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PREFACE.

—_—————

THE field of psychological research has widened by
the triple alliance of psychology, physiology, and
sociology—an alliance at once of the most intimate
and fundamental nature, and productive of far-
reaching results. It need, therefore, occasion no
surprise that among the volumes of a scientific
series is to be found a treatise dealing with ethical
questions. No doubt it is true that ethics and
metaphysics have up to the present been closely
interwoven. Under the guise of ethical theory,
philosophical speculations of the most audacious
type are presented to the student. But recent
works on ethics have not been numerous, and
betray signs of lassitude in those metaphysicians
who paraphrase in general terms the works of Kant,
and seem more anxious to soar into the realms of
lofty thought than to lay the foundations of work
that will be both positive and lasting. It would
seem that the time has come for a system of ethics
less ambitious in .its aims, more restricted in its
scope, and based on a more rigorous method of
treatment. To build and complete the temple of
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positive morality is beyond our power, but we are
able, at any rate, to claim for the psychologist and
the sociologist the exclusive right of supplying the
moralist with the material for the foundations of his
“ethical doctrine. ‘

In the near future it will, no doubt, be a matter
of surprise that men were so pretentious as to
teach morals, and to direct the most complex of
all activities, without having made, as a preliminary,
a sufficiently exhaustive study of man and of society.
We shall be amazed at the subjectivity of moral
conceptions, even while we remember that they
were the work of the greatest minds of every age;
at assertions based on incomplete and even in-
accurate notions of individual and social life; at
precepts of value to the individual alone, enunciated
by him for the purpose of justifying his manner of
life, systematised “after the event,” when prejudices
and preconceived ideas have had their natural effect
on a mind which then offers itself, more or less
unconsciously, as a model to its contemporaries and
their descendants!

Plato, with his aristocratic and Athenian tastes—
Aristotle, saturated with intellectualism—Descartes,
oscillating between science and religion—Spinoza, a
fatalist and mystic,—each in turn has described the
moral ideal according to his own temperament and
personal tendencies, and this they have done in
almost complete self-absorption, as if assured that
all other mortals were fashioned like unto them,
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and that they themselves were the noblest types of
humanity.

For centuries it has seemed that morals could
alone be taught by the “ Beyond-man,” chosen of
God to guide his fellows, a being instantaneously
inspired, laying down precepts of wisdom, the value
of which was entirely dependent on their beauty and
elevation of thought. It necessarily followed that
the foundations on which these precepts were based
could not be brought to the touchstone of criticism
—they were the inspirations of genius, and sprang
from the depths of the unconscious; like the con-
ceptions of the artist, they could attract and seduce
by appealing to the heart rather than to the reason.

It was not long, however, before those psycho-
logists who had appealed to mental disorders for
light on the conditions of normal life, rounded off
their purely scientific researches by practical appli-
cations in the domains of both politics and morals.
Italian anthropology has linked by the closest ties
the theory of law, of sanction, and of crime to
psychology and psychiatry; sociology has taken its
place among the positive sciences, and its relation
to ethics is beyond dispute.

But we can only link together psychology and
sociology by admitting the mixed, the psycho-
sociological,! character of most of the sentiments

Y Cf. my Rapports de la Psychologie et de la Sociologie (Imprimerie
Nationale, 1899) and Science Sociale et Démocratie (Giard et Briére,
19o0).
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and ideas that the moralist has to take into
consideration.

It is no longer necessary to examine these senti-
ments and ideas from the point of view of this or
that moral theory. And as, on the one hand, their
psycho-sociological nature makes them functions of
social life and of the collective future; and as, on
the other hand, the concrete being is the being
which lives in society, and with it ethics is neces-
sarily concerned, it follows that the sociologist must
share his task with the psychologist. Whoever,
therefore, wishes to lay down rules for the guidance
of the conduct of his fellow-creatures must be a
savant before he is a moralist; he must at least be
in a position to avail himself of the scientific data
which are placed at his service by individual and
social psychology. He must realise the inevitable
transformation of the moralist from the “sage” or
the “seer” to the man of science. The doctor-
philosopher of to-day, who, following men like
Charcot, Ribot, and Janet, has introduced into
psychology an entirely new spirit, now applies to
the moral life the really scientific knowledge he has
acquired in his clinical work, in the laboratory, in
the hospital, and in the asylum; he thus welds
together two links in a chain—and even now the
necessity is not sufficiently realised—the study of
nervous or mental diseases and the struggle against
social diseases—t.¢., against immorality.

The reader cannot expect that in a volume such
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as this human conduct can be treated other than
as a whole. To go into detail, to justify every
assertion, to deduce every consequence, would
necessitate volumes of considerable size. But,
quite apart from that, no single individual could
be found sufficiently competent to undertake the
task. This volume, therefore, contains but a general
view of the foundations of ethics, and of some of
the directing ideas of “really human” conduct. On
many points, no doubt, knowledge is still lacking;
on many others the science of to-morrow will throw
doubt on the assertions which are supported by the
science of to-day. No one in these matters can
boast with respect to any formula for which he is
responsible—ne varietur. Let each reader amend
what he reads to the best of his ability. A moral
theory is proposed and not imposed; but when it
is propounded in the name of science, there can be
produced in its defence stronger scientific evidence
than is available for the purpose of those who attack,

or amend, or complete it.
G. L. DUPRAT.
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I.
ETHICS, METAPHYSICS, AND RELIGION.

1. The Moral Crisis.

As the spirit of criticism develops, as simple faith,
superstitions, and even traditions lose their influence
over the masses, and as the increasing complexity
of social, political, and economical relations involves
more instability, more risk of disorder and dis-
aggregation, we more and more appreciate, from the
constant increase of crime, the dangers of moral
anarchy.

During the whole of the nineteenth century the
evolution of ideas and collective sentiments, the
increase in the number of publications of every
kind—books, pamphlets, journals, etc.—and of public
lectures, have introduced into the great current of
popular thought a considerable number of practical
conceptions, which are, however, conflicting and
often irreconcilable. Our age is an age of
criticism ; the foundations of law have been called
in question, and those of traditional law, in parti-
cular, have been destroyed; the family, the city,
civil and religious society have been profoundly
modified in the course of a single century. Reli-
gious faith has ceased to play the important réle
which seemed to have devolved upon it; on every
side it is disappearing, or at any rate is ceasing to
be an obstacle to immorality. And in the same
manner the “social conscience,” if we may use this
term to designate the sum-total of conceptions and
sentiments which are common to a whole race,
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seems to be in a state of hesitation, wavering, and
uncertainty, and to be passing through stages of
groping in the dark, of sudden shock, and of perilous
crisis.

There seems to be nothing to guarantee stability
in morals; the ideas of good and evil, of justice
and injustice, of what is lawful and what is for-
bidden, seem more and more arbitrary, and to
have a merely conventional or even a provisional
value. '

2. Movrals in the Ancient World.

Was not the existence of this state of confusion
inevitable, and was it not, after all, for the best?
When “social disintegration” had reached its
maximum in ancient Greece, two ethical doctrines,
which have persisted as types to the present day,
made their appearance, and were favourably re-
ceived by those who had remained unaffected by the
subtle dialectic of Plato or the masterly metaphysic
of Aristotle.

