct, therefore, presupposes that moral beings
have certain endowments and are placed in certain rela-
tions, and that out of this nature in these relations arises a
certain peculiar product which we call the ¢ ethical "’ or the
¢ moral.”

SEcT. 3. It is desirable, therefore, at the outset to deter-
mine whether there is any ethical or moral, and what it is.
The full answer to these questions will be the general result
of the entire treatise; but we may give-a brief answer at
the beginning. The question really is, whether there is any
such thing as conduct ; whether the subject-matter of Ethics
is real.

All men obviously take it for granted in various ways, in
theory and in action, that there is an ethical, that there is
such a thing as conduct, however widely they may differ as
to what is the proper conduct, as to the origin, nature,
place, and end of man in this world ; whatever speculative
views they may hold on the question whether there is a God,

1 Cf. Bible, Matt. v. 22-28; Rom. iv. 3. Martineau, Types of
Ethical Theory, ii. 22-25.
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or a future life, or as to what the results of conduct may
be. Even those who deny in words the reality of duty and
right, yet believe that there is such a thing as conduct in
some sense controllable by the man, of which the man is
the author, in which he may be influenced by objective
motives, and for which he may be rewarded or punished.

But discussions upon the nature and definition of the
“ ethical ”” have been chiefly carried on under the form of the
questions, “What is the nature of virtue ?” ¢ What is
the ground of moral obligation ?"” (meaning the ground of
the obligation to virtue.) The effort has generally been to
show that all virtue has its ground and whole nature in some
one thing or conception, such as utility, benevolence, justice,
or fitness. The question concerning the ethical has also
been partially or impliedly raised in another form in the
contest concerning ke freedom of the will. Those who
contend for this freedom usually maintain that without it
there could be no ethical, or none of any importance ;
while their opponents have admitted so-called ethical facts
as a special class of phenomena. Thus J. S. Mill declares
that “ the reality of moral distinctions and the freedom of
our volitions are questions independent of one another;”
and Bishop Butler,! Leslie Stephen,? and Sidgwick ® argue
that no question of morals or religion is practically affected
by any theory concerning freedom.

We may say that the question, “ What is the nature of
virtue, — the ground of moral obligation ? " is narrower than
the inquiry, “What is the ethical ?” and if taken as the prime
question, is likely to lead to a too narrow view. It asks,

1 Butler’s Analogy, part i. chap. vi.

2 Science of Ethics, pp. 9, 278 e seg.
3 Methods of Ethics, 1st ed. p 45; 3d ed. pp. 56 and 7o0.
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what is the general characteristic or constituting principle of
the ethically required, and seeks the answer in some mental
abstraction or some intellectually justifying principle. We
might just as well begin the discussion by asking, ¢ What is
the nature of vice?”1! Both these questions presuppose
the ethical as something more general. They seem to im-
ply that some one of several possible derived elements in
the thought and feeling of the man constitutes the virtue
or the vice of the man and the virtuousness or viciousness
of his acts; that is to say, covers a part of the ethical
sphere. The elements selected are always of a secondary
and composite nature, like those above mentioned. How-
ever valuable these discussions, the question concerning the
nature of virtue is not the first question. Besides, amid
the thorough-going scepticisms of the present day the reality
of the ethical, whether as respects virtue or vice, is by some
denied; and even where it is not denied in form, it is
sometimes reduced to so low terms that it can have no
inherent authority or importance. *
SECT. 4. What, then, is the ethical? We answer, It is
the whole field of the obligatory, both positive and hegative.
It is that in reference to which I can say, as an intelligent,
self-consciously acting being or person: “I ought;” «I
ought not ;" “I am bound, or under law, in respect to my
choices and acts;” ¢ There is something higher than my
impulses and choices even, — an imperative authority which
I cannot shake off, an ideal, controlling principle above
me and independent of me;” It is that which the sense
and thought of duty, obligation, right, good, have reference
to, and enjoin or forbid.” This sense is a spontaneous and

1 But compare Dorner, System of Christian Ethics, Mead’s trans-
lation, p. 13.
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ever-active principle in the human soul, and we find no suffi-
cient evidence of its existence in any beings below the grade
of the human. We find the most various and strange views
of what in particular we ought to do and avoid, the most
marvellous contradictions ; but this strangeness and variety
of views does not diminish the proof that this sense is an
essential element of the human nature. They rather increase
the proof, since they show that the ethical is deep enough
and strong enough to break through every crust of ignorance,
-error, and wickedness, and to assert itself in the most diverse
circumstances and against the greatest and most varied
obstacles.  When the moral nature is cultivated and devel-
oped, this moral sense lays hold of every controllable action
of the man. The conception of duty is an & priori prin-
ciple of the mind, matching, in the intellectual sphere, the
practical sense of duty in the sphere of the sensibility.

Wherever there is this sense and conception of duty, #ke
ethical exists, and is constituted by it. Primarily, therefore,
the ethical existsand is constituted by the nature of the ethi-
cal being in relation with ethical beings. ¢ Whatever the ul-
timate source of morality may be, to us, at all events, it can
only be known as revealed or reflected in ourselves.” It
can be predicated of the outer material world and of the
world of non-moral creatures only in a secondary sense, as
these furnish a field for the ethical exercise and training of
moral beings, and as they are disposed for ethical ends in
ethical beings. The outer world is not an ethical world for
unethical beings. ' ‘

Duty or the ethical has reference to character and acts,
to rights and goods.! Whatever conceptions the ethical

1 Cf. Lotze, Grundziige der praktischen Philosophie, p. 28 ; Hop-
kins, Lectures on Moral Science, p. 43.
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being may frame concerning these in any of their general
or particular forms are ethical conceptions and subordinate
to the general ethical. As the language implies, they are
abstractions or mental constructions within the ethical
~ sphere, and their necessary logical antecedent is the & priori
idea of duty; the practical or chronological antecedent is
the sense or feeling of duty spontaneously pressing itself
upon the soul. These mental constructions, whether as
maxims or ideals, whether good or bad, form the guiding
principles of the moral life. They may be changed in many
ways, may be elevated or degraded, but they cannot be
eradicated. Some moral maxims and ideals every human
being will have. ’

SECT. 5. Zhe importance of the ethical is usually con-
ceived as turning on its power and office in social life. It
is something that can be appealed to to keep order, peace,
and harmony amid the conflicting interests of men, to help
forward social welfare, and in this way reacting to the bene-
fit of the individual. It is thus a sort of police ordinance
written originally in the soul, or impressed thereon by so-
ciety itself, because experience had shown the necessity of
it. But the ethical is something far deeper and more essen-
tial. It is the central, organizing, and unifying element in
the human soul. A man is a person pre-eminently not
through the controlling will merely as a force, but through
the intelligent and free subjection of the will to one Jaw, by
.which it becomes a steady, regular, and orderly force, by
the fact that the thought, the feeling, the law, of duty pre-
sides within him. It is this which reduces all his powers
and impulses to one personality. He might perhaps be
reduced to one agent by the will acting as a force, but not
to one person. However much a man may pervert, falsify,
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or discard duty in any true and intelligent view of it, he is
still controlled and his action is shaped by it. Asa concep-
tion it is one of the primordial axioms of the mind, a law of
thought ; as a sense -or practical principle it is ever present
to the consciousness in our action, and we cannot attempt to
set it aside without assuming it and proceeding upon it as
the very basis of our action.

It is not strange, therefore, that men have always found
the world in which they live a moral world, with a moral
Governor and moral ends, and themselves enveloped by a
moral law. ¢ Everything in life is moral "’ to us, because
man himself is ever moral ; so long as he retains his powers
in due balance he cannot act at all except in this moral
character, whatever may be the ends or relations or objects
upon which he acts. But the world is moral to no being
who is not himself moral, as it is not an intellectual or in-
telligible world to any being who does not bring an intelli-
gence to it. Itis evident also that it is this ethical which
gives to man his special dignity and elevation in the world
of creatures. There is no other moral creature on this
earth so far as we know.

But the philosophical value of the ethical as a conception
has a still wider reach. It is an important element in the
proof that there is a God, and in showing what sort of a
being God is; in giving reality and present practical force
to the doctrine of theism; in showing what human life is
in its unity, and what the purpose of life in this world is. It
is this ethical which makes human life, which is the distinc-
tively human element in it, which alone gives it a real in-
terest and significance. This ethical is also an important
element in showing what this world is in its structure, its
laws, its order and beauty, as a theatre for man, and in
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showing more specifically man’s relations to God, and what
religion and a religious life must be.

Moral science is the science of man as a whole, as one
person, self-acting and self-controlled. It is also the science
of men as a whole, of society as an organism in which alone
man as an individual finds the proper sphere of his activity
and development. Every principle and element in man's
nature finds its ultimate end in moral character and action,
as they all combine to form one moral nature; and the
moral is the constituting principle alike of the individual
and of society, the active force in forming and controll-
ing them. We need not think it strange, therefore, that
the title, ¢ Moral Science,” has been employed in the wide
sense mentioned above (Sect. 1).

We see, furthermore, that the question need not be raised
whether Ethics is merely social or merely individual in its
origin and scope. Society, or social life, could never devel-
ope it, if it were not implanted as a vigorous germ or native
principle in the individual; and it would be of little value
and come to little in the individual, if he were not placed in
society for training and action. Every gift or endowment
of human nature works itself out into its human character in
and through social relations.

SECT. 6. The ethical in its general nature must be the same
for all ethical beings, — just as #ke infellectual or the elemen-
tary principles of reason are the same for all rational beings.
So the general maxims of ethical right and wrong will be the
same for all. If the universe is a moral universe, the general
laws or principles of action must be the same everywhere.
But the knowledge and the relations of ethical beings may vary
widely. If there be not various kinds of ethics in principle,
there may be various applications of the same principles.
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That branch of general Ethics with which we have most
acquaintance and of which we can speak with most certainty
is human Ethics. Whatever we may affirm with reference to
other moral beings must be chiefly from our knowledge of
human Ethics, and on the assumption that ethical principles
must be permanent and uniform throughout the universe.
This assumption seems warranted by the general unity of
the world, so far as we know it and can judge of it, and be-
cause we cannot proceed to know at all otherwise. If we
accept the doctrine that God is an infinite being, perfectly
holy and omniscient, our best ideals of duty and moral
goodness will doubtless fall far short of his law as it exists
in his thought and controls all his actions. Superhuman
beings (if there are such), with larger knowledge and
quicker and purer sensibility, may have higher standards
than ours, if they are good, and worse ones, if they are
wicked. But every grade of beings ethically good and
bad, however varying in degree, will alike fall within the
sphere of the same general ethical and be judged by it.

Within the sphere of human ethics it is common to dis-
tinguish natural Ethics and Christian Ethics. The former
means duty as found and guided by the light of Nature
merely ; the latter means duty as determined by the author-
ity of the Christian Scriptures. Every profession and every
branch of business or occupation has its professional or class
ethics, its accepted principles of action as determined by
the special relations into which it brings men. Thus we
hear of medical ethics, legal ethics, political ethics, trades-
union ethics, and the like. These various branches of
ethics are also called “codes of honor,” “rules of the
trade,” ¢ etiquette of the profession.” The subject is often
divided also on various other principles, as into theoretical
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and practical, or according to the mode of treating the subject,
or according to the philosophical standpoint of the author.

SECT. 7. We are to consider here general human Ethics,
chiefly on a natural basis; but we are not designedly to
ignore or reject any Christian or religious truth, nor any
other kind of truth which will help us in finding duty in
any of its forms. This would be impossible for any one
who has had his training amid a living Christian civilization
and in an age of active thought and inquiry.

Our moral philosophy, assuming the reality and impor-
tance of the ethical, begins by showing what is the moral
nature of man. It is thus far psychological. We do not
need to consider the physical constitution of man, although
defects or malformations in this may cause serious difficulty
to individuals, and special excellencies may be of great
advantage to their possessors. Practically we must allow
for special disease and defect in our treatment of men; but
we do not on this account change our views of the nature
and principles of Ethics. But we must go beyond mere
psychology, to the real relations of men in life, in order to
determine from this nature and these relations what are the
true ends, the best rules and motives of conduct in our
individual, social, civil, and religious life.

- Ethics may be properly called a science, since it aims to
exhibit the facts of the moral nature and the principles of
conduct systematically. It may be called a philosophy,
since it aims to set forth the ultimate assumptions in which
all these facts and principles have their ground. It is a
moral science, because its subject-matter is the moral nature
and conduct. Human nature and conduct, when partially
" considered, have other aspects; but these are passed by
except as they indicate something in regard to the moral.
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As the ethical or moral has to do only with duty or obliga-
tion, this branch of knowledge may be called * the science
of duty.” But the words “duty” and ¢ obligation” are
here used in the widest sense, including rights and goods,
because duty is always present in these, — they have their
nature and character from the ethical.

SECT. 8. Wherever obligation is found, wherever the word
“ought” goes, there is duty and the field of this science.
The word “ ought ” is, however, sometimes used, in a lower
and non-moral sense,! to signify the conformity to a rule, or
to the nature or design of an unintelligent, unethical being
or thing. It means what we should think reasonable, or what
would correspond to our idea of perfection or to our ideal
of the thing. We say, “ The experiment ought to give such
and such results ; a tool, a machine, an animal, ought to do
this or that.” How closely this is parallel with ske ethical
ought is obvious from the fact that the latter also has refer-
ence to a law, or rule, and end, to something which might
be expected from the ethical being in his ethical relations.
It is what might be reasonably expected from a free, rational
being, or a person who consciously and voluntarily seeks
some perceived end. But the difference between this and the
action of material things which are passively borne to their
ends by unintelligent causes is world-wide. This “ ought”
of irrational, unpersonal beings cannot be ethical in itself,
because not in itself intelligent, self-conscious, and conscious
of a law to bind it, which yet can be obeyed or disobeyed.
It is a metaphor drawn from the ethical sphere.

“ Obligation ” is the binding of a man as a self-conscious,
self-controlling, personal, or moral being, or it is that which

1 Cf. Sidgwick’s Methods of Ethics (3d ed.), part i. chap iii. sect. 3.
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is binding upon a man ; “ought " is something owed ; “duty”
is something due. The three words have essentially the
same meaning. The binding power, the debt, arises spon-
taneously out of the moral nature of the man in the circum-
stances in which he is placed. Such is the very sense and
meaning of the words “ moral nature,” — that is, a nature out
of which such an obligation arises. It does not arise out
of an intellectual conception, nor wait for a previous intel-
lectual construction and justification, though it is sponta-
neous only in intellectual beings of a high order. It does
not, so far as we know, rest upon or spring up in the souls
of beings with endowments lower than the human, and it
cannot be introduced into any such inferior beings by action
upon them from without. As this sense or feeling of obliga-
Zion is an original gift, so it is matched in the intellectual
sphere by an intuitive notion of duty, which cannot be ana-
lyzed, derived, or defined. When asked what the notion of
duty is, we can only refer each one to his own conscious-
ness, aiding him by synonyms and by such illustrations
from the facts of life and the judgments of men as will
stir a keener sense of duty in his own soul. The real
knowledge of the meaning of it must come from the real
experience, and not from the intellectual definition. A
being which never felt the impulse and restraint of duty
in some degree cannot be made to know what duty is. In
the sense of our science, such a being is not capable of
conduct or behavior.

SECT. 9. The ends to be sought in life may be learned
in general by a study of the nature of man as related to the
sphere in which he is to live, — just as we learn the ends of
other things by studying the structure as related to their
sphere. The adaptations show the end. The rule of life
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we learn in like manner from the nature and the relations.
The rule is the guide in gaining the ends. But we cannot
wait for a completed science of human nature, its ends and
relations, before forming any rules for life. We have not
yet a complete science of human nature and relations, and
shall not soon have. Rules of life are rather, thus far, sub-
jects for the exercise of good judgment and common-sense
than for strict scientific definition and determination.

Looking at Ethics practically, that is, so far as the end is
not knowledge, but conduct (and this is really the prime
interest), to determine the rules for right living, we should
not suffer our minds to be bound and limited by any ethical
theory yet propounded, but should consult human experi-
ence in all its forms, and whatever God has taught us in
any way of the laws and issues of his government. We
need all the instruction and guidance we can get from every
source.