In the realm of morals, it was not long before
Stoicism and Epicureanism became rivals throughout
the civilised world, and philosophical conceptions
became definitely supreme in ethics.

Stoicism, it is true, disappeared after a few cen-
turies of incomparable lustre, and was superseded
by Christianity, for which it had in some measure
prepared a lasting triumph. Religion once more
took as its directing principle the care of souls, and
henceforth assumed the réle of the faithful guardian
of true morality, the deadly enemy of materialism
and atheism, which it persistently and unfairly
accused of corrupting morals and of destroying
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the sense of duty by the suppression of every
sanction.

Must we assume that the moral crisis of the
present day will end in the same manner? Can
philosophy and religion help us now as they
helped the ancient world? It is very doubtful.
In the first place, the conditions are different.
The ancient world never reached a state of social
complexity comparable to that to which we
have been brought by the political and economical
progress of the century which has just drawn to a
close; most of the problems which we have to
solve are entirely new. Slavery, the condition of
woman in Greece and Rome, the absence of power-
ful machinery and vast industrial centres, the lack
of consideration paid to human dignity, the inade-
quate development of scientific ideas and humani-
tarian tendencies,—all these made the solution of
the moral problem a much easier task than it is at
present.

What, in fact, is Stoicism, but a doctrine of
tension due to reaction against a general relaxation
of morals and a general weakening of the will?
Epicureanism, on the other hand, is purely a
doctrine of apathy springing directly from dis-
couragement, from the absence of conviction, a
doctrine which laid desolate the Greek world at
the very moment when Pyrrhonism was endeavour-
ing, if not actually to destroy action, at least to
deprive it of every motive. The spirit of the
civilised world had then passed that celebrated
stage at which speculations, however bold, did not
disturb the equilibrium of the mental or of the moral
faculties; in which a Plato or an Aristotle could
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safely propose to mankind an unrealisable ideal, too
confident in the wisdom of their contemporaries to
fear that they were diverging from the golden mean.
On every side was heard the eager question—What
shall we do? And with equal eagerness men adopted
the simple solutions within the grasp of the ordinary
intellect—avoid action, endure suffering, resist evil_,
—solutions which were rather inspired by the cir-
cumstances of the case than by the genius of an
individual.

Stoicism and Epicureanism! have not been popular
and have had no effect on morals, because the two
corresponding moral theories were the immediate
outcome of the social state at a period of decadence.
Their success is to be explained rather by socio-
logical considerations than by an examination of
their respective values, and in particular of their
value from the philosophical point of view.

3. Moral Philosophy.

It is further noticeable that philosophy up to the
present time has not been prone to determine men
to action; it has remained rather speculative than
practical, whether it has an a priori foundation or
the scientific basis which is usually attributed to it.—
The morality taught by most philosophers is gene-
rally a series of deductions based on metaphysical
principles. These principles have a value that is
entirely subjective; it is readily seen that they vary
with each school of thought, that they are in mutual
conflict, and that they fall into discredit, being the

1 Cf. Guyau, La Morale d'é‘picure, p. 186: *“ Epicureanism had a

success and excited in its disciples an enthusiasm of which no modern
doctrine can give the slightest idea.”—TR.
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subject of unceasing controversy. Their basis, if
empirical, is unsound, because of the limited number
of facts observed, and we can then confront them
with principles for which with equal weight an
equally incomplete experience claims sanction. Be-
sides, the ordinary mind cannot revert ‘to those very
general principles which the philosopher reaches by

‘means of subtle analysis, and which alone give value

to deductions and precepts. Finally, a philosophical
system is generally too adventitious a part of the
social future for the morality which is therewith con-
nected to have any influence on long-established
morals, or on minds confused by the disorder of
social forces. Karl Marx was therefore right when
he spoke of the ““Poverty of Philosophy” and of its
powerlessness, either to prevent or to remedy moral
crises.

4. Powerlessness of Philosophy.

M. Fouillée considers! that, just as it was said to
the poets—* Shame on the men who can sing while
Rome is burning,” so under the present circum-
stances we should “tell the philosophers that they
ought not to be content with speculation when
questions of life and death are in the air.” But what
can philosophers do, if they are reduced to a general
knowledge of the world, and deal with a hasty and
provisional systematisation of hypotheses laid down
by experts in every branch of science? The general
philosophy of science plays a more and more limited
part, and that part is to constantly' endeavour to
realise the unity of knowledge by co-ordinating data
of which we feel assured, and hypotheses which do

1 La France au Point de Vue morale.
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not conflict with these data. This cosmological
work affects action but little, but it is perhaps worth
a man’s while to realise with increasing accuracy his
place in the universe, to experience a sense of
modesty when his own insignificance is brought
home to him, and a sense of legitimate pride when
he appreciates the part his race has played in the
course of universal evolution. But that lays down
for him no well-defined line of conduct, and we may
well be amused to see philosophers deducing from a
few vague cosmological premisses an equally vague
formula of duty, compelled as they are to further
the future of the race, to develop to the utmost the
psychic forces, and to secure their triumph over
the unconscious energies at work in the universe.!
If all philosophy must issue in morality, according to
the paraphrase of the fundamental axiom of dualistic
spiritualism, it is certainly unnecessary to speculate
with so much heat.

Apart from rational cosmology, theology cannot
teach us our duty, for if it were to expound to us the
sovereign will, it would be compelled to presuppose
morality, in order to secure its right to represent it
as the supreme rule for human will; and as its God
would have to be the moral Ideal, it could only be
conceived in accordance with a moral theory. Of all
the philosophical movements of the last century the
most important, if we measure importance by the
effect produced on the ordinary mind, has certainly
been evolutionism. What influence has it had on public
morality? The interest it aroused was mainly due
to the hostility of the clergy, both Catholic and

1 This formula is due to Rudolf Muller in his Naturwissenschaftliche
Seelenforschung, vol. ix. pp. §85 ¢t seq.
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Protestant ;! it very soon assumed the character of
bold negation, with respect to the morality of
theology and of religious belief; but this agitation
was futile from the practical point of view—nothing
was gained by bringing home the cause of moral
unity only to the upright conscience and the en-
lightened mind.

5. Powerlessness of Religion.

If philosophy appears to be completely powerless,
may we at least believe that a great religious move-
ment would succeed in remedying moral anarchy?
Contrary to Spencer’s view, religion appears from its
origin to have been intimately associated with the
moral development of humanity. M. Durkheim?
even considers that all other social phenomena
(morality included) have issued by way of dissociation
from the religious phenomenon; the relationship
began by being an essentially religious bond. At
most we can ask ourselves if economic organisation
is an exception, and is derived from another source.
“M. Belot? thinks that religion in its early stages
contained morality, not like living matter which con-
tains forms which may afterwards be revealed,” but
“like a shell which protects the embryo, and which
covers and conceals to a very large extent the spon-
taneous work of which almost all life consists.”
However this point of detail may be decided, it is
difficult even to some of our contemporaries to com-

1 White’s History of the Conflict between Science and Religion.

% Année sociologique (2nd year, 1897-98), ‘‘Definition des Phéno-
ménes réligieux.”

3 ¢““La Religion comme Principe sociologique,” Revue philoso-

'*-\ phique, March 1900, p. 290.
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pletely separate ethical from religious idealism, so inti-
mate has their union been for many generations.

However, M. Fouillée shows, by invoking the testi-
mony of eminent Catholics such as MM. d’Hulst,
Guibert, and Cardinal Bourret, that religious prac-
tices become more and more capable of association
with a fundamental immorality. It seems that a
religious crisis due to the decay of religious senti-
ments has followed almost every stage of the moral
crisis. This is the inverse of what was occasionally
maintained when religious feeling was made the
condition of morality; the latter would rather con-
dition the former.

Doubtless there are stages in every social evolution
in which theological dogma presides over the educa-
tion of youth, in which priests fashion at their will
the intellect and the heart; but a sacerdotal body is
only powerful, that is to say, really powerful, so long
as it is subject to the influence of existing morals
and of the ethical current. This the writers above
mentioned express very clearly, when they attribute
the decreasing influence of the clergy on public
morality to their remoteness from the concerns of
everyday life, to their intellectual inertia, and to
their ignorance of the general tendencies of modern
society.

We cannot, therefore, count on religion, so called,
to put an end to the moral crisis; religion only
influences those minds which are in need of belief,
and to whom a prophet or a saint brings the faith
for which they crave.

The rapid propagation of Christianity is explained
from a purely sociological! point of view by the

1 Z.e., leaving out of account the helief in the Divinity of Christ,
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aspirations of a throng of freedmen and slaves, who
welcomed it enthusiastically because they craved
pity, love, and fraternity. The preaching of Moham-
med responded in a similar manner to the mystical
and warlike tendencies of the Arab tribes, the
ethnical character of which assures the persistence of
Islamism. But among the more intelligent and more
educated peoples of the white race, that similarity of
sentiments and tendencies which favours great reli-
gious movements could not persist. The era of great
enthusiasm seems closed, at any rate to our European
civilisation. That is why we appeal? to the clergy of
the different denominations to aid religious faith by
the help of psychology and sociology. It is now
obvious that the sharpness of the moral crisis cannot
be diminished by philosophy alone, nor by religion
alone, nor by philosophy and religion combined—
for what assistance can one bring to the other?
It may be that ethical religion contributes from
the very loftiness of its morality to the realisation of
the most complete possible moral unity in humanity;
but its work ought to be preceded in every case by
that of the thinkers and the savants, who, after
having learned to look on man both as a psycholo-
gical and as a social being, would endeavour to
agree on the first principles of human conduct.

6. Conditions of Morality.

Sometimes it is only by social action exercised on
every class of society and individual that moral work
can be accomplished, and that crisis met which is

1 M. Fouillée, for example, in his recent volume, La France an
Point de Vue morale.
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due to the divergence of individual views. Now dog-
matism, under whatever form it presents itself, cannot
be an acceptable remedy. Truth is not imposed by
brute force; it is proposed by some, accepted by
others, and becomes common thought by the free
adhesion of minds. Everything, that enters into
belief by pathological suggestion, in consequence of
a morbid receptivity of the intellect, may be expelled
in the same way in which it was introduced. The
ethics taught by a master will only become the real
morality of the race if it is discussed, criticised, and
admitted by reason, and never from sheer weakness
of will or mental indolence.

Hence, every man must make his own morality,
and must be therefore rendered capable of making
it for himself; he must be enlightened, guided,
advised, and placed in a position to judge, so that
theory may determine a practice which suits him.
“Then, either there will be an inevitable divergence,
and we shall have to give up moral unity and
submit to an indefinite prolongation of the present
crisis, or an agreement will take place which will
at any rate put an end to dissensions on essential
points.

Now the primary characteristic of science is that
it brings minds into agreement by furnishing them
with universal and necessary principles. We may
therefore hope that moral unity will be realised if
ethics can be based on science in general, or on one
of the sciences in particular,
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I1.
SCIENTIFIC MORALITY.

7. Independent Ethics.

Scientific psychology has been reproached with
being soulless; this reproach is really praise, for a
metaphysical theory of the soul, whether materialistic
or spiritualistic, realistic or idealistic, can only viti-
ate any scientific investigation into the nature of
phenomena. In the same manner, to accuse scienti-
fic morality of being a practical doctrine without
theology or preliminary metaphysics is also praise.

No doubt every scientific application assumes
certain philosophic postulates which criticism has
readily discovered: for instance, that there are laws
of nature; that the principle of causality is of
universal value, and of necessary application to
phenomena, etc. This is used to prove—poor
victory—that every philosopher and moralist alike
does the same without hesitation, so that neither
science nor ethics is independent of philosophic
criticism.

This assertion of the rights of philosophy is per-
fectly legitimate. There are philosophic truths, the
most general of all, which have such an objectivity
that one runs no risk in admitting them. Empiricism
and rationalism, realism and idealism, only come
into actual conflict in the region of unverifiable
hypotheses; and science and ethics need not follow
philosophy into this region.

The independence which is claimed by ethics is not



THE SCIENCE OF ETHICS. 13

independence with respect to philosophic criticism;
most contemporary thinkers consider, with Kant,
that nothing can escape criticism, ethics no more
than religion or science. But the right that is
accorded to criticism to push its investigations as
far as possible into the first principles of every
science or every theory, into their nature, and even
into their value, does not go so far as to justify the
making of ethics a mere dependency of philosophy.

8. The Science of Ethics.

M. Renouvier has not hesitated to write “of the
science of ethics as a science which is at first a pure
science and subsequently an applied science, under
the name of the principles of law.”! He has even
compared this new science to mathematics, the
simplicity and rigour of which science seem, how-
ever, but ill adapted to favour such a comparison.
“ Mathematics and ethics have this much in
common, if they claim to be sciences they must
be based on pure concepts. Experience and history
are further from representing the laws of ethics than
nature is from the accurate realisation of mathe-
matical ideas; but these laws and ideas are rational
forms equally necessary, the one to be the rule of the
senses, and the other to guide and form a judgment
on life.”% But this science which is so near to the
scientific ideal must be based on a philosophic doc-
trine, “for nothing can overthrow one doctrine but
another doctrine; there is a philosophy, and one
alone, which satisfies this condition of being, a

1 Ch. Renouvier, Science de la Morale, Paris (Ladrange), 1869.
2 Renouvier, 9. cit., Preface.
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doctrine which is distinct from the rest, and that
is critical philosophy, . . . because it is itself, in so
far as it examines, or criticises, or analyses represen-
tations, either a science already, or the beginning of
science in every question which is a subject of con-
troversy among philosophers.”

It is to be feared that M. Renouvier exaggerates
the need of critical philosophy to a science which finds
in experience and in history those approximations,
the rectification or completion of which would provide
us with perfect types of moral actions, and which at
the same time are sufficient to draw up the data of
experience and to translate them into perfect geo-
metrical forms. Ethics is in much more urgent
need--and M. Renouvier himself explicitly admits it—
of the methodic study of psychological and socio-
logical facts both present and past.

9. Kantian Ethics and its Postulates.

Is not the “critical A philosophy” of which M.
Renouvier speaks almost identical with the philo-
sophy of Kant, modified no doubt as far as belief in
the noumenon is concerned, but kept intact by the
neo-criticists as far as it affects practical reason ?