SecT. 10. The science of human duty must evidently
cover a part, at least, of the same ground as religion. Re-
ligion, practically considered, is the proper attitude of a man
towards God in respect to the purposes, feelings, and ac-
tions which his relations to God require. Or we may say
that religion is morality towards God, or duty towards God
recognized and performed, — any duties done with special
reference to God, as required by God, as pleasing to him,
or for his honor. But no duty towards God or towards any
o.ther being .is discharged by mere outward acts. Obliga-
tion rests primarily on the inward man to think, feel, and
choose properly towards the beings to which duties are due.
Ally o the o s e b s Pt

. efore moral,
and the duty of all men; it is a part of morality.
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~ On the other hand, as God has given us our nature, put
us in our relations, and made himself known as our author,
governor, and judge ; as he has given us the means and the
impulse to find the rule of life which he has fixed for us, —
all our duties may be done with reference to God, and thus
become really exercises of religion. Viewed in this light,
we may say that all religion is duty, and all duty is religion.
There will always be a real and vital connection between
ethics and religion both as philosophy and “as practice,
though it may not always be properly conceived. We
might lay down the principle that an ethical being is neces-
sarily a religious being ; that ethics and religion are subjec-
tively in their ground and exercise the same, and only different
in respect to the objects towards which they are directed.
Putting the subject in another light, we might say that so
far as duty and responsibility are regarded as on account of
man’s nature and relations merely, or as towards man, our-
selves, or others, either individually or socially, so far we
are in the region of morality ; but so far as our duty and
responsibility are regarded as on account of God, or as
towards God, we are in the region of religion. But if we
accept theism, we see that the human duty and responsi-
bility, while very near and real in all the acts and relations of
life, are, in fact, of divine origin, and are thus included in the
duty and responsibility to God and subordinate to it. The-
ism must carry everything ultimately back to God. Any one,
therefore, who had deeply ingrained the theistic conception
of the world and of life, would be primarily religious, and
would be only the more strenuously moral by reason of
that. But if our relations with our neighbors are thus
brought under religious sanctions, this makes it all the
more necessary that these relations should be wisely and



16 THE BEGINNINGS OF ETHICS.

kindly judged, lest the religious consecration thus imparted
to them should serve to confirm inferior or evil practices.

SECT. 11. We might begin tke development of this science
in either of two ways.

(1) We might begin with our knowledge of God and our
relations to him, and unfold first our duties to him, — that
is, our religious duties in the narrow sense, — treating all
other duties as subordinate to these, or viewing them as
divinely commanded. Thus we should make the Divine
Being and the fact of his authority the chief element. This
is beginning with the divine side. In this view the cause of
virtue is involved in religion ; morality depends on or grows
out of religion. There is no doubt that ¢ religious concep-
tions have been historically the centre of all authority, and
have given their strength to all ideas of moral obligation.”
Morality has never had a wide-spread purifying power over
the hearts and lives of men except where it has appeared in
a religious form, and with religious motives to give it force
and reality. But there is an earnest effort now on the part
of many to dissociate morality and religion. While we feel
certain that this effort is only a passing phase of thought,
growing out of the special and various agitations of a rest-
less time, and cannot succeed, we are yet not compelled on
this account to adopt this order in the mode of presenting
the subject. Morals and religion may certainly be studied
and constructed, after a fashion, apart from each other; but
neither will thus be seen in its wholeness or its proper
relations. Both will be distorted, and deprived of some of
their most important foundations and applications.

(2) We may begin with the human side, that is, with
our knowledge of human nature, our relations to men and
to the world, and proceed from human nature and recip-



THE NATURE AND FIELD OF THE SCIENCE. 17

rocal duties among men, that is, from morals in the narrow
scnse to religion, that is, to the wider sphere of ethical
relations. In this way the near and clear facts of human
nature and human life are the central element. But it
would not, therefore, be necessary to deny or conceal the
truth of God’s existence, that he made us, placed us in this
world, planted his law in our souls, and that we are his
subjects in all things.

' If we made use of our relations to God, which we could
not avoid, except by shutting our eyes to obvious truths
and necessary principles, the second method would not
differ in its results from the first. But we should thus begin
with what is nearest and best known, and thence ascend to
what is higher ; we should begin with the human and natu-
ral, and ascend to the divine and the spiritual. In this view
the cause of religion is involved in morality, — that is, re-
ligion depends on and grows out of morals; or, as is shown,
religion is morality towards God.

The second method is preferable, because our moral
nature is the best natural source of our knowledge of God.
If we shall first unfold this, and look at duty and morals in
their human aspect, we shall find that they necessarily pre-
suppose and lead to God and religion; and we shall lose
none of the force which theism is supposed to give to
morals. We shall thus approach the subject more natur-
ally, beginning with the real, near, and obvious facts and
relations of our own consciousness and experience, and shall
excite fewer objections.

SECT. 12. There are fwo main purposes jfor which we
study Ethics : —

(1) That we may gain a knowledge of human nature in
its ethical constitution and action. This is also the study of

2
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man as a religious being, because ethics necessarily ascends
into religion. There is no science so important as the
science of man. But the science of the body and that of
the intellect, noble as they are, are fractional and inferior in
dignity and practical importance to ethical science. They
receive their chief importance from the ethical character of
the nature which they go to constitute. They are like the
study of the various parts of a piece of complicated mech-
anism separately, while disregarding the whole as a whole,
and the ends for which the whole is intended. The parts
may be curious and interesting as parts, but they cannot be
understood except through the action and purpose of the
structure as a whole. There are sufficient signs that action
is the grand and comprehensive end and purpose of man
rather than speculation, that thought and knowledge them-
selves are for the sake of action, and not for the sake of the
speculative solution of the problems of the world and of life.

(2) We study Ethics in order that we may know how to
conduct ourselves properly in all the relations of life; in
order that we may act intelligently, and not blindly, accord-
ing to our nature, and in our place; that we may make
sure of being inwardly virtuous and outwardly moral in all
our action; that we may be harmonious in thought and
purpose with the constitution of our own nature and with
our relations in the world. It is true that one may attain
these ends to a considerable extent without studying Ethics
as a science, just as one may live in the world and 'perform
the ordinary work of life, or even acquire riches and honors,
without scholastic education in any direction. But still the
study of the sciences, history, literature, philosophy, and
the arts is good, and the means by which men, as indi-
viduals and as societies, are elevated and their welfare
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advanced. There is a natural impulse towards knowledge, an
inbred desire to seek a rational account for things. Ethics
seeks to give this rational account of the morality which we
find everywhere prevailing in some form, to correct and
improve it when it comes short of our ideal, and even to
raise and purify our moral ideals.

SECT. 13 The importance of the study of Ethics is seen —

(1) From the fact that questions of duty everywhere
arise, and cannot be shunned. They create universal dis-
cussion, and are generally felt to be the most serious and
highest questions. They are often hard to settle satisfac-
torily, and men have many minds concerning them. We
are constantly deciding on duty wisely or unwisely, and
acting according to our decisions. We may dull the moral
sensibility more or less, as we may any other power; but
we cannot altogether escape the thought and feeling of our
accountability for these decisions and actions, at the bar of
conscience, to other men in their social and civil capacity,
and to God. Everything which can be called conduct is
moral, and for it we are accountable.

(2) Every man and every society has general principles
and a standard of duty, which may vary widely, and which
may be elevated or depressed. A careful study of the
science of duty will enable -us to discover shortcomings,
errors, and evils in our principles and practices, teach us
how to remove them, and to raise the standard. It will
also cause us to act more constantly with careful thought
and under the sense of duty, and less from the mere im-
pulse of the time. '

(3) The importance of this study is seen from the fact
that moral actions, even when thoughtlessly or inconsider-
ately performed, create character through our faculty of
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forming habits and strengthening impulses and principles
by use. One acts more easily and forcibly as he has acted,
until set forms and modes of action become fixed and per-
manent. This is true not of outward acts merely, but
equally of inward acts, of thoughts, feelings, and choices.
The entire impulse, force, and tendency of the whole na-
ture may at length be brought to act in one direction, and
so confirmed in it that no change can be easily effected.
Then all subsequent action regularly takes that form and
color. But as we seek to learn in the study of Ethics the
true end of each part of our nature and of the whole, their
mutual relations to each other, the proper ends, rules, and
motives of life, we are enabled to shape and guide ourselves
and others aright, to avoid error and loss, and to form that
character which best fulfils the end of our being.

(4) The fact that we have a divine revelation does not
do away with the necessity of studying Ethics. On the con-
trary, it increases this necessity, because the knowledge
which it brings of moral and religious things widens the
sphere of duty and deepens its import. The Bible teaches
the great duty of life, and perhaps all the duties, in some way
or other, either directly or by implication; but it does not
give us any system of practical or theoretical Ethics. «It
rather portrays ideal types of moral excellence and lays
down broad principles for our guidance, than assigns rules
immediately applicable to the varied exigencies of practical
life.” It makes men reflective and morally thoughtful by
its exhibition of the greatness of human nature in itself and
in its relations, of God’s present government over men, of
his law and its awful sanctions, of his love and the exalted
privilege of sharing it and living in the light of it. The
Bible thus raises the ethical aspect of the world and of
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human life in all its forms to that position which makes its
study and observance the most important of all things.

Besides, a divine revelation has to be interpreted and
applied by thinking and acting men. Their moral position,
moral ideals and aspirations may change the whole aspect
of the supposed divine teachings for them. It is a familiar
truth that the moral status of the interpreter affects the in-
terpretation of all things which have a moral bearing. His-
tory abundantly shows that great care and consideration are
needed in things of such infinite moment as those of religion,
lest we be carried away into fanaticism and intolerance, into
private and personal assumptions and interested interpreta-
tions. The honest study of strictly human Ethics applied
to the customary relations of life will help to keep us on the
solid ground of the facts amid which moral and religious
ends alike are to be wrought out. '

SECT. 14. That moral philosophy is a real science, in the
sense that it has a distinct field and subject-matter, is shown
by all those facts which prove that we have a moral nature,
or that there is an ethical for us. By a moral nature we
mean that nature by virtue of which we feel obligation and
accountability, know duty, and are enabled and impelled to
choose and do duty.

That we have such a nature we know! (1) by our own
consciousness of ourselves, our own approval and disapproval
of ourselves and others, without regard to material interests
or consequences. (z) We recognize such a nature in.all
other men. We see it in their incessant criticism of each
other. We think of them and deal with them, as they do
with us, on the assumption that they are ethical beings.

1See Bishop Butler’s Essay on the Nature of Virtue (at the
beginning).
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Even the Nihilists, whose first principle is that God and duty
are great bugbears to be abolished, assume that God and
duty exist, and they are impelled by a sense of duty to abol-
ish them. (3) It is involved in our language, in all our
judgments, and is the central element of interest in all lit-
erature and life. (4) Society and the State in all their forms,
with laws and punishments, stand on the sense and notion
of duty. (5) All men have sentiments and judgments of
moral right and wrong, of good and ill desert, moral stan-
dards by which they judge their own actions and those of
others, and a sense of accountability for what they do and
leave undone. These judgments and standards may vary
indefinitely, and this sense may sink to the rank of a vague
fear, or be raised to the dignity of an all-controlling principle.

We distinguish the actions of moral beings in this view,
that is, as conduct, from the same actions in every other
view, and from the actions of all other beings. Men differ
from all other beings on the face of the earth in this respect.
We do not judge or treat the animals as responsible. We
do not find in them the notion of duty, nor the sense of
obligation and rights, nor the power of deliberate preference
or thoughtful self-guidance, as these exist in men. The
power of instinct is of an entirely different order. We may
say of the brute that ¢ he ought ;" ¢the dog ought to point
the game,” or “tend the flock.” But we say the same of
inanimate objects; as, “the tree ought to bear fruit,” “the
axe ought to cut.” But these are metaphors (Sect. 7).
The true original ought is the ethical ought, which is a stress
or constraint growing out of and resting in the nature of a
free, rational, personal being, and peculiar to such a being.
Even materialists and those who deny all freedom and re-
sponsibility distinguish that kind of action which we call
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moral from all other kinds, though they should in consis-
tency deny the reality of its ethical character.

SECT. 15. A complete presentation of ethical science would
tnclude three parts. The first part would be psychological,
exhibiting the elements of that nature by virtue of which we
are moral beings, — an analysis of the moral constitution.
The second part would treat of speculative or theoretical
Ethics, showing, in the light of our moral constitution, what
duty, virtue and vice, right and wrong, good and evil in
general are, and intellectually justifying them. This would
furnish a theory of morals, and would naturally include a
comparison and criticism of the various theories which have
been held. The third part would treat of practical Ethics,
showing (1) what are our specific duties, as growing out of
our nature and the relations in which we are placed ; (2)
what are our rights, as corresponding to our duties, and as
guarding our moral personality ; (3) what are our goods, as
corresponding to the various grades of our susceptibility and
our powers, and as essential to the healthful development
and maintenance of our life. This part might also treat
of character and the cultivation of character, or moral -
education.

It should not be thought necessary to deduce all duties
in a logical way from an abstract theory of duty or of the
nature of virtue. So far as this could be fairly done, it
would confirm the theory, and be a philosophical justifica-
tion of the duty or precept. But so far as practical Ethics
has other than scientific purposes, it may appeal to other
reasons and urge other motives. Moral conduct and moral
rules long preceded moral theory, and no moral theory has
yet so comprehended the whole of life as to be able to set up
one principle from which all right action could be deduced.
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SECT. 16. In a practical point of view, three things are
important in Ethics,— (1) a proper disposition or temper of
mind in regard to duty; (2) a correct apprehension of the
relations in which we stand to the various sensitive and
moral beings in the world about us. The proper disposi-
tion or temper of mind is often best produced, in people
who are not devoted to philosophy, by views of truth which
are not philosophical. A correct understanding of our re-
lations results rather from general moral thoughtfulness amid
the experiences of life. But temper and knowledge have a
decided effect on each other. (3) A selection of the proper
ends of life and action. ¢The most compendious and
summary means, and again the most noble and effectual, to
the reducing of the mind unto virtue and good estate, is
the electing and propounding unto a man’s self good and
virtuous ends of his life, such as may be in a reasonable
sort within his compass to attain. For if these two things
be supposed, that a man set before him honest and good
ends; and again, that he be resolute, constant, and true
unto them, it will follow that he shall mould himself into all
virtue at once.”?

1 Bacon, Advancement of Learning, book ii.



CHAPTER 1II.

PSYCHOLOGICAL OUTLINE,

SECTION 17. The first question we have to answer is,

What is the moral nature of man as we find it? What are

- those elements by virtue of which we become moral beings ;
that is, have the feeling of obligation, the conception of .duty,
right, and good, the impulse and ability to choose and act
according to duty ?

We take human nature as we now find it, without in-
quiring through what processes, if any, prior to authentic
history, the being we now call man has passed in coming
to be that moral creature which he now is. This human
nature has no doubt . been much influenced and modified by
circumstances and environment, and may be still farther
modified. But environment cannot create new generic
endowments. It can, at most, modify and color original
gifts. Human nature has been what it is now for three
thousand years at least. It is generically the same now,
wherever we find it, at whatever stage of advancement.
There is no reason to think that it will not remain for many
generations as it is now. It is reasonable, therefore, for us
at present to omit all consideration or conjectures as to how
it came to its present shape.

The question, What are the simple elements of the soul?
is a difficult one, for many reasons. We have no means to
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investigate the soul in its original, undeveloped state, nor
can we observe its first inward workings except by looking
on from without. So soon as it opens itself to our study it
has begun already to take biasses from other minds, to form
complex habits, to exhibit a variety of activities and receptiv-
ities, so interlaced with each other that it is hard to analyze
them and tell what are the simple powers and activities.
Theory and assumption have been too prominent, and ob-
servation has been too little directed to the actual facts in
the natural history of a soul. When we come to look into
our own consciousness for the purpose of analyzing its
states, we find there the very complex products of a long
experience, and we are pretty sure to come to the investi-
gation with theories and prejudices which interfere with
scientific impartiality. There has come to be a tolerable
agreement concerning the intellect and will ; but the great
variety of views concerning the classification of what are
called the “active powers ” shows how difficult the subject is,
and how uncertain any report of them must be. We must,
however, proceed and set forth our “moral psychology” in
what seems the most reasonable form, hoping that some
time the real, simple, and original elements may at length
be agreed upon.