Now Kant, no doubt, had the merit of taking duty
as his point of departure, a “rational fact”; that is
to say of such a universality as cannot be misunder-
stood, and as is imposed on all adult and reflective
minds. As M. Dugas! has remarked, the idea of
duty is common to all moral doctrine, although it
has not always been distinguished from the less
abstract conceptions which envelop it. “It is not

Y Revue philosophique, 1897, t. xliv. p. 390.
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foreign to hedonistic morality, and it is essential to
utilitarian ethics, even when reduced to egoism.”
Naturalistic morality has closely connected it with
this moral sentiment which, as Darwin says, “we
define by saying it must be obeyed.” In every theory
which distinguishes the moral good from every other
good it is this which must be acquired or realised.
Kant was therefore right in devoting himself to
researches which expose him to the charge of “for-
malism,” but none the less remain a valuable example
of philosophical analysis.

But after having made ethics the doctrine of
obligation, has he in the sequel safeguarded in-
dependence? Have not metaphysical and theological
ideas affected deductions which are apparently rigorous
and impartial ?

The Critique of Pure Reason already shows that
Kant had a keen desire to restore belief in God,
in the immortality of the soul, and in liberty—a
belief which was destroyed by the disputes of philo-
sophers, and which could not be established save
upon new foundations.

Further, Kant also proceeds to make of liberty,
which is unintelligible to us because it exists in ‘ the
intelligible world,” the ratio essendi of duty; of future
sanction, the consequence of moral obligation; and
of the existence of God, the consequence of sanction
beyond the tomb. Hence it seems that morality has
for its sole aim the restoration of the idols which
criticism destroys. Not only is ethics thus taken as
the means, not only does it cease to be a real aim,
but it is also placed in relative opposition to the
criticism on which we profess to base it. It is as
much the slave of metaphysics and theology as ever.
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But now its servitude is more disguised, and is even
veiled under the form of supremacy.

10. Science and Ethics.

We must, on the contrary, have a morality estab-
lished as science is, without preconceived ideas,
without prejudice, without the secret intention of
issuing in the justification of an opinion, be it meta-
physical, or religious, or political. The moralist, like
the savant, must at the beginning of his investiga-
tions be ignorant of the point at which he will
emerge, and must therefore be a man of no particular
school.

But can he do what may be fairly called scientific
work ? M. Durkheim! admits with M. Renouvier the
possibility of constructing “a science of ethics.”
The moralists, he says, “ who deduce their doctrine
not from an a priori principle, but from certain pro-
positions borrowed from one or more positive sciences,
qualify their scientific morality.” 2

Our aim is not to deduce ethics from science, but
to construct the science of ethics, which is quite a
different matter. For that purpose M. Durkheim
“undertakes to determine the reasons of an experi-
mental order on which morality is formed, trans-
formed, and maintained,” to study the rules of action

1 La Division du Travail social, Preface. Paris, Alcan, 1893.

2 The term ““scientific ” has been sometimes quite wrongly applied
to certain moral doctrines by intellects even as keen as that of M. Bout-
roux, who seems to believe that scientific morality is compelled to follow
the lines of the natural sciences, and therefore must in these days be
informed by the transformist, evolutionist, and even the materialistic
spirit. It is scarcely necessary to point out the abuse of terms which

leads one to qualify as scientific that morality which is connected with a
scientific hypothesis of indefinite value.
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laid down for the individual by collectivity, as well as
by all the other facts of social constraint which have
given birth to the morals of different epochs and of
different countries.

M. Durkheim would scout the idle objection that
science only studies what is or has been. The scientific
knowledge of what is or has been may well give an
idea of what wtll be, but not of what ought to be, should
be, or would have been. Science, says the sociologist,
“can help us to find the direction in which we should
orientate our conduct, and to determine the ideal
towards which we are but blindly groping. Only,
we cannot raise ourselves to that ideal until we have
observed the real and extricated ourselves from it.
But is it possible to proceed in any other way?
Even the most intemperate idealists cannot follow
any other method, for the ideal rests on nothing if
it is not rooted in reality.” !

11. The Real and the Ideal.

It seems that M. Durkheim and M. Renouvier are
fundamentally agreed that the real needs rectification,
and that rectification is possible. It is true that the
latter expects it from pure reason, by an operation
analogous to that by which mathematics is consti-
tuted, while the former counts on a kind of induction
founded on experience, thanks to which we can
establish a law of social evolution, a social type
which may be realised. “ The objective that science
offers to the will” is a “normal type entirely in
agreement with itself, which has eliminated or
redressed the contradictions, that is to say, the

! Durkheim, op. cit., p. 4.
2
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imperfections, which it contained.” M. Durkheim
therefore gives to sociology a réle which M. Renouvier
refuses to it, and it cannot be denied that the former
has the true scientific spirit which, in proportion as
the fact to be studied becomes more and more complex,
awards a wider rdle to observation, to experiment,
and to induction.

But wide as may be the rdle that is given by
M. Durkheim to social science, the latter cannot be
confused with ethics. If social science were ethics,
it could only “make of us spectators indifferent or
resigned to reality,”! forcing itself with the Stoic sage
to learn the natural law in order to have further
knowledge of what it reserves to us, whither it leads
us, and whither, in the words of Cleanthes,? it would
lead us if, in a frenzy at its restrictions, we should
refuse to observe it and to follow it.

“If we know in what direction the evolution of
the right ef property is taking place as societies be-
come more voluminous and dense, and if some fresh
increase of volume and density necessitates fresh
modifications, we can foresee them, and foreseeing
them we can will them in advance.” This is the Stoic
morality, consisting solely in .the pursuit of nature,
in “life in conformity with the natural law,” which
sociology reveals to us as rigidly as a law in physics
or astronomy; but we are as little content with that
as is M. Durkheim.

Thus some knowledge of a higher order than
social science must regulate our conduct under
certain circumstances, in which it is not enough to

1 /4., ibid., p. v.
2 Hymn to Zeus (attributed to Cleanthes, the head of the Stoics
between Zeno and Chrysippus).—TR.
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be the passive spectator of natural evolution. Dare
we assert that this will be a real science ?

12. The Technical Character of Morality.

It must be recognised that science cannot issue
from necessity; it does not closely embrace reality,
nor does it embrace it entirely; everything that is
contingent or accidental, everything which depends
on individual variations, escapes it. Its domain is
that of abstractions. The domain of morality is the
field of human actions in which are evolved concrete
beings and complex personalities incessantly in pro-
cess of evolution, integration, and disintegration.

That is why the difference which exists between
moral and physical laws has been for a long time
rightly pointed out. The latter are inviolable; their
necessity is such that no one can elude their effects;
the former, on the contrary, are easily eluded; they
may be either obeyed or violated. They are, there-
fore, not really laws, if it is wise to restrict that
name to the necessary relations established between
two orders of facts, each represented by an abstract
term (which does not correspond more exactly to
any particular fact). The so-called moral laws are
precepts—prescriptions analogous to the pruden
counsel that a father gives his son, or to the tech-
nical rules that a workman teaches his apprentice.

The peculiar characteristic of morality springs
from a different class of considerations.

The normal being is not an unchangeable ideal;
what is normal at a given time for a certain race
or at a certain stage of civilisation is not so under
other circumstances. We, being men of a certain
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epoch and of a determined environment, can only
conceive an ideal relative to ourselves, to our mental
structure, to our morals, and to our essential tend-
encies. It is sufficient to consider the evolution of
mind in the few centuries which separate us from
ancient Greece, to see how modified, for instance,
are conceptions as to the social réle of women
and even the morals of women, or indeed the
fundamental notions either of public law or of the
family.

We shall, therefore, never elaborate a morality of
value to any but a given civilisation and a few
human generations—a morality which will be im-
posed upon men’s minds only for a length of time,
which may be long as far as we are concerned, but
very short with reference to human evolution taken
as a whole.

If we can give up the idea of proposing as a model
to the man of to-day a type that is to be of value at
all times and places, a type that is, therefore, ab-
stract and without influence over the will or over
morals, we must force ourselves to conceive that type
which is in closest conformity with the indications of
sociology. But between this ideal and the scientific
data which are nearest to concrete conceptions,
there is still a considerable gap. How can we fill
that gap? Experience shows us imperfect types,
systems incompletely realised, and tendencies more
or less divergent. Pure scientific prevision consists
in the application to the future of laws which are
recognised as applicable to the facts of the past; it

.does not, therefore, pass beyond the scope of the
facts laid down by experience. But it can pass
beyond by the aid of what is called “sociological
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prevision,” which is rather a part of “social philo-
sophy ” than of social science, for it is composed of
more or less probable hypotheses; it is a kind of
prediction well founded and based on science.

The interpretation of sociological data is already
giving rise to certain variations. Further, the ideal
conceived in conformity with sociological prevision
does not, impose itself with sufficient rigour on all
minds for us to be able to conceive without absurdity
of another ideal, different, if not in its essential
features, at least in its details.

As a matter of fact, do we not often meet with
men who appreciate with great justice of view the
social type which the majority of their fellow-citizens
tend to realise—a realisation as regular as it is un-
conscious—and yet who affirm that it is their duty,
and that it would be the duty of all of us, to re-act
against the general tendency, to prevent the realisa-
tion of this type, and to work for the realisation
of another slightly different but still to them a
realisable type?

Would these people be better informed, better
provided with full scientific information, would they
be more apt to display foresight, if they did not cease
to oppose their ideal to the reality which is in the
process of making, and to condemn what exists by
comparing it with what, in their opinion, ought to
exist? All other men could give way to the pressure
of collectivity, to the constraint exercised by the
multitude, to the apparent necessity of the social
future, while these “idealists,” rebelling against
imitation and fashion, opposing custom and received
opinion, would none the less persist in exalting their
own conception, and in encouraging their fellows to
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follow them in what they would call “the good
way.”

Is such an idealism to be condemned? is it con-
trary to the conception of a really scientific
morality? And the naturalistic thesis sustained by
those who claim that man ought to live according to
his nature, a nature perhaps fundamentally animal,
ought it a priori to have our preference? If hesita-
tion is permitted in the choice of two conflicting
theses, it is because we have left the scientific
domain. We have entered into the domain of
practice and of art, and morals is rather a “ technical
theory ” than a science. It is precisely because we
can conceive of ethics as a technical theory, that
naturalism and idealism can be reconciled.

13. Spiritualism, Idealism, and Naturalism.

In the first place, it is important not to confuse
idealism and spiritualism. “ The spiritualistic prin-
ciple tends to a negation of nature,” says M. Darlu.
“This is the sign by which the filiation of spiri-
tualistic ideas can be recognised. There is in the
soul a fixed point, spiritual in its nature, analogous
to divine things, as Plato was so fond of saying.”?

To say that the spirit is essentially opposed to
nature is to make an affirmation without proof,
obviously inspired by the ancient metaphysical
theory of a radical distinction between matter and
mind, between soul and body, between life and
thought. What is the objective value of this theory,
based, no doubt, as it was, on common beliefs sug-

Y La Classification des ldées morales du Temps présent, 1900, pp.
30-36. Paris, Alcan.



SPIRITUALISM, IDEALISM, AND NATURALISM. 23

gested by the sight of death? So far, both in anti-
quity and in our own times, it has only offered
proofs by introducing into philosophic speculation
a very unsatisfactory dualism, by increasing the
number of insoluble problems, and by compelling a
Descartes to place this mystery at the very beginning
of his explanations.

Nothing has ever proved the distinction and
opposition of the “extended” and the *thinking”
substance, and we ask ourselves the reason of the
extraordinary felicity of that passage in the Timaeus,!
in which Plato represents the soul as depressed and
dragged down, on entering a natural body. This
purely metaphysical hypothesis is the basis of all
the mystical morality, and is one of the principal
foundations of the spiritualistic morality; the fragi-
lity of the foundation betrays the weakness of the
structure.

But idealism is strongly opposed to dualistic
spiritualism. The existence of psychic phenemena
amid the mechanical psycho-chemical and biological
phenomena, which constitute the rest of nature, is
completely established, as well as the existence of
necessary relations between this and other orders of
facts. Experience shows us in the “phenomena
of the soul,” from the humblest to the most lofty,
from simple sensation to the most audacious specula-
tion, the elements of nature and the factors of the
cosmic future; it does not allow us to contrast the
ethics of the mind with the ethics of nature, but it
invites us to participate more and more in universal
evolution by the means with which we have been

1 [? 41 et seg. In some respects a more appropriate reference would
have been to the Pkaedo, sect, 81.]—TRr,



24 SCIENTIFIC MORALITY.

provided by nature—by prevision and imagination,
and by the power of the idea. To the idealist,
everything is impregnated with thought. Nature
and the ideal, far from being mutually exclusive, are
in agreement—nature tending towards an ideal, and
the ideal that we can conceive being necessarily in
the extension of nature. We do not imagine an
ideal for the purpose of mocking at the real, to have
the right of despising nature and of avoiding it as
much as possible, but rather to free ourselves from
natural necessity, to cease to be spectators, powerless
and resigned, of the cosmic evolution.

The knowledge of nature can only explain our
conduct; it can tell us why, our nature and nature
in general being such as they are, we ought to act in
such and such a manner, so as fo remain in agreement
with ourselves. It may no doubt be a factor in
progress, for it is always possible to bring about
more systematisation and more coherence in a given
type. But it cannot enable us to evolve new types;
it cannot lead to important modifications; it cannot
show us the necessity of innovation and invention.
Now, invention is as indispensable in ethical as it is
in scientific or in industrial matter. No doubt ethical
invention is subject to the same psychological and
sociological laws as industrial invention: the human
mind cannot be independent of it; for it to be pro-
ductive, the mind must be associated with anterior
data of which the experience of reality is the only
source; for it to have a value and to be accepted and
fruitful, it must answer to a need and to a powerful
tendency, and it must be the extremity of a line of
which the real and the present is necessarily the
point of departure.
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14. Morals as a Technical Process.

Moral invention which justifies idealism, like other
inventions, cannot, generally speaking, be antici-
pated.! It may baffle sociological prevision; it may
by its effects, by its social notoriety, create unex-
pected modifications to which conduct must be
adapted. Now, adaptation to fluctuating or unex-
pected conditions calls into play human art and
human industry. Moral activity becomes thereby a
very complex and delicate art, which must advance
under the guidance of a theory approximating as
. closely as possible to practice.