SECT. 18. At the outset we must emphasize the fact that
the soul is ome. We speak of various faculties; but these
are not parts, and are only called organs analogically.
They are not separate, and cannot act separately. ZZe
whole soul acts in every faculty, in every activity. But every
activity has various aspects, a subjective and an objective
side, a spontaneous and a voluntary element. We may say
it has various modes. A faculty is only a mode in which
the soul acts, or a mode of the soul’s action. When psy-
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chologists analyze the soul, and speak of its mental, moral,
and voluntary elements, we should remember that the moral
pervades all our actions aud faculties; or rather, that the
moral is the organizing, unifying principle of the whole
nature ; that no one part or element is Any more moral than
another. It is the man that is moral by virtue of his com-
posite nature ; but no faculty is moral. We say, therefore,
that the moral nature is our complex psychical nature in all
its elements as one whole, as a personality. All the powers,
activities, and receptivities are essential parts of the moral
constitution, as will appear in the sequel.

We say in general that the soul has three kinds of powers,
or three general modes of acting, — the power to know, to
feel, and to will; the Intellect, the Sensibility, and the Will.
This division is not altogether clear, since the sensibility is
commonly supposed to be synonymous with the fze/ings, and
these are regarded merely as passivities or receptivities.
But the “sensibility,” as the term is here employed, has both
an active and a passive side, certain spontaneous impulses,
strivings, or tendencies of the soul which are pre-eminently
activities, and a receptivity or capacity to be affected in
various ways. There is no objection to including these
under the one head of the Sensibility. Another mode of
dividing the powers is into tke [ntellect, the Feelings or Sus-
ceptibility, and the Conative Powers. This simply classes
the active side of the sensibility with will, and calls them
both together  striving powers,” leaving the passive side in
a division by itself. We will make use of the former division
for reasons which will appear in the first chapter on the Will.

We do not propose to enter here on any discussion of the
intellectual powers, because these are usually subjects of ex-
amination before the study of Ethics is begun, and because
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there is a sufficient practical agreement in general concerning
these powers and their products. The contention which
appears in this field is rather concerning the philosophy or
metaphysics of knowledge than concerning the reality and
the modes of knowing.

SECT. 19. No being can be moral whick is not a know-
ing being; and so far as our knowledge and experience go,
there are no moral beings which do not have all the follow-
ing kinds of knowing, — to wit, presentative, representative,
and thought. Their presentative knowing is of two kinds, —
consciousness, by which they know themselves and their
own inner acts and states; and sense-perception, by which
they know the outer world of material things and their
changes. Their representative knowing is of two kinds, —
memory, by which they retain and renew in their minds the
knowledge of the past ; and imagination, by which they re-
arrange or reconstruct the elements of this renewed knowl-
edge according to plans and purposes of their own. Thought
is also of two kinds, — reflective, by which they form general
and abstract conceptions or concepts, and apply them in
judgments and reasonings ; and intuitive, in which they bring
forth certain fixed principles upon which all knowing is based,
and according to which it proceeds.

All these kinds of knowing are essential elements of a
moral nature as we find it. If there are moral beings which
do not employ all these, they are so different from us that.
we cannot well conceive what their moral nature is; they
are out of our category, and we could have no intellectual or
moral fellowship with them. The recent contention that
the brutes are moral, or at least have the partially developed
elements of a moral nature, we need not now consider. The
exercises of the intellectual powers in regard to what are



PSYCHOLOGICAL OUTLINE. 29

called moral things are in kind just like those concerning all
other things. We shall therefore leave this part of the
moral nature with the very obvious remark that we have but
one intellect, which acts in various ways and upon various
kinds of object-matter.

We shall proceed to a somewhat particular consideration
of the Sensibility and the Will, because these have not so
generally been included heretofore in the course of studies
which precede Ethics, and because in the common appre-
hension Ethics has seemed to turn more on the views adopted
concerning this part of psychology. These are often called
¢ the moral powers,” or “ the active powers,” or “the moral
and active powers,” as by Reid and Stewart. These names
could not be intended to signify that the intellect was not
an “active power,” or that it was no part of the moral nature.
The view seems rather to have been that the sphere of
morality was outward action which took its form and direc-
tion especially from the impulse of these powers ; and there-
fore the science which treats of duty or of conduct needs
specially to consider these. Perhaps also the intellect was
regarded so much as a fixed, acknowledged, and unvarying
element that it needed no particular consideration. We
ought not, however, to name these as “active and moral
powers ”’ in any such sense as really to exclude the intellect
from its essential position as part of the moral nature. Re-
affirming, then, the statement that the moral nature is the
whole psychical nature of man, with all its various activities
and receptivities as essential elements and of equal impor-
tance, we proceed to consider the Sensibility.



CHAPTER IIL
THE SENSIBILITY.

SECTION 20. We analyse this power into three parts, omit-
ing all criticism of the various other views which have been
presented. We have, firss, certain implanted principles of
action which go out spontaneously, that is, without previous
thought or volition, towards certain external objects in which
they rest. They are thus not conscious desires for pleasure,
but a pursuit of objects or ends to which they are originally
fitted and prompted by nature, and which are fitted to them.
That pleasure will result from the gaining of these objects is
only learned after experience, and attracts attention later,
and in a secondary way. Pleasure is a side result, necessary
indeed in general, but not necessary to be thought of or con-
sciously made an end. It is brought into prominence as an
end rather on account of a morbid condition and a turning
of the mind to unnatural and unhealthy considerations.?

Second, the susceptibility to pleasure and pain, which
Hamilton calls the ¢feelings,” —a capacity for various
conscious affections. Zhird, the sense of duty or obligation,
often called the “moral sense,” ¢ moral sensibility,” or

1 Prof. T. Fowler, Principles of Morals, part ii. p. 270; Martineau,
Types of Ethical Theory, ii. 126; Sidgwick, Methods of Ethics (3d
ed.), ook i chap. iv.
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“«conscience.” It is the first and third of these divisions,
which are often thrown together with the will under the head
of the Conative Powers.

These three divisions are brought together under the one
head of the Sensibility for the negative reason that they are
all clearly distinguished in consciousness from the intellect
and will, and positively because a peculiar feeling or state of
being affected is characteristic of them all. They are ana-
lyzed into these three classes because the feeling is different .
in each and because they issue differently.

SECT. 21. The implanted principles of action are of three
kinds, — (1) appetites, which are tendencies towards things
needful for bodily life and continuance; (2) desires, which
are tendencies towards things necessary for mental life and
development ; (3) affections, which are tendencies towards
things necessary to social life and well-being. We are seek-
ing here to enumerate those original and simple elements of
our nature from which all others are derived or compounded,
and not those late composite growths which we call by the
general name of pgassions. - The term “ passion” is used in
many senses, — sometimes to signify generally all the pro-
pensions or spontaneous principles ; sometimes for irascibility,
or tendency to the various forms of resentment; sometimes
for sensuality; sometimes for ardent love; sometimes for
strong desire.  Of those so-called composite passions there
are many, which are variously named and variously compoun-
ded. They cannot well be classified according to any clear
principle, though they can be individually named and ana-
lyzed. But such a mere catalogue of composite impulses
may be left to the dictionary. It is not intended here to
arrange these implanted principles in any order of worth,
moral or otherwise, but in the order of their necessary growth,
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or of their coming into consciousness, and of their necessity
for our life and development.

SECT. 22. “ The appetites are the cravings produced
by the recurring wants and necessities of our bodily and
organic life.” * They are seven in number; namely, the
appetites of hunger, thirst, and sex; and those for sleep,
rest, exercise, and air. They have three characteristics, —
(1) they all take their rise from the body, are necessary
for our animal existence, and are common to us with the
brutes; (2) they are occasional, not constant: when they
have their objects, they are sated for a time, and only
return after a season; (3) they are attended by an un-
easy sensation, varying in strength, which sharpens the im-
pulse to action. “The appetite has two aspects; namely,
an uneasy sensation, and a tendency towards something to
remove it. Both manifest themselves in the first instance
antecedent to all experience.” 2

(1) That the appetites are of bodily origin is obvious.
We do not apply the name ¢ appetite "’ to the spiritual crav-
ings or tendencies, except by a metaphor. We call them
“desires ”’ or ¢ affections,” although they are in many re-
spects analogous to the appetites. They are to the mind
what the appetites are to the body.

All the appetites, except that of sex, are necessary for our
animal existence and well-being in the world. Reaso
could never convince us in the first instance of the necessit)
that we should have their objects, any more than without the
senses it could give us a knowledge of the outer world.
Even after the development of reason, and after long

1 Bain, The Senses and the Intellect (2d ed.), p. 255.
2 Student’s Moral Philosophy (by Flemming), p. 27 ; Ulrici, Gott
und der Mensch, i. 593.
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experience under the guidance of the appetites, we could
not be safely intrusted to the care of reason without them.
Even\with the appetites actively warning and urging us to
seek the needed objects, we are sometimes so absorbed in
the pursuit of intellectual ends as not to notice these ¢ calls
of nature.” .

SECT. 23. The appetite of sex has the same relation to the
continuance of the species that the other appetites have to
the well-being of the individual. It has besides a deep and
wide-reaching influence in controlling the lives and actions
of men which is ordinarily little suspected. It co-operates
powerfully with the desire of society and with the affections,
and is often the ruling principle in actions where it is not
thought to be present at all.

Some would regard this as an appetite of a higher rank,
or would even remove it altogether from the class of appe-
tites. Ulrici says that it is in man not a mere organic, but
also a psychical impulse, which greatly increases its impor-
tance. It involves taste in choosing a partner, he says, and
taste is psychical. It is the first sensible expression of the
impulse towards permanent association in life as an expres-
sion of sexual love, which rests only on the inner union of
two individualities. The family, based first on sexual love, is
essential to the existence, development, and culture of the
-man ; afterwards paternal and maternal love come to its sup-
port. Then come all the wider affections towards relatives,
— parental, filial, fraternal; those of kindred, friend, and
general human sympathy. These loves are all needs of the
human soul, and they are based in this.impulse, which has
therefore been called the “social impulse.” It is a strong,
impulsive outpushing of the being towards others.!

1 Ulrici, Gott und der Mensch, ii. 18.
3
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According to Littré, all morality is summed up in ego-
ism or self-love, and altruism or love of others. The former,
he maintains, is only a development of hunger and thirst,
needful for nutrition ; and the latter is a development from
sexuality, needful for the continuance of the species.!

Grote says there is little significance in classing this
among appetites and putting it with hunger and thirst.
“ When the tendency to society and sympathy and the
imagination are active and as they should be, they will
absorb the passion into themselves without allowing it to
degenerate into appetite. . . . Three parts out of four of
elegant literature and of art are concerned, in one way or
another, with imagination as connected directly or indirectly
with this passion. It is at the age when character is being
fixed, when purposes are being formed, and when the intel-
lectual powers are, taking one thing with another, at their
strongest, that the inflaming of the imagination from this
cause usually takes place. And the steps, whatever they
may be, to which it leads are generally such as are felt
through life.” 2 Grote treats of this passion under the head
of ¢ benevolent impulse in its relation to virtue.”

SECT. 24. We have said that the appetites are of bodily
origin,; but it is never claimed that they remain always
merely bodily in their nature and influence. This could
not be true of any gift or endowment of man which we dis-
tinguish from others by calling it bodily. Our human nature
is one, and not many. It has its physical side and its psy-
chical side ; but these are only considered apart by abstrac-
tion, they do not now exist apart, and this nature cannot
really act or be affected in the one apart from the other.

1 La Philosophie Positive Revue, Jan.-Feb., 1870.
2 John Grote, A Treatise on the Moral Ideals, pp. 128-9.
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As we say that the whole soul acts in every faculty and in
every activity, so we may equally say that the whole man,
as body and soul, acts in every activity. The appetites
play a very great part even in all our most elevated and
refined social and moral life, and as they may be thus lifted
up into the highest regions of our spiritual life and action,
so, on the other hand, we unhappily often see that the high-
est spiritual faculties may be drawn down into the service of
these as mere animal impulses.

By courses of reasoning similar to those of Grote and
Ulrici we might lift ourselves wholly out of the earthly and
bodily into a higher sphere. But because every bodily
feeling and propensity is modified and moralized by its al-
liance with the higher elements of our nature, it does not
thereby lose wholly its original character; our life could
not be preserved if it did. Even in our highest moral and
religious attainments and aspirations, our feet must still
remain planted upon the solid earth. These aspirations
would lose their character and cease to be, if they were not
simply up-stretchings from that material basis. ¢ The eagle
can never outsoar the atmosphere.” !

SECT. 25. (2) The periodic character is marked in all
the appetites. It may be illustrated in the case of sleep.
« After a certain period of waking activity there supervenes a
powerful sensation of repose. If we give way to it at once,
the state of sleep creeps over us, and we pass through a few
moments of agreeable repose into unconsciousness. If we
are prevented from yielding to the sleepy orgasm, its char-
acter as an appetite is brought out into strong relief. The
voluminous uneasiness that possesses all the muscles and
organs of sense stimulates a strong resistance to the power

1 Sir Henry Holland, Chapters on Mental Physiology (2d ed.), p. 231,
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that keeps us awake, the uneasiness and the resistance in-
creasing  with the continued refusal of the permission to
sleep, until the condition becomes intolerable, or a reaction
ensues which drives off the drowsiness for some time longer.
The overpowering influence of drowsiness is best seen in
infants, there being scarcely anything that will effectually
appease the mental disturbance caused by it. The strong ex-
Ppressions that extreme pain sets loose — tears and rage — are
never more closely at hand than in the sleepy condition.” 1

Similar illustrations might be given in regard to each of the
appetites. Mr. Bain extends the same remark to the mental
powers, though he correctly says that here it is less distinctly
marked. This character is of the very nature of appetite,
as physical and organic. A physical organ in the nature of
the case must be exhausted by a certain amount of action.
Time must then be given it to gather up a new store of force.

(3) It is unnecessary to illustrate separately the fact
that the appetites are attended with an uneasy sensation
which impels to action. '

SECT. 26. There is no moral quality in the appetites in
themselves considered, as we see in the case of the brutes,
of whose endowments they form so large a part. But in
man, through their connection with his higher gifts, they
become most important elements of the moral constitution,
both as impelling to action and as needing government, and
also because they bring him into manifold connections with
the material world and with his fellow-men. But they
are neither virtuous nor vicious in themselves, nor are we
virtuous or vicious for having them.? The same is evidently
true of all our natural endowments. Whatever constitutes a

1 Bain, The Senses and the Intellect (2d ed.), pp. 255-6.
2 Aristotle, Nicomachean Ethics, book ii. chap. v.
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part of our original nature is by that very fact non-moral,
in the sense that it is without merit or demerit. The same
is equally true of any special inherited characteristics. These
may help or hinder us in gaining the end of our being, or
they may lead us far away from it and be positively de-
structive, or bring great suffering, and so bear a most im-
portant relation to the ethical ; but we cannot be personally
blaméworthy for possessing them. All these are ¢ only an-
tecedent conditions of the moral; . . . the basis on which
morality is to develop itself.””! We may even say that the
great fact of life is that we moralize them for good or evil
by our action and our use of them.

The appetites are not usually considered as of a noble or
dignified character, since they are in themselves unintel-
lectual, and are simply physical necessities. But this low
esteem has doubtless come out of that old asceticism by
which the body was regarded as mere cumbering matter,
and was despised and mortified in the supposed interest of
the spiritual, — as though there were a necessary hostility be-
tween the two. But we know now that the highest spiritual
attainments rest in and rise out of this corporeal nature, and
that the intellectual and moral superstructure can be no
firmer or fairer than the foundations will allow. Through
the higher principles of the soul we may elevate the appe-
tites and employ them for noble purposes; we may make
them instruments for the highest ends. Every gift and en-
dowment of body and soul can be moralized for good.

SECT. 27. Besides these original or natural appetites there
are also acquired ones, which grow up from habit formed

1 Wuttke, Christian Ethics, translated by Prof. John P. Lacroix,
ii. 72; Grote, Treatise on the Moral Ideals, pp. 438-9; Martineau,
Types of Ethical Theory, ii. 31-2.
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under the impulse of a desire for sensual pleasure, or from
a diseased action of the system. It is the thought of the
sensual pleasure to be gained which enables one to persevere
in those unnatural courses by which the appetite is estab-
lished. The fact that these are formed by habit from such
a desire shows at once that they are of late growth and are
in the strict sense unnatural, that is, non-natural. It is
natural to form habits; but habits are artificial formations,
and not gifts of nature. The desire for pleasure grows up
after experience, and is not an original gift.