Moral theory is therefore analogous to the art of
the doctor or the carpenter. The scientific know-
ledge of the doctor is manifold, drawn from various
sciences, connected by a practical design, and de-
liberately combined for certain ends. Thus the
combination is of a different type to the disinterested
and methodic character of science, which is uncon-
cerned with any practical end. So it is with the
totality of scientific knowledge, which, together
with certain sociological hypotheses or conjectures,
constitutes the basis of the moral theory, and gives
to it the character of a scientific theory without its
having that of a science properly so called. The
more arbitrary is the conception of the moral ideal
which is an integral part of this theory, the more
remote we are from rigour and objectivity, and the
more we imperil the agreement of the moral con-

1 Cf. Guyau, Esquisse d’une Morale sans Responsabilité ni Sanction,
p- 30: “‘Even the acts which issue in complete self-consciousness have
in general their origin in blind instincts and reflex movements.” As
we shall see further on, this is true both of the conception and of the
choice of acts.
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science. We may therefore force ourselves to reduce
to a minimum the réle of subjectivity by incessantly
increasing the sum of scientific knowledge; we must
not hope to annihilate it.

II1.
INDIVIDUAL AND SociAaL ETHIcS.

15. The Arts and Ethics.

Although ethics is a theory with a scientific basis
rather than a science, can we say that it is on every
point analogous to the theories which dominate the
art of the doctor or the carpenter, or which direct
the activity of the artisan? Is not the art of moral
conduct a higher art ?

Kant asserted that he had established a profound
distinction between ethics and other technical
theories, by showing that the latter furnish ‘“hypo-
thetic imperatives,” and the former a “categoric
imperative.” The distinction is assuredly correct. A
man cannot be blamed because he does not build a
house, or do the work of a farmer or of a business
man, in the same way that he can be blamed because
he is dishonourable.

But the difference ought never to be exaggerated.
The doctor who, having undertaken the care of a
sick man, shows lack of interest or skill, will rightly
lose in moral reputation for not having performed his
duty as well as he could have performed it had he
been more skilled, better trained, or more devoted to
his patient. That is because in even the lowest of
crafts—if indeed any craft is low—once an end pro-
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posed has been accepted by the agent, there is an
obligation to respond to the requirements of that
end, and to realise completely all the means that are
best assured to attain that end.

It may be that the first of these obligations is
self-consistency, not to be self-contradictory, and
therefore not to negate one’s own nature as a
reasonable being.

The idea of duty is therefore closely connected
with the accomplishment of every task. A man is
not virtuous only at certain hours of the day, and
under certain circumstances; nothing is indifferent to
morality, and the art of doing one’s duty is step
by step akin to the art of following one’s trade.
Morality also penetrates with its categoric impera-
tive every hypothetical imperative. It aspires not
only to lay down the rules of universal conduct
imposed on all men under all circumstances, but
to control all individual modes of action. And
further, by seeking the realisation of an ideal
common to all minds, it is called upon to sub-
ordinate as closely as possible to that ideal
all private ends, to subordinate them one to
another, or to co-ordinate them in a vast synthetic
unity.

We are, therefore, unable to separate the art of
human conduct from special arts such as those of the
doctor or of the cobbler, without an abstraction which
is prejudicial to the very dignity of morals and to a
healthy appreciation of its scope. It is, on the con-
trary, far better to bring together as much as possible
the ethic of the particular technicalities which are
most dependent on science for assistance. The
architect has his own way of imagining the house
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he intends to build, just as the baker has his own
method of determining the quality of the bread which
he intends to sell; but the house must still respond
to the general needs for which buildings are con-
structed, and to the particular requirements which
have determined its construction; while the bread
must satisfy the taste of its purchasers. A fortiors,
the doctor, although he has the choice between many
drugs, and between the various methods of treatment
which are suitable to the case of his patient, sees his
choice is narrowly limited in proportion as his know-
ledge of the temperament of his patient and of the
causes of the disease become more complete. One
step therefore brings us to ethics, that theory of
human activity which is suited to secure not only
physiological, but psychological, and, above all, social
health.

As an intermediary, we find hygiene, the laws of
which are sometimes considered as moral laws—
for instance, when moralists advise temperance,
moderation in pleasure, etc. Moral hygiene is in
every case an important branch of ethics, and it
is impossible to separate it from the hygiene of the
body.

Instead of simply considering the needs of the
organism, as in the case of medicine and ordinary
hygiene, ethics takes into account all the essential
tendencies of man; and, with a view to either
strengthening them or opposing them, the accidental
tendencies of the men of a particular time and place.
Its object is therefore much more complex than that
of medicine; it is the most complex of all, and
the most interesting because it embraces the whole
concrete being.
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16. Soctal Ethics.

Most moralists have reduced this being to an
abstraction, to man himself. They have taken into
account neither his social relations nor even his cor-
poreal needs and appetites; they have acted as though
he were a “naked soul” or a “pure intellect.” “How-
ever,” as M. Boutroux remarks,! “ the modern spirit
is quite determined to imprint the concrete form on
ethics. When we speak of duty in a general sense,
of country, of peace, and of fraternity, we see how
readily men agree; differences only begin when they
discuss the means whereby these noble ends may be
attained. Our life is very complex, and the number
of our relations is daily increasing. We want a
system of morality which enters into every detail,
which does not merely tell us that we must do good,
but in what that good consists. . . . To the ethics of
humanity is joined that of the particular individual
which we happen to be, according to our position in
the world, and in society.” ‘“We must not forget,”
says M. Malapert,? “that beyond the individual there
is the social group and the human race; in the con-
ception of moral individual perfection, we must there-
fore not merely introduce the idea of society, and of the
fatherland, but also, as Kant expressed it, we must
have in view the perspective of a future humanity
that will be both better and happier. The work of
reformation must be both individual and social. It is
clear that a rigorous distinction, and especially a
formal opposition between individual and social
reform can only be the result of an abstraction.”

1 Morale sociale, Preface. Alcan, 1899.
2 Jbid., pp. 279, 291.
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But must this distinction subsist under any cir-
cumstances, and is not all morality social morality ?
M. Malapert thinks that the difference is great
enough for one to be definitively based on the
other, for social duty to take as its basis individual
duty, defined as “an obligation to realise in one-
self a certain ideal of the human being considered
apart, a well-being, a personal best-being.! “1f we do
not start from the idea of a duty towards oneself, we
can conceive of a social conduct but not of a social
morality, but we can never deduce from common
utility the conception of a personal and really ethical
obligation.” The principal reason M. Malapert gives
for this is that Plato and Aristotle as well as the
modern socialists, who closely subordinate individual
conduct to sociological conceptions, take as their
aim the individual, the happiness and the perfec-
tion of the individual. “All ethics which has a
sociological character is essentially utilitarian and
naturalistic.”

The proof of this does not appear convincing. As
Aristotle claims, the perfection of the citizen may be
the aim of the state, although the perfection of the
state is the aim of every social organisation, and
of every moral, individual, or collective activity;
this apparently vicious circle presents itself in every
organism in which each element may be taken both
as means and end. The health of the entire organism
is as closely connected with the health of the element
as is the integrity of the element with the good
working of the whole organism.