Acquired appetites in their origin are akin to secondary
desires, especially to the desire for pleasure; but in their
action, when fully formed, they are just like the original
appetites. Many persons acquire an artificial craving for
intoxicating drinks and other stimulants, especially for to-
bacco, opium, tea, coffee, and spices. These have all the
characteristics of the natural appetites except the first;
namely, that of origin, which is intellectual rather than
bodily. They are not necessary to our animal life, but
generally injurious to it; though by long indulgence or a
diseased condition they may perhaps become a partial
necessity, —for a time, at least.

Artificial appetites may be inherited. There are many
marked instances of this in the children of drunkards and
opium-takers, and in those of chewers and smokers of
tobacco. It is probable that all indulgences of this kind,
so far as they affect the nervous system (and it is for the
effect upon the nervous system that these things are taken),
bring evil upon succeeding generations.

If these appetites are acquired from a desire for sensual
pleasure, they have a moral character, or rather those who
acquire them act morally in making the acquisition.
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Secr. 28. The final cause of the appetites is obviously
the maintenance of the animal life and health, and the
continuance of the species. But being thus fundamental
in the nature, they do not attain these ends without a deep
and constant influence on all parts of our nature. This end
is evidently a subordinate one, and preparatory to the
development and activity of higher powers and capacities.

It would seem obvious that the law for the government
of the appetites must be derived from their end and the
place which they hold in the scale of our nature, and the
power which governs them must be found above them in
the constitution. They are to be restrained and used
within those bounds which will make them most conducive
to our well-being as animal creatures endowed with an in-
tellectual and moral nature which is supreme. If this end
is well attained, the best foundation is laid for the action of
the higher powers and the pursuit of superior ends.

The pleasure connected with the appetites is lawful and
useful in its proper measure. It constitutes a necessary
good, necessary for our life and being in the world ; but it
constitutes also a temptation to neglect the higher powers
and pleasures, and to make this our only good. We need
therefore to exercise a constant control in this regard with
strict reference to the end. This is a case where that which
is an end in one point of view is also a means for gaining
another end above it. In any nature which stretches
through so wide a scale “most ends are merely means for
the accomplishment of other ends, and all ends but one
may be regarded as merely means for the accomplishment
of that end ; namely, the ultimate aim and object of the
individual.”

While the appetites are thus non-moral themselves, or as
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endowments, our action in using them to gain their end and
in keeping them within their proper bounds is moral ac-
tion ; that is to say, the ethical, which is the product of the
composite nature as a whole, flows down through every
lowest conscious feeling and activity, and all are moralized
for good or ill. The chief immoralities of some men lie
in the abuse of the appetites and in those actions which
grow out of this abuse. By such vices men lose their man-
hood, or only retain enough of it to make their degradation
deeper and more obvious. Virtue in this sphere consists
not in eradicating the appetites nor in putting contempt
upon them, but in conquering the excessive and perverted
impulse and in keeping them in complete subjection to
their proper ends. These ends we ought to gain.



CHAPTER 1V.
THE DESIRES.

SECTION 29. Tke second class of implanted principles of
action is the desires. The word “desire” is often used in
another sense. Dr. Carpenter! uses it to signify the out-
going of the soul towards any object which seems likely to
give pleasure. Porter says: “The law is universal; every
feeling, whether pleasurable or painful, is no sooner expe-
rienced than it awakens a desire that the pleasure may be
continued or the pain may terminate.””? So Dr. Thomas
Brown divides what he calls our “ prospective emotions”
into desires and fears or aversions; “the former being
the outgoings towards any object which appears to us as
good.”® We cannot refuse or avoid such a sense and use
of the term ‘“desire ;" but that is not the kind of prin-
ciples of which we are here speaking. We are seeking now
the original, spontaneous impulses of the soul which go out
towards objects prior to experience and self-consciousness,
and which are the means of bringing us into relations with
the world, and creating experience. It is proper in itself,
and in accord with good usage, to employ the term ¢ desire ”’
to signify one class of these original impulses.

1 Mental Physiology, sect. 261 (st ed).
2 Elements of Moral Science, p. 25, sect. 9.
8 Lecture Ixv.
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We say, therefore, that the desires are the natural cravings
and tendencies of the mind, which comes forth spontaneously
into action under these regular forms. They are in many
respects analogous to the appetites, so that the terms for the
one are readily used by a metaphor for the other. ¢ The
desires of the flesh and of the mind” are spoken of, and
we hunger and thirst for knowledge or power. Perhaps the
analysis is not altogether clear, and different classifications
might be made; but we prefer to say that there are six
original desires : namely, the desire for knowledge, for soci-
ey, Jor being loved and esteemed, for power, for superiority,
and for property, or possesston. As distinguished from the
appetites, the desires are said to have two characteristics, —
(1) they are mental, and not bodily, in their origin, and
are necessary for our intellectual life and growth. Some
of them, at least, the brutes have in common with us. (2)
They are not of that periodic character, but are more
steady and constant. We will comment briefly on these
several desires in their order.

SECT. 30. (1) ke desire of knowledge is obviously in-
tellectual in its origin, and is a natural and necessary principle
of the mind ; that is to say, the faculty of knowledge must
have a spontaneous tendency to action, or be forever dormant.
It appears very early, and probably is never wholly lost. It
is very various in its forms. There is no field of possible
knowledge which some mind is not impelled to explore by
a spontaneous impulse. This principle is sometimes called
¢ curiosity,” and sometimes “ wonder” (though an attempt
has been made to draw a distinction between the two terms),
and has by some been regarded as the principal cause of
philosophy, as by Plato and Aristotle.! It is the basis of

1 Cf. Sir Wm. Hamilton’s Lectures on Metaphysics, lecture iv.

I
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that enthusiasm which carries the race on in improvement.
The more large, generous, and strong is the native interest
in things in any mind, the more is its possessor a power in
the uplifting and on-carrying of the community in the path
of all progress. It is the basis of all intellectual force, and
¢ as much born with man as the desire of food. . . . Of its
origin we can give no other account than that there exists
in man an indefinite power of knowing, in contact with an
equally indefinite number of things which are to him un-
known. Between these two facts, the connecting link is the
wish to know. . . . The correspondence between the powers
of the human mind and the ideas which they are fitted to
entertain would be wanting if these powers were not incited
by an appetite of inquiry.”?

This original desire of knowledge is supported by all the
other desires ; that is to say, we are urged to gain knowl-
edge by these other impulses also, as means to their ends.
But the desire of knowledge for these other ends is not the
original desire, but is secondary or artificial ; that is, knowl-
edge is sought consciously as a means to something beyond
itself.  All the proper desires end in their own proper
object, and seek nothing beyond. Many secondary desires
also co-operate with this primary desire. We may seek
knowledge out of vanity, for the end of display, or as a
means to wealth and happiness, which are secondary desires.
Where the primary desire of knowledge is unsupported by
these other impulses, it is often overcome by indolence, and
we need to be led on to seek the knowledge which is good
in itself, and is necessary for our good, by other motives ;
as, for example, by prizes and honors. All such secondary
motives are lower, and in themselves undesirable ; they do

1 Duke of Argyll, The Unity of Nature, chap. viii.
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not need to be employed with minds of the highest order,
unless erroneous methods of training have injured the native
tone of the mind. But through these artificial means the
simple desire for knowledge may be aroused at length, and
assume its proper place, even in minds which are far below
the highest order.!

Some brutes have a kind of curiosity, as shown by Dar-
win in his “ Descent of Man,” and by Romanes in his ¢ An-
imal Intelligence.” But this brute curiosity has no reference
to the discovery of causes and laws, nor to the gaining of
abstract and general conceptions, hor to the development
of art or animal improvement ; it seems rather to be closely
‘connected with “the impulse to seek for food, or to avoid
that which may be harmful.” The wonder and curiosity of
brutes may be expected to be as much below that of man
as the results of it are below.

SECT. 31. (2) The desire of society is common to men,
and to very many, if not all, brutes. It appears very early,
and is permanent. Species naturally hostile will lay aside
their enmity and associate kindly together when cut off
from their proper society. Men will even make loved, if
not loving, companions of brutes and of insects, when shut
off from the society of men by circumstances or by solitary
confinement. Society is the chief sphere of our activity
and improvement, of duty and interest, without which, even
if physical life were possible, we could scarcely develop at
all the rational and moral nature. It is peculiarly suitable,
and even essential, therefore, that there should be a special,
primitive desire for society. By virtue of this desire we are
carried into society and kept there. It seems to be the

1 Martineau, Types of Ethical Theory, ii. 222-3; Fowler, Prin-
ciples of Morals, part ii. p. 44.
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counterpart in this region of the appetite of sex and of the
affection of sympathy ; but it is not, therefore, to be derived
from the former, nor resolved into the latter. Perhaps we
might rather say that these are different facets of the one
social nature which is given us as a whole, and which we
thus analyze that we may better understand and appreciate
it. “Our sociality, that is, our living in the society of fellow
moral beings, is not only an occasion for benevolence, but
it is a most powerful stimulant to action; the thought of
companions in the same endeavor communicates courage,
animates enterprise, and makes moral action quite a different
thing from what it would be if we were solitary actors.” !

Hobbes maintains that we seek society wholly from self-
ish motives, “that we may receive some honor or profit
from it,” and not from any original impulse; the natural
state is that of war of all against all. But seeing that this
perpetual strife interferes with the gaining of our selfish or
private ends, and fearing for our own safety, we seek the
aid and protection of others. Men therefore form the
social compact and set up an organized state.

But Hobbes does not overlook or deny the fact that
“man is born in society, and there he remains;” ¢that to
man by nature, or as man, that is, as soon as he is born,
solitude is an enemy; for infants have need of others to
help them to live, and those of riper years to help them to
live well. Wherefore I deny not that men (even Nature
compelling) desire to come together.” Those speculations,
therefore, aim not to show the un-social, but rather the
un-civil, character of the untrained man. Hobbes’s opin-
ions are doubtless extravagant, even in this view of them.
Man has a civil as well as a social tendency ; but it is a later,

1 Grote’s Moral Ideals, p. 152.
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complex principle, and one more easily overcome tempora-
rily by outbursts of passion and selfishness. The primitive
desire of society cannot be overcome by any passion ; but
a well-ordered civil constitution of society is a late product,
and is always subject to disturbance by unruly passion and
self-will.

This desire, like that for knowledge, is supported by all
the others. Society is the sphere where we gain and use
our power, knowledge, esteem, and superiority ; it is there-
fore sought as a means to these ends. But the desire of
society as a means to farther ends is secondary, and not
that original principle of our nature of which we are here
speaking.

SECT. 32. (3) The desire to be loved and esteemed ap-
pears very early in children, and never leaves us. It is
seen in very many brutes, and may be developed in them
to a high degree. It is justly regarded as a mark of a bad
character to be careless of the opinions of others concerning
us, unless one is made so by a strong sense of duty which
compels him to go forward in his course of action in spite
of the narrow and mistaken views of ill-informed and ill-
judging men. It was a wise moralist who said, “ A young
man is not far from ruin when he can say without blushing,
‘I don’t care what others think of me.’” But the world
moves forward in its moral standards. Some men, there-
fore, must break away from old conservative views at the
expense of incurring the distrust or hatred of all holders of
the dead and dying opinions. Reformers, who think they
have the clear light of truth, gather the courage for new
movements by looking to a higher approval, and to the
better opinion of the more enlightened coming time ; they
are able to despise the shame through their confidence in
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right and truth and in view of the great good to be gained,
looking beyond the transient to the permanent.

The desire of esteem is so strong as to lead men to
endure all sorts of hardships, and even death, for the sake
of gratifying it. It leads sometimes to long courses of
hypocrisy and deception. It acts independently of all
thought of material advantage, — as when men labor and
suffer that they may be esteemed after death, and by those
who are far removed from all power over them or relation
to them.! Such facts show the far reach of human nature
even on this its impulsive or subconscious side; and we
must consider this outlook into the future, and this solicitude
how we shall be regarded, as a distinct hint at immortality
and at an ethical constitution of the world.

The desire of glory is a form of this desire. It com-
monly appears only in men who are conscious of great
powers and broad views, who see and are able to seize the
opportunity of making themselves greatly and widely useful.
If it takes possession of those who have neither the oppor-
tunity nor the ability to gain a just renown by great acts of
beneficence, it brings only the misery of disappointment, and
is likely to lead to vicious and criminal methods of gaining
notoriety when just fame is unattainable. We might perhaps
call this rather the counterfeit of the true desire for glory.
There have been ‘'many examples of this counterfeit in his-
tory, and in these more excited newspaper times it crops out
everywhere, and often in the most whimsical or wicked ways.

This desire is also supported by the others; that is, we
may seek esteem for the sake of the further ends of knowl-
edge, power, superiority, possession, and society. But this
is thus a secondary desire.

1 Martineau, Types of Ethical Theory, ii. 220 ¢ seq.
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SECT. 33. (4) The desire of power is closely allied with
the appetite for exercise, and with spontaneous nervous
force or the reflex activity of the nerves. It is the mental
counterpart of this appetitive and physical endowment. It
takes various directions and uses various means, according
to the special gifts or direction of the mind. It creates
many secondary desires for all those things which are sup-
posed to give us power; as for wealth, office, knowledge,
social position, and the like. It accounts for many of the
vices and crimes of men. They pursue the object of this
desire, thoughtless of duty and of the rights of others. But
the desire of power is not for this reason to be accounted as
evil. Like all other natural endowments, it may be used for
bad ends, and it is perhaps specially liable to be abused on
account of thoughtlessness and the excitements of passion.
We may be hurried away to commit high-handed wrong,
deaf to the voices of reason and conscience. But this desire
may be used for good also, and without it we should lack
impulse and aspiration for action and achievement.

This desire may become secondary, like the others ; that
is, we may desire power as a means to knowledge, esteem,
superiority, society, and possession. It may therefore be
said to be supported by these desires, and we are thus held
up to energy and force in our life by the combined action of
all these desires.

SECT. 34. (5) The desire of superiority some have denied
- to be an original principle of action. Reid classes it among
the affections instead of the desires, and under the name of
¢ emulation ” calls it one of the malevolent affections. But he
defines emulation as “ the desire of superiority to our rivals
in any pursuit.” He calls it a malevolent affection on ac-
count of the envy which is so likely to be associated with it ;
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or, in other words, because it is so likely to be abused. But
this is to miss the point, and classify by reference to sec-
ondary and accessory circumstances. We should look at
the desire itself, and not at its abuses or accessories.!

Hopkins denies that this emulation is an original desire,
but makes it a form of the desire of power and esteem.? No
doubt it leads one to seek superiority in power and esteem,
but also in all other things which we desire either originally
or secondarily. But this does not make it a form of these
desires. We might just as well resolve all the desires into
some one, when we see how they co-operate and combine
with each other.

There is nothing evil in' this more than in any other of
our original principles. It does not necessarily imply vying
with others, certainly not vying in evil, nor vying by the use
of bad means, nor with hard and hostile feelings. ¢ It may
be a desire of superiority without reference to any other
person as surpassed ; praiseworthiness or admirableness
without reference to actual admiration. Almost every one,
from the highest to the lowest, forms some sort of ideal of
this kind " superior to his present attainment, which he seeks
as an uplifting of himself above himself. This desire is not
necessarily attended,with envy, even when we are in con-
scious rivalry with others. Itis compatible with the strongest
friendship between the parties. We often see most honor-
able and kindly rivals. It is true that men may seek superi-
ority in bad things and by bad means; but every principle
of our nature may be perverted and used for bad ends.

SECT. 35. (6) ZThe desire of possession appears very early

1 Reid, Essays on the Active Powers, essay iii. chap. v. (Ham-
ilton’s ed.), p. 566.
2 Lectures on Moral Science, pp. 117-20.
4
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in children. It points to and demands private ownership,
which is one grand distinction of men from the lower ani-
mals. It is intimately connected with the desire of power
and superiority, with foresight, and a long train of our most
important derived principles. Possession gives a very deep
satisfaction to all men.

The great value of this desire appears in that it stimulates
to activity, industry, and frugality, restrains from folly and
extravagance, and thus cultivates self-control and concen-
tration of purpose. The institution of private property,
to which it leads, has hitherto been the basis on which our
civilization has been built up ; and it is scarcely credible that
a new foundation can now be laid, and a new order be built
up, in contravention of so deep, true, and beneficent a prin-
ciple of human nature. No doubt it often gains a most
unreasonable power over men, especially in their mature
years. Out of it grow the vices of covetousness, avarice,
miserliness, and that hardness which grinds the poor and
makes one turn a deaf ear to the calls of humanity and
charity. The explanation of these vices is that in seeking
possessions men overlook the fact that these are not the
ultimate end of our being, but an end only in a low and
subordinate sense, and are chiefly to be regarded as a
means for gaining the higher ends of our nature. The
same is true of the ends gained by all the desires.

The desire of possession, like all the other desires, may
become secondary ; that is, we may desire possessions as a
means of gaining the ends of the other primary desires.

SECT. 36. The final cause of the desires is to develop the
individual in all his powers, both bodily and mental, to lead
him forth into his proper sphere of life and action, and to
impel him in that sphere. It is these native principles
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which give energy and force to the mind. They combine
to create that forth-putting vigor and ambition which may
go out in evil directions, but which are also the chief in-
struments for good in every direction. They imply or lead
to an eager, active, forceful character. The desires of power,
esteem, superiority, and possession tend directly to the de-
velopment of the bodily powers, as they set us ‘on vigorous
work to gain their objects. All these, as well as the desire
of knowledge, tend directly to the cultivation of the mind
as the means of gaining their objects. The desire of society
leads us directly into and keeps us in the proper sphere of
life and moral action. All the other desires lead indirectly
to society as the only sphere in which they may gain their
objects.

These statements, as well as some others already made,
indicate the intimate relation and alliance of all these prin-
ciples, and they naturally suggest the question whether the
desires are not all really one at root. No doubt they are
so far one that they are all alike desires; that is, spontan-
eous outgoings of the soul towards things needful for mental
life and development, shaping and distinguishing characters
by their varying force and by their proportion to each other.
But they are so truly diverse from each other, while yet so
like and so easily co-operating and flowing together, that we
cannot say they are reducible to one single desire. We
must regard them as the specific forms of this sort of spon-
taneous activity, as different and as justly distinguished from
one another as are the several appetites. A kind of treat-
ment which would reduce them all to one desire would not
be likely to stop until appetites, desires, and affections were
all reduced to one principle, and that one transformed into
some form of nervous force. '
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We can no more doubt of the final cause here than in
the case of the appetites ; nor can we any more doubt that
this end is not for its own sake, or, in other words, that it is
not ultimate, when we view the whole nature of man. This
end, valuable as it is, must be subordinate and a stepping-
stone to another end above it. As the appetites, which are
bodily, secure for us good physical health and vigor when
their end is wisely and proporiionately gained, and thus fit
us for something beyond the physical and animal, so the
desires, which are mental, develop us as intellectual and
social beings, bring us into our proper sphere of action, and
quicken us to vigorous life in that sphere. But this cannot
be the ultimate end if man is a moral being, nor if society
itself is to be peaceful and pleasant. It is only a prepara-
tion for something higher.

SECT. 37. The law for the government of the desires must
be derived from their end and their place in the constitu-
tion. This law cannot be laid down uor enforced by the
desires themselves, because these are impulsive and without
that comprehensive view of their place and end which
legislation and the exercise of government require. All
impulsive principles must be governed by that part of our
nature which is above them and to which they are ulti-
mately subservient, that is, they 1aust be governed by the
ethical person. They are to be so restrained and guided
as best to prepare the man for his higher ends and to carry
him on to gain these. This would constitute virtue in the
sphere of the desires. '

The desires, like the appetites, are non-moral. Our
action in using them for their proper ends, or in failing to
use and govern them aright, is moral action. In other
words, the man is moral in his actions, but none of his
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faculties or endowments as such are moral, that is, worthy
of praise or blame; they are only a foundation or prepa-
ration for the moral. The chief immoralities of some men
lie in the abuse of the desires and in those actions which
flow from this abuse.

SECT. 38. Zhere .are very many secondary or artificial
desires. 'The desire of any end leads us to desire also the
means for its attainment, when we come to discern them.
We have shown in the preceding sections how each one of
the primary desires may become secondary to the others,
when its end is consciously sought, not for itself, but as a
means to those other ends. These secondary desires are
not original gifts, but acquisitions ; though the power and
tendency to acquire them, in the circumstances, is original.
These desires may become so strong as to cause the mind
to rest in these means, forgetful of that proper end. For
example, we have a natural desire of knowledge. Books
are a means to this end.” But we find men who have be-
come so absorbed in collecting books as to forget or neglect
their proper use, to limit all their thoughts to the mere
possession of the means of knowledge. We often see a
whole life spent in the fierce pursuit of that which is noth-
ing in itself, — a mere instrument to gain some real end.
Thus wealth is a means"by which we may acquire knowl-
edge, esteem, power, superiority, — almost all the ends,
natural or artificial, which men ever set before themselves.
It is therefore properly sought as a means. But how
numerous are the cases in which men have come to pursue
wealth as though it were an end itself, or even the only end
worth pursuing, quite forgetful of all its uses! They become
slaves to the desire of acquiring.

Such perversions of nature depend largely upon the par-
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ticular stage of the society in civilization, and the special
tendency of the times. The circumstances of our own
time and country tend strongly to produce in many minds
that exaggerated love of wealth which perverts nature and
disturbs the social balance. The miser and the avaricious
man are the most familiar illustrations of such perverted
desire, although similar examples in all the other desires
are not far to seek.!

SECT. 39. The desire of happiness is a secondary desire
of a peculiar kind, and is often called “ self-love.” Happi-
ness is not the end of any special original principle of the
soul, but is rather a by-result or attendant on the action of
our powers for the several ends which they are adapted to
gain ; that is, upon the pursuit of the various proper ends of
life, whatever these may be. After the several spontaneous
impulses — appetites, desires, and affections — have come
into action, and we have experienced the gratification which
comes from the activity itself and from the possession of
their various objects, this gratification — this pleased, grati-
fied, or satisfied state of the passive feelings — may itself be
sought as an end. We call it by the vague name of “ happi-
ness,” or by some similar or partially synonymous term. It
is for this self-conscious pursuit of pleasure, gratification,
felicity, happiness, — whatever appellation we may give it,
— that the name of ¢ desire ”” has been reserved by many-
writers. This object is sought by the man, the self-conscious
person, reflectively, intentionally, and not under the spon-
taneous impulse of an original, active principle.

Happiness is an agreeable state of our passive sensitive
nature, bodily or psychical, resulting from our powers having

1 Hopkins, Lectures on Moral Science, p. 105; Fowler, Principles
of Morals, part ii. pp. 17-22 and 47-59.
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their proper objects and being in their proper, healthful
action. When after experience we have formed a notion
of this agreeable state as such, we cannot fail to desire and
seek it, to hold it before the mind as an end to be ration-
ally pursued. Some measure of it is absolutely necessary
to our life. In this view it is what has been called “ the
instinct of self-preservation;” though it is by no means an
instinct, but a rational impulse, a deep and speedy natural
purpose to maintain our life. In abnormal conditions it
may give way, and a despairing man may take his own life ;
and, on the other hand, for worthy ends life in the most
attractive conditions may be freely sacrificed by a high,
courageous soul, not because it is pleasureless or hopeless,
or considered not worth living, but because there are grada-
tions of pleasures, and the noble mind scorns the low and
sensual when brought into competition with the moral and
religious.

Happiness can be wisely sought only by making the
proper use of all our powers in due subordination and with
the due regard to all our relations in life. It is then the
natural fruit resultant or attendant on the discharge of every
duty, the ordered and appointed consequence of a rational
and moral life ; or we may say it comes in its noblest and
most abiding forms from living in accordance with reason and
conscience, — the highest powers, — from entering into the
work and service of life with high and pure moral purpose.
But if happiness is sought, as it is so likely to be, not in the
proper use of all our powers in due subordination and with
right regard to all our relations in life, we shall certainly act
in some way erroneously and viciously ; we shall pervert and
corrupt the nature by misdirection, and by continued wrong
action we fasten the error upon us, and deepen it by habit.
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SECT. 40. This desire is especially lable to become per-
verted from our excessive haste or want of sufficient
thoughtfulness in action, which results from that diseased,
unbalanced, and perverted state of the sensibility which we
seem by.some means to inherit. In its perversion and dis-
order the desire of happiness becomes selfishness. Selfisk-
ness is the pursuit of one's own good to the neglect or exclusion
of the good of others; that is, in disregard of our relations.
In such a case the powers are not properly subordinated
and restrained within their natural and proper limits; the
highest principles do not rule; the best ends are not
selected. Selfishness has very many forms, and is the chief
enemy of human happiness. It is sometimes considered
the chief source of every kind of vice.

The desire of happiness is natural in the sense that there
is a provision for it in our nature and circumstances, and it
certainly arises in every mind. Butler makes the sweeping
statements that “ every man, in everything he does, naturally
acts upon the forethought and apprehension-of avoiding evil
or obtaining good ; ”’ ! and ¢ that when we sit down in a cool
hour, we cannot justify to ourselves any pursuit till we are
convinced that it will be for our happiness, or at least not
contrary to it.” # It is certainly true that every man must
form the idea of his own good, and must care for it and seek
it, in order to maintain his life and play his part in the world.
In this aspect we are committed to ourselves, and not to
others, to care for, to act, and to answer for. It is impos-
sible, in the nature of things, that it should be otherwise, and
no moral or religious principles of kindness, charity, or
mutual helpfulness can in the least modify or change the

1 Analogy, part i. chap. ii.
2 Sermon xi.; also Sigwart, Vorfragen der Ethik, sect. 3.
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necessity and the obligation of this. But this desire of hap- .
piness must on no account be ranked with those original
implanted principles which we are here studying, because
of its late origin, being dependent on the previous activity of
those spontaneous impulses and of self-consciousness; be-
cause of its composite nature and its internal instead of
external object. It is not secondary in the proper sense,
namely, as being the desire of something as a means instead
of as an end, but as springing up after and in consequence
of the development, activity, and gratification of the primary
or implanted principles, and through the action of ‘the
intellect in self-consciousness.

This desire will come into view again when we are con-
sidering the susceptibility (Chapter. VI.), and also when we
consider the relation of the intellect to morality (Chapter
XVIIL.).

SECT. 41. The objects of the various desires have been
stated in abstract terms ; namely, knowledge, esteem, society,
power, superiority, and possession. Whewell says that the
objects of the mental desires are certain abstractions.! But
this is wholly an appearance, resulting from the necessities of
philosophy, which always uses general terms. An implanted
principle could not go out towards an abstraction, for ab-
stractions are purely mental products, and do not exist in
the real world. A desire, like an appetite, is always a
craving for and tendency towards some concrete, real thing
in which it rests, and which is naturally fitted to satisfy the
craving. This is an instance of the harmony of the subjec-
tive and objective worlds, each leaping spontaneously to the
embrace of the other and resting there.

1 Elements of Morality, i. 40.



CHAPTER V.

THE AFFECTIONS.

SECTION 42. The third class of implanted principles is the
affections. They are always spoken of as of two general
kinds, commonly called the ¢ benevolent ”” and the “ malevo-
lent.” The former class includes the general forms of grati-
tude, generosity, love, and sympathy. Sympathy is of three
kinds, — pity or compassion, congratulation, and general
tendency to harmonize our thoughts, feelings, and conduct
with those of others. Of the latter class there is properly
only one affection ; namely, resentment.

The words “ benevolent’’ and *malevolent” are, strictly
speaking, tmproper appellations for these principles. Ety-
mologically they imply an exercise of will or choice, whereas
the entire series of principles now under consideration is
professedly prior to all will and choice. The former class are
called benevolent because they in fact tend to promote the
happiness or well-being of other sensitive creatures towards
whom they go out. They are (though involuntarily)
helpful, beneficent, kindly, in their result, and seem to be
placed in our nature with that purpose by our Author. They
are as though well-willing or good-willing towards those to
whom they are directed ; but they may result in evil or
harm to their objects. The second class is called malevo-
lent simply for the sake of a word, to make a strong con-
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trast with the so-called benevolent affections. But the name
is false and injurious. This affection is not in any respect
ill-willing or a willing of ill, but its result often is, or tends
to be, harmful or maleficent towards its object ; and it seems
to be placed in our nature with that purpose by our Author.
The proper and accurate name is ¢ the defensive and puni-
tive affection.” While it is primarily regarded as maleficent,
it is, in fact and ethically considered, indispensable, and
often most beneficent in all its results.

SECT. 43. The characteristic of the affections, as dis-
tinguished from the appetites and desires, is that they go
out towards other sensitive beings, and issue, as has been
shown, in beneficent and maleficent results for them. They
are thus eminently social principles, and seem designed
primarily, not for the private good of the person exercising
them, but for the good of society, and through this for the
good of the individual. This does not prevent them, how-
ever, from bringing immediate good, that is, giving gratifi-
cation or happiness, to him who exercises them. In this
respect they are. precisely like the appetites and desires ;
that is, they are the soul's own spontaneous activities, and
the attendant results in passive feeling are necessarily also
the soul’s own.! It has been well said that “the highest
of our joys are found in the affections.” But the more
obvious tendency, which first attracts the attention, is such
that the appetites and desires are called egoistic, and the
affections altruistic. But because the appetites and desires
are self-appropriating or egoistic, and seem primarily in-
tended for this end in the economy of our nature, it does

~not follow that they are selfish. Because the affections
primarily regard others or are altruistic, it does not follow

1 Butler, Sermon xi.
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that they are benevolent. Their presence as spontaneous
impulses in the soul proves ¢ that we were made for society
and to do good to our fellow-creatures,” just as the presence
of appetites and desires proves “that we were intended to
take care of our own life and health and private good.”?

We could never know that we needed to take food, drink,
or sleep, if we had not implanted appetites. We could never
know that we needed to seek knowledge, esteem, or society,
if we had not implanted desires. We could never be led
to exercise love or sympathy, if we had not implanted affec-
tions. In other words, our being could never be started in
its active career, if it were not self-motive or spontaneously
active. And this is equally true of the bodily and of the
psychical nature.

We have the desire of society ; but this does not make the
affections unnecessary, for this desire, like all the others, is
self-regarding. Men associated solely by virtue of this de-
sire, without affection, would not form that peaceful and
helpful society in which we live, nor could the union be pre-
served ; for the whole aim of each would be to appropriate
to himself, to use his fellows simply for his own good,
without care for their good. They would not necessarily be
selfish in that case, because they would not form the idea
of others’ good, and therefore would not consciously reject
or neglect it; but they would be wholly self-seeking or
egoistic. .

The Kindly Affections.
SECT. 44. The benevolent or kindly affections obviously seek

the good of their object, and the exercise of them is pleasant.
We remark upon them briefly in order.

1 Butler, Sermon i., pn Human Nature.
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(1) Gratitude is the responsive feeling of kindness or
beneficence towards a benefactor. It seeks to promote the
good of the benefactor, and ends in that. If gratitude is
absent or very deficient, we regard it as a sure mark of a
mean and depraved nature. When it arises full and strong,
in quick response to benefits bestowed or kindness shown,
we regard it as a mark of a noble nature. It does not im-
ply a return of benefits in kind, or any attempt at this;
but it does imply that recognition of benefit, and that per-
sonal feeling towards the benefactor, which would return the
benefit if ability and occasion permitted, or which would
dispense like benefits to others when opportunity offered.

The expectation of gratitude incites men to do good, and
the responses of kindness and beneficence which benefi-
cence calls forth are among the strongest bonds of sympa-
thetic union in society. Ingratitude often deters men from
doing the good which they otherwise would do. It requires
a very high purpose and firm principle, or a naturally lofty
nature, to go steadily forward in beneficent action amid the
ingratitude or indifference either of those whom we seek to
benefit, or of the public who observe our efforts. But it is
to the credit of human nature that there are men and
women whose goodness is equal to the task of spending
their lives, and even of laying down life, for the good of
degraded people who only answer their efforts with hatred
and abuse. It is not the spontaneous impulse alone which
constitutes the substance of this high character, but no such
character could be built up if there were not this natural
basis and material for it in the original endowments of man.
It is worthy of remark also that the very doing of those acts
of kindness which ought to call out the gratitude of the re-
cipients itself often stimulates the natural feeling of kindness
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and love in the mind of the benefactor towards even the
evil and unthankful. Such benefactors look to a higher
than human example, and another than human judgment.