Social morality has not necessarily as its approxi-
mate aim the happiness of the collectivity or of the

Y Morale sociale, p. 287.
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individual; it can only succeed in assuring this
happiness by prescribing duties. No doubt, as M.
Pillon remarks,! it is inverting the order of the factors
and consequences to derive moral rules from laws in-
stituted by wise legislators with a view to general
utility ; but it is so because ‘these laws are imposed
in the name of the just and the good, because the
condition of social institutions is a moral conception of
the obligation to realise the good.”

If we are to believe M. Malapert,? duty would first
of all be an obligation towards oneself. Guyau?
denies, and M. Renouvier is far from affirming, that
“ Duty towards oneself appears in the agent, alone
and abstract, . . . and is simply determined by him
as a duty to be himself with respect to the different
possibilities which he imagines, foresees, and by
which he is attracted.”

This must mean that the obligation wrongly called
duty towards oneself is not, properly speaking, an
obligation with respect to any one, but simply the
indication of a manner of being imposed on a moral
agent, which is constrained to be temperate, wise,
and courageous if it desires to be able to fulfil well-
defined obligations. The latter are therefore logically
anterior, although their realisation can only be
chronologically posterior, to the obligation of
being ready for action as the social ideal may
require.

Besides, duty towards oneself, or purely individual
duty, can only proceed from a moral concern for
individual dignity. Whence comes this “eminent
dignity of the human person,” of which Kant

Y Annde philosophique, 1868. 2 0p. cit., p. 50.
3 Science de la Morale, vol. i, p. 24.
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speaks? What has made us conscious of it? Our
“moral” consciousness? What, then, is this con-
sciousness ?

17. The Moral Consciousness.

We cannot deny that there is a portion of our
psychological consciousness, a part of our representa-
tions, which, when it is a question of action, forms
a group as distinct as possible from practical con-
ceptions, appetitions, and repulsions, a group even
outside all reflection, and which determines our
actions, or our judgments on the value of actions
or of persons.

The Scotch moralists and their French disciples
of the beginning of the nineteenth century, thought
that all was explained when they had affirmed on the
strength of certain phenomena the existence in us
of a “moral sense” which would enable us to dis-
tinguish good from evil, the good from the evil
and from the less good, just as another sense
enables us to distinguish red from blue and one blue
from the other shades of blue.

But just as in our own time the sensorial opera-
tions have been analysed, and a multitude of
different psycho-physiological data have been dis-
covered which condition the elementary data of our
senses, so psycho-sociology enables us to perceive
under the different impressions of moral value pro-
duced on our minds by different acts or different
persons, the very complex processes conditioned by
heredity, temperament, character, education, the
physical and the social environment, and the degree
of intellectual and rational development,.
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The moral sense has therefore ceased to be as it
were a divine light placed within us to guide and
enlighten us as to the duties imposed upon us by our
noble origin. One would hardly dare in these days
to say with Rousseau!:—* Conscience, conscience!
divine instinct, immortal and celestial voice! certain
guide of beings who are ignorant and limited, but
free and intelligent; infallible judge of good and evil,
which makes man like unto God!” We know too well
that conscience is the resultant, varying with the age
and the individual, of very different physical and
social forces, which vary according to the stages
of civilisation through which a tribe or a race has
already passed.

According to Kant, the consciousness does not
know the good; it only knows under what condition
the good may exist; it is “a law self-introduced into
the soul, which compels respect if not obedience,
before which all tendencies are dumb, although
they are working blindly against it;”2 it is a
noumenal liberty, pure but practical reason; it ‘“is
the principle on which must be based the indis-
pensable condition of the value that men can attribute
to themselves.” :

Thus liberty, the ratio essendi of duty, becomes
the foundation of human dignity, and therefore
of the so-called duties towards oneself. But it
is a fragile foundation, for this postulated liberty
is not defined, nor is it even conceivable. Have
those who will recognise neither the noumenon
nor liberty any grounds for the recognition of
human dignity ?

v Lmile, Book IV. 2 Kant, Critigue of Pure Reason, p. 269,
3
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18. The Data of Reason.

It is correctly asserted! that Kant endeavoured to
obtain the formal conditions of morality, and that
after stripping the moral consciousness of every em-
pirical datum, he found nothing remains but a legisla-
tion which holds universally good for every reasonable
being. Let us accept this positive datum. Let us
accept, simply as a fact, the reason within us. But
Kant attributes to all men, equally ‘““admitting the
law of duty,” an equal moral value. Now, can it be
denied that reason in every individual is subject to a
slow development, and that far from being in every
man at every age the same, it has a practical value
which is quite different according to the degree
attained by the power of reflection ?

No doubt the conceptions and the principles of
which reason is essentially constituted in our minds
are approximately common to all adult consciences;
but the use that men make of them and the import-
ance that they attach to them are very different.
We may admit the existence of a rational tendency
which impels all humanity, but in different degrees
according to individuals, to seek the universality of
observed relations and practical maxims; this tend-
ency causes all men, with the minimum of reflec-
tion, to grasp the idea of duty, of moral obligation
in general. But an idea as vague as this is not
enough to give to a reasonable being the “eminent
dignity ” which makes him a respectable being in his
own eyes. But does not reason always furnish some-
thing else besides the idea of abstract duty? The

1 Delbos, *‘ Le Kantisme et la Science dela Morale,” Rev. M. et
de la Morale, March 1900,
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voice of conscience is not in fact as instructive as
" is reflection on rational activity itself. The psycho-
logical analysis of the concept of rational conduct
tells us much more about duty and human dignity
than about the a priori ideas of obligation or respect.

19. Rational Conduct.

For conduct to be rational, it must not, as we
have already seen, be inspired by ideas, tendencies,
or contradictory motives. The first principle of
reasonable thought is in fact that of non-contradic-
tion; hence, the voluntary maintenance of the same
principles and constancy in feeling are already a
guarantee of morality. But that is not enough to
make us reasonable, that is to say to enable us to
furnish a complete explanation of all our acts.

What gives the reason of a fact, is the law which
unites it to others in a constant manner, which brings
it into a causal series; and what gives the reason of
that causal series is the part that it plays in a sum-
total of series of the same kind—in a system. Is not
rational thought that which links together facts and
arranges them in an order which gives to them a
synthetic unity ? Reasonable conduct, therefore, is
that which is constituted by a series of well-linked
acts, capable of forming a systematic whole.

“This sense of the exact, of the necessary, and of
the perfect in every type,” which M. Marion calls
reason,! and which presides both over our moral and
our mathematical judgment, enables us to establish
a hierarchy of different practical conceptions, and to
award the first importance to those which sub-

Y Solidarité morale, p. 22.
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ordinate themselves to the rest, and then the
preference to those which are the most systematic
in themselves, and in the closest conformity to the
system in which they ought to find a place. .

By this subordination of the causal series one to
another, and by their subordination to the concep-
tion of totality, men come to have, as John Stuart
Mill? puts it (and he cannot be suspected of any tender-
ness to such a way of thinking), a natural tendency
“to give a most marked preference to the manner
of existence which employs their higher faculties.”
Hence arises “the sense of dignity which all human
beings possess,” as the same philosopher says, “in
one form or another, and in some, though by
no means in exact, proportion to 'their higher
faculties.”