SECT. 45. (2) Generosity is the natural impulse to aid
and to impart to all our associates, without reference to their
particular condition as needing assistance, the disposition
freely and promptly to give and to forgive. It is a liberal,
helpful, and unexacting spirit, which contributes muc‘h to
the well-being of society. It tends to put others’ interests,
needs, and claims above our own. It may be overcome by
a contracted view of one’s own interest. Selfishness does in
fact largely prevail over it, as well as over all the other
natural affections ; but selfishness is an acquisition, not an
original gift. Generosity is more observable in the young
before the nature has been hardened by the competitions of
interest and by evil examples.

SECT. 46. (3) ZLove is the warmth of kindly feeling going
out towards other sensitive beings. It is often divided into
various kinds, according to its object. Thus we speak of
parental and filial love, friendship, patriotism, and philan-
thropy, and that love between the sexes which leads on to
marriage.! The benevolent affection is the same in kind in
all these. Of course there is some intellectual preparation,
however small, for the affection, and we may say an intel-
lectual side to the affection itself. In the case of love in
the narrow sense, in parental and filial love, the emotional
element prevails so largely as often to sink the intellectual
to a very low point. So it is correctly said that «love is
blind, and lovers cannot see.” Parents and children, in
whom the affectional nature is strong, often cannot see
each others’ faults. In friendship, which is “a consciously

1 Grote’s Moral Ideals, chap. viii.
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reciprocated affection between equals,” the two elements
are about evenly balanced. In patriotism and philanthropy
the emotional element is usually undemonstrative ; and yet
there is a true and strong affection, as we see in times of
national trial, or when national comparisons come before
the mind, or when there is great and wide-spread suffering
or injustice. Love and loyalty to the State and country
sometimes burst forth as an overmastering passion in a
whole people, “inspiring deeds of heroism and devotion
which no other sentiment” is equal to. The term ¢hu-
manity "’ is sometimes employed to signify an affection
wider even in its range than that of philanthropy, extending
to the brute creation.

When the relations in which we stand to the objects of
our affections are simple, clear, and ever before us, the feel-
ing flows full and strong, sometimes even to the blinding or
perverting of the thought. When more consideration and
wider knowledge are necessary for the apprehension and
appreciation of the relations, there is in ordinary circum-
stances less room for emotion, and the feeling will be less
marked. This is true equally of the natural kindly affections
and of the evil feelings of jealousy, envy, and hatred.

This affection of love is pleasurable to the one who ex-
ercises it, and it aims to give pleasure to its object. He is
not a true friend who seeks his own advantage in friendship,
though friendship may yield advantage. That which is
sought as a means to something beyond is not loved, is not
the object of any of our primary active principles. These
rest in their immediate objects, and seek nothing beyond.

Love has its counterpart in the region both of the desires
and the appetites, — in the desire to be loved and esteemed,
and in the sexual appetite, The three co-operating, con-
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stitute a powerful social principle, capable of sad perversion
and evil, but also the source of unspeakable good.

SECT. 47. (4) The fourth benevolent affection to be men-
Hioned is sympathy, using the term in its etymological sense
of fellow-feeling, community of feeling. This is strictly and
properly the tendency we have to conform our own feelings
in kind to those of others. The power of this principle is
very great, and it is certainly an original and simple prin-
ciple of our nature, if there be any such. This truth is so
deeply felt that sympathy is sometimes regarded as the
original form of all the affections, and Adam Smith has even
made it the root of all the moral sentiments.

This affection might perhaps be thought to be later in
time than the others, as requiring more precedent knowl-
edge and experience as a condition. But even if this were
admitted, it would not follow that it was any the less an
original, simple, and spontaneous principle. It springs up
of itself when the occasion is present, and is not a product
~ of our choice or volition. It pertains to the whole field of
knowing, feeling, willing, and bodily action ; that is to say,
there is a native tendency to act or harmonize with our
fellows in all these kinds of action.

“In a complete act of sympathy,” says Fowler, « there
are three stages, — the mental representation of the circum-
stances ; the emotional act of fellow-feeling or sympathy,
properly so called, attended with the consciousness that the
joy or suffering is not our own; and lastly, the disposition
to render assistance, if possible, to the object sympathized
with. The term ‘sympathy’ is sometimes applied to the
second act only of this series, frequently to the combination
of the first two, and sometimes to the entire series.” !

1 Principles of Morals, part ii. p. 8o.
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SECT. 48. We may clearly distinguish three kinds of
sympathy, according to the objects towards which it is
directed.

(1) The first kind is pity or compassion; thatis, a fel-
low-feeling with those who are in suffering. But the feeling
often outstrips the etymology, and we pity those who have
no sense of their ill-condition, who may even rejoice in that
which we pity them for. We pity men who boast of their
perverse and wicked conduct. This is a true sympathy
with what it is supposed they will feel when they rightly
appreciate their conduct, or when they reap the natural
consequences of it, — sympathy by anticipation.

The final causes of pity, as set forth by Butler,! are two,
— (1) to prevent misery; (2) to relieve misery. Pity
prevents misery by operating as “a restraint upon resent-
ment, envy, unreasonable self-love; that is, upon all the
principles from which men do evil to one another. Let us
instance only in resentment. It seldom happens in regu-
lated societies that men have an enemy so entirely in their
power as to be able to satiate their resentment with safety.
But if we were to put this case, it is plainly supposable that
a person might bring his enemy into such a condition as,
from being the object of anger and rage, to become an
object of compassion, even to himself, though the most
malicious man in the world ; and in this case compassion
would stop him, if he could stop with safety, from pursuing
his revenge any farther.”

But ¢ the final cause of compassion is much more to re-
lieve misery. Since in many cases it is very much in our
power to alleviate the miseries of each other: and benevo-
lence, though natural in man to man, yet is in a very low

1 Sermons v. and vi.

5
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degree kept down by interest and competitions ; and men
are, for the most part, so engaged in the business and
pleasures of the world as to overlook and turn away from
objects of misery, which are plainly considered as inter-
ruptions to them in their way, as intruders upon their busi-
ness, their gayety and mirth; compassion is an advocate
within us in their behalf, to gain the unhappy admittance
and access, to make their case attended to. . . . And if
men would only resolve to allow thus much to it,—let it
bring before their view, the view of their mind, the miseries
of their fellow-creatures ; let it gain for them that their case
be considered, —1I am persuaded it would not fail of gaining
more, and that very few real objects of charity would pass
unrelieved. Pain and misery have a right to our assistance ;
compassion puts us in mind of the debt, and that we owe
it to ourselves as well as to the distressed. . . . Compassion
is a call, a demand of nature, to relieve the unhappy, as
hunger is a natural call for food. This affection plainly
gives the objects of it an additional claim to relief and
mercy, over and above what our fellow-creatures in common
have to our good-will.”

This provision of compassion in the human soul, Butler
treats as a special instance of the more general fact that
nature abounds in alleviations of misery.

SECT. 49. (2) The second kind of sympathy is congratu-
lation, or sympathetic pleasure with others in view of their
success or -happiness. Butler thinks that the end to be
accomplished by congratulation is so little distinct and
peculiar that this should not be regarded as a special
principle, but rather as “a consequence of the general
affection of love and good-will. The reason and account
of which matter is this: when a man has attained any
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particular advantage or felicity, his end is gained, and he
does not in that particular want the assistance of another.
There was therefore no need of a distinct affection towards
that felicity of another already obtained ; neither would such
affection directly carry him on to do good to that person:
whereas men in distress want assistance, and compassion
leads us directly to assist them. The object of the former
is the present felicity of another, the object of the latter is
the present misery of another. It is easy to see that the
latter wants a particular affection for its relief, and that the
former does not want one, because it does not want assist-
ance. And upon supposition of a distinct affection in both
cases, the one must rest in the exercise of itself, having no
further end to gain; the other does not rest in itself, but
carries us on to assist the distressed.” !

‘We submit that this is too narrow a view of the purport
of the affections. Butler admits that we have the word
“ congratulation,” corresponding with condolence, but he
regards both as forms of civility rather than as having any
reality of feeling behind them. But it is evident that hy-
pocrisy may equally prevail in the region of pity also, and
of every other natural affection. Every part of our nature
may be perverted. Congratulation does differ from com-
passion in respect to the distinctness and individuality of
its end as it first catches our attention. But in all the
affections there is a higher and broader end than the
specific good or ill of the person directly affected. The
latter is important, and without it the broader end perhaps
could not be gained. Accordingly, congratulation, or ¢ con-
gaudence ” (to use the word coined by Grote ?), confirms
the successful person in the reality and value of his success,

1 Sermon v. 2 The Moral Ideals, chap. viii, p. 111.
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and by relieving him from apprehension of jealousy and envy,
gives confidence, freedom, and fulness to his enjoyment.
Most people have a doubt or suspicion of the reality and
distinct value of their achievements until they are recog-
nized by others; and if all the world should stand mute
and indifferent by, no success would have any value or give
any satisfaction to us. Thus to deny the importance of
this form of sympathy is to overestimate the individualism
and the separate strength of our nature, and to under-
estimate our mutual dependence and sociality.

There is no stronger bond of union among men than
this sympathy in the successes and the happiness of others.
If sympathy with those in misfortune ¢ halves their sor-
rows,” sympathy with those in good fortune more than
“doubles their joys.” Thus men are bound together and
made fellow-helpers in all aspects of life. To cheer and en-
courage is as natural and as needful as to comfort and
relieve ; and there is no clearer mark of an elevated mind
and a noble native disposition than the full, free, and
spontaneous sympathy with those who succeed in any
good work, or who are happy in any proper and natural
enjoyment.

SECT. 50. (3) Zhe third kind of sympathy is the ten-
dency to harmonize our thoughts, feelings, and conduct in
general with those of other people. We might have placed
this first, and treated pity and congratulation as subordinate
to it; but so much more has been made of pity in litera-
ture and in ethics that we have chosen to leave it in its
accustomed place.

This is substantially the tendency to imitate. “Sympathy
and imitation both mean the tendency of one individual to
fall in with the emotional or active states of others, these
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states being made known through a certain medium of
expression. To rejoice with them that rejoice, and weep
with them that weep, to be carried away by the enthusiasm
of a throng, to conform to the society that we live among,
and to imbibe the beliefs of our generation, are a part of
the human constitution capable of being generalized under
one commanding principle. The foundation of sympathy
and imitation is the same ; but the one applies itself more
to our feelings, the other to our actions.” ! ¢ When we see
a stroke aimed, and just ready to fall upon the leg or arm of
another person, we naturally shrink and draw back our own
leg or our own arm; and when it does fall, we feel it in
some measure, and are hurt by it as well as the sufferer.
The mob, when they are gazing at a dancer on the slack
rope, naturally writhe and twist and balance their own
bodies as they see him do, and as they feel that they
themselves must do if in his situation.”? We yawn, laugh,
and .clear our throats in sympathy with others. Public
opinion, which is often so unanimous, is partly owing to
this tendency. ¢ Hence the conservation of traditional
modes of thinking and feeling, and the difficulty there is
in attaining a point of view repugnant to the atmosphere
we live in. The tenacity of inherited notions and senti-
ments in a family or a people proves the strength of the
sympathetic disposition.”

This tendency often gives ridiculous and vicious results.
People admire what they are told is beautiful ; they see
what they are told to see; and “ when they are in Rome,
they do what the Romans do,” even to the neglect of
common-sense and common morality.

1 Bain, The Emotions and the Will, chap. xii.
2 Smith, Theory of Moral Sentiments, part i. sect. i. chap. i.



70 THE BEGINNINGS OF ETHICS.

*“ Hamlet. Do you see yonder cloud, that’s almost in shape
like a camel ?

Polonius. By the Mass, and ’tis like a camel, indeed.

Ham. Methinks, it is like a weasel.

Pol. 1t is backed like a weasel.

Ham. Or, like a whale?

Pol. Very like a whale.”

This yielding, consenting tendency is more marked in
some than in others, and there are a few persons who seem
all antagonism, independence, and self-assertion. The read-
iness with which we are carried away sympathetically de-
pends partly on the native strength and tone of the mind,
partly on other individual peculiarities, and partly on the
degree of preoccupation in other directions. But some
degree of sympathy is necessary for the unity and peace of
society.

SECT. §1. Zhere are cerfain abuses of sympathy which
moralists have taken little notice of, but which may obvi-
ously become of importance in character and in their prac-
tical results. Those which appear in the region of pity
or compassion are most noticeable and most need to be
checked. There may be extravagant or hypocritical con-
gratulation ; but this will hardly lead away even the simple
into any great evil, unless they are thus encouraged by
wicked men in wickedness. There may be a mute indif-
ference to all the prosperity and happiness of others; but
this is a social shortcoming which does not immediately
threaten calamity, but only diminishes the happiness and
good-fellowship of society. -~

The abuses of pity are analogous to those of resentment,
—to be treated of hereafter (Sect. 55) ; they stand over
against the latter as injuring the moral tone of individuals,
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and as working out serious results in the civil life of the
public.

These abuses appear on the side of excess, (1) when
“ by means of pity carried too far, a man throughout his
life becomes subject to much more uneasiness than belongs
to his share, and in particular instances it may be in such
a degree as to incapacitate him from assisting the very
person who is the object of it;”! (2) when we respond
immediately to every appeal for aid, without inquiring into
the reality, the cause, and extent of the need; (3) when
we freely give and help, without considering the ultimate
effect on the spirit of those aided, or on others who may be
influenced by the idea that it is easy to obtain help from
soft-hearted people; (4) when we fail to hold those aided
to a strict accountability for the use made of what we give ;
(5) when through pity for wrong-doers we seek to relieve
them from punishment and from the natural consequences
of their wrong, and when we think or speak of them, or treat
them in any way, as martyrs, or do anything which tends to
impair the authority of law and justice in the minds of the
tempted, the weak, and excitable. These abuses of pity
tend strongly to cultivate poverty, dependence, and crime, to
weaken the spirit of independence and self-help, of rever-
ence for law, and respect for the rights of life and property.

Abuses of pity on the side of defect appear (1) when it
“ makes men industriously turn away from the miserable,
that they may get rid of the sorrow of compassion;” (2)
when through selfishness we put away pity, lest we may have
to give of our property, our time, and labor to examine the
cases of those who ask our aid, and to furnish relief when
it is really needed by worthy persons.

1 Butler, Sermon vi.
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Resentment.

SECT. 52. In the class of defensive or punitive affections
we find only one which we can consider original and sim-
ple ; namely, resentment. Some writers have added Aa#red,
Jealousy, and envy ; but we cannot regard these as original
principles : they are not natural, but are composite passions
of late growth. They grow out of resentment, and are some-
times distinctly named among its abuses.!

Resentment is a spontaneous uprising of our nature against
harm and injury. Its purpose is evidently the self-defence
of the individual and of the society against hostile attacks.
Butler divides it into two kinds: (1) swudden or hiast,
which is the spontaneous flashing forth of the soul in resist-
ance to violence or hurt, without regard to the source of
it, though it might proceed from a brute or an inanimate
object. It meets impending danger on the instant, and is
often the only security for our lives.

(2) The second kind of resentment is deliberate. This
is just as spontaneous and just as prompt as the former
when the occasion is present, but the occasion is different.
It springs up not in the presence of violence or harm, con-
sidered merely as such, but in view of intended wrong or
injury or injustice, considered as such. Some thought
must, therefore, precede in which we apprehend and repre-
sent to ourselves the evil intention. The soul then spon-
taneously rises. up against the wrong, to beat it down and
punish it as it deserves.

Sudden resentment is more of a physical nature, and dis-
appears as speedily as it arises. It does not enter into the

1 Butler, Sermon viii., and Fowler, Principles of Morals, part ii. ‘
pp. 116-21.
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thought to abide there as a moral resentment ; though the
event may give rise to .a general precaution for the future.
When wrong is discerned, resentment immediately arises, and
remains in the mind as a more or less fixed feeling, urging
us on to right the wrong and to punish the offender. 1t is
therefore called deliberate or settled anger or resentment.

Sudden resentment relates chiefly to our own personal
- harm, though it might perhaps arise in view of an attack
upon the safety of another present with us whom we con-
sidered as ourselves; as, for example, in case of a parent
repelling harm from a child. But deliberate or settled
resentment arises in view of wrong as such, whether offered
to ourselves or to our friends, or to any other human being,
or even to any sensitive being. It arises in our minds when
we read the history of the wrongs of past-ages, even though
we learn that they were then duly punished ; or when we
read what we know to be “a feigned story of baseness and
villany, properly worked up to move our passions.”

“This indignation excited by cruelty and injustice, and
the desire of having it punished, which persons unconcerned
would feel, is by no means malice. No, it is resentment
against vice and wickedness ; it is one of the common bonds
by which society is held together,— a fellow-feeling which
each individual has in behalf of the whole species as well
as of himself. And it does not appear that this, generally
speaking, is at all too high amongst mankind.” Indeed, it
has been pointed out as a token of the moral degeneracy of
our own times that “ there is a paralysis of indignation.”

SECT. 53. The name, * deliberate resentment,”’ might sug-.
gest the objection that this could not be one of those original
implanted principles of which we are here treating, but that
it must be a later, acquired, and therefore a rational or
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moral principle. The fact that it arises at a later date in
the development of the soul, and on occasion of the percep-
tion of wrong or injustice, does not deprive it of its spon-
taneous character. It is a spontaneous and not a voluntary
principle ; though, like all the other impulses, it may after-
wards be chosen and moralized, and may form an element
in many compound moral states.

The necessity that resentment should be implanted as a
spontaneous principle in the soul is obvious. We should not
be prepared promptly to meet and repel the evil and wrong
of the world without it. The calculations of prudence and
views of the general good are often too slow and doubtful.
A quick and lively impulse is needed here specially for three
reasons: (1) To overcome our natural inertia, which is
very great when wrong does not touch us immediately in our
own person or property.

(2) To overcome the softening and restraining influence
of compassion. We feel pity not only for those who suffer
from the attacks of evil-doers, but for the evil-doers them-
selves, who often injure themselves by their wrong-doing
more than they injure others. The outward or inward hurt
of a wrong inflicted on me must many times be less than the
inward hurt to the wrong-doer himself, if he is not alto-
gether hardened in iniquity. The punishment also which
the most humane laws inflict on wrong-doers is sure to ex-
cite our pity. It is sometimes hard to uphold the most just
laws against pity. An immoral sentimentalism is now grow-
ing in many quarters such as calls for an assertion of the
nobleness of moral indignation and for the encouragement
and cultivation of it. .

(3) A spontaneous resentment is needed in order
quickly and strongly to unite good men against wrong in the
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very moment of its committal or of its suggestion. The
persons directly injured, if they had no resentment, would
in fact not be likely to pursue the wrong-doers. If they
should pursue them in the face of an indifferent public, it
would require a very firm and steady view of their own
injury and loss to carry them on against all difficulties to the
end of executing justice. If they should get their case
against the wrong-doers before a jury of indifferent or
morally fibreless and bloodless men, they would find it a
vain appeal ; they could arouse no response to their claim
of wrong.

This resentment against wrong and injury is a sort of
natural or implanted moral tone on the side of justice,
which constitutes a basis on which the voluntary or rational
ethical (which alone is the true ethical) is built up. And
when resentment is moralized into justice, and the kindly
affections are moralized into benevolence, it is often thought
that the whole field of the ethical is covered. This does
indeed provide for a large part of social Ethics; but our
social life with other men is not the entire ethical field.

SECT. 54. Itis said by Reid and Stewart® that the ex-
ercise of resentment is disagreeable, and a final cause of this
is pointed out ; namely, to prevent us from freely exercising
it. But as men are now constituted or disposed, society
could not exist without the impulse to defend from harm
and to punish wrong. If this were disagreeable, the final
cause of the affection itself would be thwarted, and there
would thus be a contradiction in our original constitution.

But in a case of injury or wrong it is not disagreeable to
resent it. It is agreeable to have punishment visited on the

1 Reid, Essays on the Active Powers of Man, essay iii. part ii.
chap. vi. ; Stewart, Active and Moral Powers, book i. chap. iii. sect. vi.
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guilty. Every person of pure and upright mind must be in-
dignant at vice and crime, even after all allowances are
made for ignorance, weakness, and temptation. This is a
part of uprightness and purity, a necessary outflow of it;
and it must be as agreeable as goodness itself in ¢ a naughty
world.” It is that wrong which makes resentment necessary
which is disagreeable, not the resentment itself. That dis-
agreeableness of wrong is in fact itself resentment.

There are certain other feelings which may be unduly cul-
tivated, so as to produce a disordered and sickly mind, or a
mere soft and sentimental goodness, which will make resent-
ment and punishment disagreeable. Pity, while the thoughts
are turned away from the wrong and directed to the suffer-
ings of the guilty, makes the thought and sight of punish-
ment disagreeable. The after reflection that one has gone
to excess in resentment, or has been led on to mere revenge,
or to any other abuse, will cause regret. But the exercise of
every original principle in due measure and in the cases for
which it was given, is both essential as a basis for our proper
moral activity and development, and must be agreeable. If
it were not so, we should strive to eradicate it, and thus be
laboring to defeat the ends of our nature.

The agreeableness of resentment in itself is fully asserted
by many writers. Thus Bain says: ¢ Although the exercise
of resentment is beset with numerous incidental pains, the
one feeling of gratified vengeance is a pleasure as real and
indisputable as any form of human delight.”! Chalmers
takes the same ground : “ There is a certain species of enjoy-
ment common to all our affections. It were a contradic-
tion in terms to affirm otherwise ; for it were tantamount to
saying that an affection can be gratified without the actual

1 The Emotions and the Will, chap. ix. p. 142.
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experience of a gratification.” ! This he considers as true
of resentment as of the kindly affections, only in the former
¢ it is not unmixed enjoyment.” But no enjoyment is un-
mixed, and “ there are times when the exercise of [kindly]
affections is exceedingly painful,”” as Bain shows. Bentham
speaks of the “ pleasure of vengeance for the party injured.
. . . This pleasure is a gain ; it recalls the riddle of Samson :
it is the sweet which comes out of the strong ; it is the honey
gathered from the carcass of the lion. Useful to the indi-
vidual, this motive is also useful to the public, or, to speak
more correctly, necessary. It is this vindictive satisfaction
which often unties the tongue of the witnesses; it is this
which generally animates the breast of the accuser and en-
gages him in the service of justice, notwithstanding the
trouble, the expenses, the enmities, to which it exposes him ;
it is this which overcomes the public pity in the punishment
of the guilty.” 2 ,

We cite these authors merely for the sake of psychological
truth in this respect, which needs now more than ever to be
insisted on, lest our morality lose its natural strength and
firmness, and liquefy more and more into mere sentimentalism.

Resentment does prove disagreeable to the wrong-doer
towards whom it is exercised, if it leads only to the most
reasonable and proper punishment. Even if it does not pro-
ceed to the infliction of any material loss or bodily harm, it
gives pain to the wrong-doer, because his desire of esteem is
ungratified, and he has the opposite of esteem instead. This
is the evident purpose of the affection, that it may thus act
as a check on wrong and vice of every degree, whether in
thought and purpose or in outward act. No doubt all men

1 Natural Theology, book iii. chap. iii.
2 Principles of Penal Law, part i. chap. xvi.
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feel the influence of it, and are restrained from wrong by the
knowledge that others will resent it.

SECT. §5. AU our implanted principles are liable to abuse,
either from excess or from defect. Excess more readily
attracts attention and censure, but defect is no less harmful ;
the rounded and balanced character is equally marred by it.
Excess in one direction implies defect in another. The
abuses of resentment on the side of excess have been often
set forth. Butler enumerates them, very briefly, as follows :

The abuses of sudden resentment are : (1) passion, or pas-
sionateness, — a ““ distemper of the mind which seizes some
men on the least occasion in the world, and perpetually
without any real reason at all ; and by means of it they are
plainly, every day, every waking hour of their lives, liable
and in danger of running into the most extravagant out-
rages;’ and (2) peevishness, which is found “in a more
feeble temper, and languidly discharges itself upon every-
thing which comes in its way. . . .

“ With respect to deliberate resentment, the chief instances
of abuse are: (1) when from partiality to ourselves we
imagine an injury done us when there is none; (2) when
this partiality represents it to us greater than it really is;
(3) when we fall into that extravagant and monstrous kind
of resentment towards one who has innocently been the
occasion of evil to us: that is, resentment upon account of
pain or inconvenience, without injury, — which is the same
absurdity as settled anger at a thing that is inanimate;
(4) when the indignation against injury and injustice rises
too high, and is beyond proportion to the particular ill action
it is exercised upon; (5) when pain or harm of any kind is
inflicted merely in consequence of, and to gratify, that resent-
ment, though naturally raised. . . .
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“There is one thing which so generally belongs to and
accompanies all excess and abuse of it, as to require being
mentioned, — a certain determination and resolute bent of
mind not to be convinced or set right, though it be ever
so plain that there is no reason for the displeasure, that it
was raised merely by error or misunderstanding. In this
there is doubtless a great mixture of pride; but there is
somewhat more, which I cannot otherwise express than by
saying that resentment has taken possession of the temper
and of the mind, and will not quit its hold. It would be
too minute to inquire whether this be anything more than
bare obstinacy ; it is sufficient to observe that it, in a very
particular manner and degree, belongs to the abuses of this
passion.” !

SECT. §56. Abuses of deliberate resentment on the side of
defect will always characterize a period of moral decay, and
they need to be guarded against at all times as much as
abuses on the side of excess. They appear (1) when through
selfishness we turn away in indifference from wrong because
it does not directly affect us; (2) when through fear of the
malice of wrong-doers we suppress and hide our sense of
outrage ; (3) when through desire to win the favor or
votes of the vicious for ourselves or our party we abstain
from hostility to wrong, or speak lightly of it, or even
pander to it; (4) when, through social or business con-
nections, we are bribed to overlook wrong or apologize for
it; (5) when we suppress indignation because we desire
to escape the trouble and responsibility, which strong feel-
ings would bring upon us, of helping to pursue and pun-
ish it; (6) when, through a trifling or jocose disposition,

1 Sermon viii. For farther discussion of these abuses. see Fowler,
Principles of Morals, part ii. chap. iii., especially pp. 113-2I1.
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we minify wickedness by giving it sportive or euphemistic
names.

This class of abuses is a marked feature of our people at
the present time. The causes of it need not now be stated ;
the consequences are evident in such a lowering of the
public moral tone in the ordinary matters of life as may well
be the subject of serious consideration. We cannot “call
evil good, and good evil,” even in jest or in secret, without
affecting our own moral sentiment and that of all whom we
influence. It has been well said : “ Of the things necessary
to be done to save our civilization, thé first and most im-
portant is to cause a complete change of attitude on the
part of society towards wrong-doing. What is now the atti-
tude maintained? It is one either of indifference, tolerance,
or connivance, or one suggestive of paralysis of the power
of indignation and of every faculty needed for the re-
pression of crime. Towards the criminal the attitude of the
public is that of weak pity, not unmingled with admiration.
The criminal is an unfortunate man, to save whom from pun-
ishment seems to be the chief end of the law. . . . Weak
sentimentalism of the public in reference to its criminals,
and fear of the political influence wielded by them and
their abettors, have so far pervaded our system that gov-
ernment by the people is fast losing the excellencies that
were thought to characterize it.” ?

We have taken notice of these abuses of resentment, and
also of those of sympathy (Sect. 51), because a propcr
balance of the implanted principles among themselves, as
well as with the other elements of our nature, is of the
highest importance both in reference to right natural char-
acter and as a basis and preparation for right moral, or

1 J. A. Jameson, in North American Review, 1884, p. 340.
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acquired character.! All these natural principles can be
cultivated and moulded, — that is, they can be moralized ;
and this is the task appointed for every one of us individ-
ually, and for society as a whole.?

SECT. §7. The affections thus far considered are most, if
not all of them, in their impulsive form common to us with
the brutes ; or perhaps we should rather say that the lower
animals exhibit traits which so resemble our affections that
we conceive of them and represent them under the image
of the affections as we ourselves exercise these. These are
called the “ natural affections,” to distinguish them from an-
other class, or from these in another aspect, called the ¢ moral
affections.” The latter have a sort of secondary character.
They spring up after the development of intellect, will, and
moral sense, when we have formed the notion of what is
good on the whole, of what is virtuous and vicious, and
have set these things before us as ends to be rationally
pursued. The moral affections are these natural impulses,
chosen and adopted, in themselves and in their ends, by the
will, cherished in thought and treated as obligatory ; that is,
they are the natural affections moralized. They thus be-
come virtues and vices, and give the most prompt and full
exhibition of the moral character.

The good man controls his affections or impulses by
reason, and directs them rationally towards that which is
good as good, towards that which he has considered and
chosen as his good and his end. Thus he is said to have

1 See Butler's Analogy, part i. chap. v.,— the passage where he
shows *“how it comes to pass that creatures made upright fall,” etc.
2 See Fowler, Principles of Morals, part ii. chap. iii.,, specially

Pp. 121-62.
6
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moral impulses and desires arising on every apprehension
of the right, the virtuous, and the vicious. He comes to
love the virtuous, the honorable, the good action as such;
he performs it with an ardor and devotion or enthusiasm ;
he rises above the cool thought or calculation of duty, and
acts with affection. This is what some writers have called
religion, as when they say: ¢ Religion is Ethics heightened,
enkindled, lit up, by emotion.” Others would consider this
as the aid which religion contributes to morals, as when
they say: “Religion brings emotion to bear on our rules of
conduct, and makes us to care for them so much, and
consider them so reverentially, that we surmount the great
practical difficulty of acting in obedience to them, and
follow them heartily and easily.”

Some men love justice, mercy, kindness, and enter into
all the duties of life with a heart formed to them to such
-an extent that they seem not to need to reflect on what is
duty in each case, but they have an intuition of it and a
fervor in it, an enthusiasm of goodness. This state we
ought to seek, and we have it in proportion to the perfect-
ness of our virtue. This explains the paradox ascribed to
Aristotle, that where there is self-denial there is no virtue.
Virtue is complete .only in proportion as the whole soul
spontaneously flows out to it, without calculation or oppo-
sition. If virtue involves self-denial, that proves it incom-
plete. “We all feel,” says Darwin, ¢ that an act cannot be
considered as perfect, or as performed in the most noble
manner, unless it be done impulsively, without deliberation
or effort, in the same manner as by a man in whom the
requisite qualities are innate.”?!

SECT. §8. Zhe final cause of the affections is to secure

1 The Descent of Man, chap. iv.
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the possibility and the welfare of society. This they do
because they aim at and terminate in the good and harm of
other sensitive beings, and because of their relation to the
social virtues. They bind men directly into a social union,
both in their natural character and in their moralized form.
The desire of society is not sufficient to accomplish this,
because it is egoistic, or self-regarding.

Thus the life and welfare of the individual and of the
species have been provided for by the appetites and desires
implanted in the very framework of our nature; and the
life and welfare of society have been secured in like manner
by the affections, anterior to reflection, and mdependcntly
of our choice.

The affections are commonly thought to be higher, or more
dignified and honorable, than the appetites and desires, be-
cause. they are primarily altruistic, or regardful of others, in- .
stead of self-regarding. But they are not the highest part of
our nature. They are no more fit to bear rule in the moral
constitution than any other impulses, but are to be ruled.
The law for their government must come from a source
above them, and be determined by their end in its relation
to other higher and lower ends. They are to be so restrained
and guided as best to accomplish their end as a prepara-
tion for higher ends. Reason without them would not be
able to discover, nor be prompted to pursue, the ends of our
being, since it is not at all “a spring of action;” but the
affections, like all the other impulses, need the supervision
of reason, if man is to rise above the impulsive, non-moral
character of the brutes.

SECT. §9. Al the implanted principles now spoken of —
appetites, desires, and affections — are necessary, accord-
ing to our present constitution, to start us in our career of
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activity and enable us to go on in it to the attainment of
our destiny as individuals, to preserve the species, to secure
. the possibility and the good of society. It has been said
(Sect. 20) that they all rest in their objects, and seek
nothing beyond. This is the same thing as saying that they
are “ disinterested ;" thatis, they are not, in their original and
proper character, a seeking for pleasure.! The possession
of them involves neither merit nor demerit, but they are the
foundation on which the fabric of merit and demerit is to be
built up. Those principles which are egoistic are not on
that account selfish, nor are those which are altruistic on
that account morally good ; they are endowments of Nature,
and not the results of choice nor the products of conduct.
These implanted principles are very much the same, in
themselves considered, in man and in the other animals.
But in man the higher powers of conscience, thought, and
volition, so soon as they are developed, lay hold of them, lift
them up from their low, animal level, and give them a new
and higher character. As mere impulses they remain ever
present with us, and are essential elements so long as we live
in the world. But as impulses which reason discovers, com-
prehends in their nature and ends, and which the man takes
up into his personality and controls and uses for their ends
under the sense of duty, not for themselves, but to carry out
the higher ends of our rational and moral constitution, they
are so transformed that in their new character we cannot
say that the brutes have them at all. They are moralized,
which no endowments of the lower animals can ever be.?

1 Butler, Sermon xi. Also Sidgwick, Methods of Ethics (3d ed.),

P. 54 “ Disinterested ; that is, disregardful of foreseen balance of plea-
sure to ourselves.”

2 Caird’s Philosophy of Religion, pp. 270~71.

.
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Sect. 60. It is possible for these impulsive principles
to overmaster those higher powers and bring them into
their own service. Then the man is degraded. But they
may be entirely controlled by the higher powers, and made
subservient to their proper ends, with a view to attaining the
ultimate end of our being, and doing our proper work in
the world. Then they become sources of power and of
proper enjoyment ; they contribute to elevation, and add
variety and richness to our life. These natural ends of our
implanted principles are proper and necessary objects for
our moral choice; it would be immoral to reject or disre-
gard them. But they may blind or confuse the mind, and
lead us away into error, unless we use calm thought and dis-
cretion in determining our course.

The desires of esteem, power, and superiority, and the
affection of resentment are perhaps especially liable to mis-
lead us when their ends are chosen; but they have their
place, and must not be entirely suppressed and condemned,
but only moderated and governed. The desire of knowl-
edge and the benevolent affections are very likely to enno-
ble one who chooses their ends ; but even these may, and
often do, mislead. Many persons suppose that all virtue
consists in the choice of the ends of the benevolent affec-
tions, — that is, in altruism ; but the facts of human nature
and of human life will not warrant this view.?

Sect. 61. While the appetites and desires are said to be
egoistic, and the affections altruistic, it is to be noted that
this is their primary and original tendency and character
only. But the egoistic impulses may work out altruistic
results, and the altruistic impulses may work out egoistic

1 Butler, Essay on the Nature of Virtue ; Analogy, part i. chapters
ii. and iii.

—_——
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results ;! and this they in fact do respectively in a large
degree. One part of our nature is not in conflict with
another in its general natural tendencies and results, but
conflict in tendency and in result comes only from error and
perversion.? For example, the appetite of sex is markedly
altruistic in its results. The desire of society and the desire
of esteem are ultimately altruistic in a great degree. The
desires of society and esteem, the appetite of sex, and the
affections may unite as impulses to form a powerful force
impelling a man towards other men. If the will chooses
the same end, the man becomes strongly social and public-
spirited, and he may do great direct good or harm in a
public way to others.

There are other natural lines of relation among the
various implanted principles. Thus the appetites of hun-
ger and thirst, the desire of possession and the affection of
resentment naturally unite to give an egoistic direction to
action. The secondary desire of self-love is commonly so
perverted as to enter strongly into this egoistic combination.
In like manner all the proper secondary desires, ending as
they do in means to farther ends, are likely to cause us to
forget or misplace our natural ends, and thus to become
intensely egoistic. But these impulses may unite in other
than what seem at first sight natural lines. They may com-
bine in very strange ways, so as to form fantastic characters.
From these combinations also many secondary and com-
pound passions arise, which are hard to interpret, and cannot
be classified to any purpose, except in a general way.

Very much in character depends on how we train and
discipline these impulses, — whether we hold them in proper
subjection for our use as rational beings, and direct and

1 Butler, Sermon i. 2 Butler, Sermon xi.
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limit them to their proper ends, or whether we allow them
to run wild, to bring down the higher powers into their ser-
vice, and to enter into false and dangerous conspiracies with
each other for their own low and carnal ends.

All these implanted impulses are essential elements of our
moral nature, or rather of that nature which it is our task to
moralize ; but they are such gifts as demand circumspec-
tion and vigilance on our part as rational beings for their suc-
cessful management. “I do not know any one inborn
propensity which may not be moralized into good or turned
into bad. Take the virtues or vices of any man, and we
can see that the natural basis of any virtue might under
certain conditions have been developed into a vice, and the
basis of every vice into a virtue ; for virtues and vices have
common roots.” ! Every endowment we have must be mor-
alized by our own action either for good ot for evil.

1 Bradley’s Ethical Studies, p. 249.



CHAPTER VI
THE SUSCEPTIBILITY.

SECTION 62. The second part of the sensibility is the sus-
ceptibility to pleasure and pain. This capacity of the soul
is often called the feelings, and is commonly regarded as
primarily and chiefly a passivity. But no state which is
merely passive can be known in consciousness. Mere pas-
sivity is death; the living is ever active. But in those states
which are included under the head of the susceptibility, or -
the feelings, the causation is viewed as originating without,
and thence acting upon the sensitive being, who is in this
point of view recipient of action. This sensitive being then
reacts or responds to the impression, and thereby becomes
apprehensive of its own state as helpful or quickening to
life, or as depressing and checking the life and energy ; that
is to say, as agreeable or disagreeable. Feeling, therefore,
is the sensitiveness of the soul in this reaction to impression,
or it is the sensitive aspect of this reaction, or the con-
sciousness of the kind of reaction which the soul makes to
impression.

But not all impression is brought upon the soul literally
from without; that is, from the body or through the body
from the extra-corporeal world. All the soul's own activ-
ities, of whatever kind, make impression upon it, to which it
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thus sensitively responds, and in which it is thus consciously
affected in various ways. It is through these various states
of being affected, or rather through the sensitive aspect of
these various reactions on occasion of impression from
.without or within, that we come to consciousness and are
conscious beings. It is by these sensitive reactions that a
conscious being differs from a piece of mechanism. Matter
and mechanism may react to action and impression, but
they are not aware of it; that is, sensitive to it in any form.
At a later period in development we come to self-conscious-
ness by reflection ; that is, by turning back our thought upon
this acting and reacting being, and apprehending it objec-
tively as permanent amid all its many changes of action
and of state.

We may thus easily divide our feelings into two classes :
(1) according as they are attendant on impression from
without. In this case the soul is primarily passive, and
only reactive on occasion of foreign action. This is the
low region of passive satisfactions and dissatisfactions. (2)
The second class of feelings are those attendant on impres-
sion from within ; that is, on that self-activity to which the
soul is consciously reactive. This latter class of feelings are
higher, because they are more in the region of the spiritual ;
they speak a nobler, a self-active nature. The former class
are a necessary basis and preparation for the latter. De-
velopment of conscious life begins there. The second class
are also later in time, and in their full development they be-
come the self-feelings ; that is, the feelings of a self-conscious,
purposing, acting being as such. They are attendant upon
all our conscious action, supporting and stimulating it up to
its healthful and proper degree, and thereafter tending to
check and restrain it. They are the pleasures and pains
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of doing our chosen work and using our chosen recreation
in the whole course of our lives.

SECT. 63. The passive feelings we can never dispense
with ; they are essential to the regulation of our lives, how-
ever far we may advance in the line of intellectual and
moral progress. Their relations to the feelings of the second
class are-in the emotive nature analogous to the relations
which our implanted principles of action bear to our rational
and voluntary principles. While we retain our powers in
their normal and sane condition we never fall back under
the control of the implanted principles; but we could not
maintain life in a rational way, were not the implanted
principles underneath us giving their effective though un-
obtrusive guidance to our rational action. So the pleasures
and pains connected with our own activity must ever find
a limit and a guide in those more passive ones attendant
on outward impression.

There is a bodily feeling of pleasure and pain, and one
which is psychical. The latter may be intellectual, moral,
or amsthetic. We have besides feelings of pleasure and
pain always connected with the action of the implanted
principles. ¢ Pleasure,” says Aristotle, ¢ is attendant
upon every sense, and likewise upon every act of intellect
and of contemplation.” ! This is the region of goods and
evils.

The bodily pleasures and pains even the lowest men are
conscious of, although the degree of susceptibility varies
widely, depending on the natural or acquired fineness or
coarseness of the fibre. These feelings are common to us
with the brutes. They are called “ sensations,” and are states
of being consciously affected in our bodies, as the result of

1 Nicomachean Ethics, book x. chap. iv.
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their own action or of their being acted on by outside
causes.

The psychical feelings we are familiar with in remorse,
regret, sorrow, joy, admiration, and the like. There is a
bodily sensation in connection with each appetite, a psy-
chical sensitiveness in the desires and affections. We are
intellectually sensitive. Feeling is essential to knowing of
every kind and degree, as knowing is essential to feeling.
Feeling is the subjective or subjectifying side, and knowing
is the objective or objectifying side, of one and the same
state. Itis the feeling connected with the knowing which
makes the knowing our own ; without the feeling we should
be non-existent to ourselves. A conscious being is one
that exists for itself, that is, to its own apprehension (ein
Siir-sich-seiendes Wesen) ; and this we become through feel-
ing. All the interest which the mind takes in its knowing
is its sensitive reaction to the action of knowing. When
the mind is cognizant of objects, it is responsive with feeling.
We may illustrate by memory. When the mind wants some
fact or thought of past knowledge which it cannot now
recover, there is a pain in the want, which may last for a
long time, the mind constantly recurring with an intel-
lectual unhappiness to the subject. It is a keen pleasure to
recover the truant fact. There is great delight in intel-
lectual activity of every kind, and pain or dissatisfaction in
intellectual sluggishness and inefficiency.

When we perceive beauty, ugliness, harmony, discord,
propriety, or impropriety in art, life, nature, or conduct,
we have an @sthetic pleasure or pain. We have the moral
sensitiveness in approbation and disapprobation of our own
conduct and that of others. :

SECT. 64. We cannot define pleasure and pain, but can
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only refer each one to his own consciousness for a knowl-
edge of what they are. Hamilton says that ¢ Pleasure is
the reflex of the spontaneous and unimpeded exertion of a
power of whose energy we are conscious; and pain is the
reflex of the overstrained or repressed exertion of such a
power.”? We may describe pleasure by calling it happi-
ness, a state of agreeable feeling or emotion resulting from
the sentient nature. having its proper object; and pain is
the opposite of pleasure. Bain says that ¢ States of pleas-
ure are connected with an increase, states of pain with an
abatement, of some or all of the vital functions. . . . To
stimulate or excite the nerves, with a due regard to their
condition, is pleasurable ; to pass this limit, painful.”? Zeller
says that ¢ Everything in general gives us pleasure which
preserves or heightens the life-feeling ; everything gives us
pain which checks and hinders it.”® But these are in no
respect definitions of pleasure and pain; they are only
statements of their causes.

SECT. 65. [t is unnecessary to discuss the susceptibilities
in detail, since they are familiar to all, and they give rise
to little difference of opinion. Language is moreover very
defective on this subject, so that we have no distinct names
for most of our feelings. We can only call them pleasures
or pains of this or that part of the body or the soul. They
may be in general classified as follows : —

1 Lectures on Metaphysics, p. §77.
2 Mind and Body, pp. 59 and 70.
8 Ueber Begriff und Begriindung der sittlichen Gesetze, p. 28.
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SECT. 66. The susceptibilities are an essential condition of
the moral nature as we find it; because (1) without them
we could never arrive at self-hood. It is in feelings of
pleasure and of pain that the ego is first conscious that
all its individual states belong to it, and that its whole
nature is affected; whatever proceeds from pleasure or
pain appears to us as a reaction of our whole nature.”?
(2) Without the feelings we could not form the idea of
good or happiness for ourselves or others, and all inter-
ested as well as all benevolent motives of action would
be wanting, except so far as they were merely implanted

1 Lotze, Microcosmus, translated by Miss Elizabeth Hamilton and
Miss E. E. Constance Jones, vol. i. p. 688.



94 THE BEGINNINGS OF ETHICS.

impulses. These motives could not then be moral, but only
natural, or gifts of nature. (3) We could not without
the feelings be subjects of law except in the sense in
. which the things and forces of the material world are.
Moral law would be impossible. “To a man who was
insensible to the prospect of pain or privations the law
would speak in vain.”! Rewards and punishments would
be precluded, as they would appeal to nothing in us. We
should then seek the end of our being, if at all, only as a
physical force does, or in a purely dry, intellectual light;
duty, if the thought could occur to the mind, would oblige
us only from an intellectual perception of fitness, or rather,
by the very supposition, nothing could persuade or oblige.
Non-obedience to duty could be observed as a fact merely,
not rejected as an evil. Such is not our nature and our
world.

SECT. 67. [t is in connection with the susceptibilities that
self-love or the desive of happiness arises (Sect. 39). Self-
love is not an affection, as the name would seem to indicate,
but a desire. It is not a primary desire, as we prefer to
use the term ¢ desire,” because it does not go out towards
an external object in which it rests, but it seeks an internal
object ; namely, a state of the sensibility. Nor is it a proper
secondary desire (as has been shown) ; that is, the desire of
a means for gaining the end of an original desire. It is
rather a desire in the sense first mentioned in Sect. 29 ;
namely, “The outgoing of the soul-towards any object
which seems likely to give pleasure.” It is a general desire
for a certain state of the sensibility, or for the gaining of
the ends which our nature and relations suggest as con-
taining our good. We use the word “ sensibility ”’ here in

1 Fowler, Principles of Morals, part ii. p. 261 ; also p. 144.
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the widest possible meaning, remembering that our nature
is sensitive throughout all its elements, — body and soul,
intellect, impulsive principles, and will. It is the desire
of self-preservation and self-furtherance. ~

Self-love can arise only after experience of sensitive
gratification, and it is the result of memory of that experi-
ence, and reflection upon it. We cannot, therefore, properly
speak of “ instinctive self-love,” as many have done, except
in the sense that it is natural that self-love should arise in a
rational being constituted as we are. Brutes may have an
instinctive principle which answers for self- preservation ; but
that is not the self-love of which we are here speaking. Self-
love is what has been properly called a ra#onal principle of
action, as contrasted with the implanted or impulsive princi-
ples. This rational character of the principle makes it
plain that the implanted principles and conscience cannot
be resolved into self-love, since this is a late and complex
principle, while they are early and simple, and are essential
conditions of the rise of self-love, and also of the attainment
of its object ; namely, of pleasure, gratification, satisfaction,
or happiness. ‘ Happiness consists in the gratification of
certain affections, appetites, passions, with objects which are
by nature adapted to them. Self-love may indeed set us on
work to gratify these ; but happiness or enjoyment has no
immediate connection with self-love, but arises from such
gratification alone.”! ¢ As has often been pointed out, if
there were not desires for particular objects other than the
desire for happiness, there could be no such thing as the
desire for happiness, for there would be nothing to consti-
tute the happiness desired.” ?

1 Butler, Sermon xi.
2 Green, Prolegomena to Ethics, p. 132.
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SEct. 68. It is evident that #kis desire of pleasure, of hap-
piness, or of good, may be of various grades,; that is to say,
we may seek our pleasure, happiness, or good in any of the
various ends or objects to which our nature is fitted and.
spontaneously goes out. We have seen that the implanted
principles are spontaneous outgoings of our nature towards
various objects in which it rests. When thése objects are
obtained, a satisfaction or pleasure is experienced ; and the
object may be deliberately sought again for the sake of the
pleasure. If one seeks his pleasure chiefly in the appe-
* tites, such action is degrading, corrupting, and destructive
to the whole nature. If pleasure be sought chiefly in any
one of the minor ends of our nature, in anything below
the supreme and comprehensive end of our being as one
whole rational and moral, evil, error, and failure are sure to
follow at the last. We inevitably ‘decline on a range
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