In fact these faculties are the most capable of
making us adopt and determine in ourselves a sys-
tematic conduct. But nothing can compel them
to stay in the system that constitutes an individual ;
nothing can prevent us from proceeding from any
system to a more complex system, from passing from
the individual to a collectivity at first restricted, but
afterwards wide enough to embrace humanity.

20. Duty and Moral Worth.

From this obviously flows the moral obligation of
adopting a line of conduct consistent in dtself and in
harmony with a wider system tending to realise the
highest conceivable degree of human activity. This is
the duty laid down a priori, the duty on which all
others are based. How can we, in the first place,

1 Utilitarianism, p. 12 (11th edition, 1891).
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deduce from it a duty toward oneself? To the
moral consciousness which, like ours, must pass, as
has just béen shown, from the conception of the
widest system to that of the narrowest, the individual
at first appears only as a means for the social end
imposed ; individual perfection is only a means
whereby the perfection of the whole may be
realised. Life in society is, in fact, a constant
experience, if not indeed a universal and necessary
conception, which reason can reach a priori.
The idea of the social system is imposed on every
moral conscience that has - reached the stage in
which reflection points out systematic conduct as
universally obligatory. The duty which then appears
is the obligation to act in view of the realisation of
the best possible social system. The individual who
fulfils this obligation the best is morally the best
and the worthiest. Thus we have reached a general
explanation of the idea of moral dignity, which
serves as a foundation for self-respect and for the so-
called duties towards oneself. Our dignity is not
derived from that “intrinsic excellence” of persons
and things of which M. Paul Janet speaks; it seems
to us that the “relations of excellence and perfec-
tion” mentioned by Malebranche as having to
determine our esteem ‘“and therefore the kind of
love which esteem determines,” can only be based
on an ethico-sociological foundation. If with Kant
we admit an absolute value which we cannot under-
stand, we must recognise in the individual a relative
moral value corresponding to his aptitude to fulfil
a social function.

And besides, duties towards oneself are obliga-
tions which tend to the acquisition of * private
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virtues,” such as wisdom, courage, and tem-
perance. Now, have these virtues value to any
other being than a man who lives in society? To
be wise, in the sense in which we understand it here,
is to possess knowledge combined with rectitude of
judgment. But science is a product of the social
life, which is only important from the moral point
of view, because it brings men into agreement on
objective notions and transforms certain private
beliefs into truths which are imposed on all. To
the isolated individual it gives authority, because
knowledge is foresight. and power; but this power
is necessary to the individual whose civilisation and
whose social evolution have multiplied his needs:
primitive man attached to it but little value.
Rectitude of judgment is of especial importance to
the life of a community; the unsound mind, if it
lives in isolation, has not less enjoyment than
one that is reasonable. And even if science and
knowledge were the possession of a hermit, could
the great joy due to the sentiment of intellectual
perfection, the Amor Dei Intellectualis of a Spinoza,
be considered as really moral? Who does not see
how odious would be to our modern conscience the
conduct of a man who is prudent for himself alone,
learned for himself alone, and for his own personal
satisfaction ? A fortiori, temperance and courage only
acquire their full value for life in society. A wise,
courageous, and temperate man is of great social
value. That is why the virtues we called private
are so important in ethics. They are the very
condition of the other civic virtues. The obliga-
tions which correspond to-them are therefore the
“requisites” of higher obligations.

e~ T T R —
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21. Individual Dignity.

‘We are not now raising the question of depriving
the duties of the individual of all value in so far as he
is an individual, or of depriving the moral personality
of all dignity. The personality of the moral agent is
none the less worthy of respect, even though it may
not have an absolute value. Society is not a being in
itself; it is an aggregate of individuals, a system
of systems. The whole is only of value from
its elements. In the social system, each of the
elements is a will, a reason, a conscience; and it
must not be forgotten that the “social conscience”
is either a metaphor, or a totality of ideas and
sentiments which are found in most individual
consciences -and exist nowhere else. The part
played by invention in ethics has moreover been
already determined with sufficient precision to
clearly enable us to appreciate the whole value
which is to be attached to those individuals, each
of whom conceives his own ideal, works for the
progress of the whole, and does his share in the
realisation of an ideal.

“The conspicuous dignity of the human person,”
instead of being laid down a priori, or deduced from
some metaphysical postulate, gains by being based
on something more solid, on considerations of a
sociological and psychological order. It appears
perhaps less conspicuous from the moment that it
has a less mysterious foundation; but the respect
due to the individual must have been practically
derived from it alone. We must not let ourselves
be -hypnotised by the ego. The doctrine of Kant is
historically in close connection with romanticism,
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which, as has been justly observed, is based on the
“hypertrophy of the ego,” and also with the French
Revolution, which was profoundly saturated, and even
corrupted, by a rampant, an outrageous. individual-
ism. The moral activity is not an art of individual
piety; it cannot subsist in the disregard of those
laws of solidarity which bring into intimate relation
the moral safety of men of the same generation and
that of men of previous generations; and cannot
realise itself completely for one if, in some measure,
it does not do so for all. Individual morality must
therefore enter into social morality, and there can be
in it but one morality; and that is the theory which
dominates what is the human art par excellence, the
art of living in society, while fulfilling all the duties
which are incumbent on the citizens of a given age

and of a given place.
IV.
THE DIFFERENT MODES OF ETHICAL RESEARCH.

22. The Kantian Method.

To a new conception of ethics corresponds a new
method of research. Kant introduced an important
modification into the method of his predecessors—
the rationalistic philosophers—by making the study
of duty precede that of the good. He rightly investi-
gated the primary conceptions on which every moral
theory is necessarily based; but no sooner has he
analysed the idea of good will than he deduces from
it that of spontaneous and disinterested obedience to
the law of duty, and loses his way in his exposition
of so-called postulates, over which mathematical
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postulates have the incontestable advantage of being
infinitely more sound.! The position and the solu-
tion of the antinomy of practical reason are, to say
the least of it, arbitrary, as we shall see farther on.
And when Kant had to enter into detail, by very
often propounding views which, as we must admit,
were broad and just, he made the mistake of sepa-
rating “applied morality” so completely from
“ sociological morality,” that the different duties and
the different laws no longer seem more than unsound
adaptations to empirical conditions of the general
theory of duty and of law. M. Renouvier has also
admitted the separation of pure from applied ethics—
viz., the “ theory of life.”” However, duty in general
and undetermined moral obligation can only be con-
ceived as an abstraction—a simple form, application
of which to empirical data is immediately necessary.
None of Kant’s predecessors made this distinction;
all no doubt took count of psychological and socio-
logical reality ; but they seem to have been unwilling
to recognise it, except through the medium of their
metaphysical conceptions. Leibnitz,? for instance,
interpreted the facts of pleasure and happiness as the
marks of an enlargement of existence, and of a dis-
position towards moral perfection, and that, too,
according to a quite subjective opinion of the
theological value of joy from the point of view of
the divine happiness. Spinoza drew a picture more
geometrico® of the principal human passions; he, too,
supposed that joy corresponds to a greater quan-

1 Mackenzie, A4 Manual of Ethkics, pp. 56-70; Sidgwick, History
of Ethics, pp. 271 et seq.—TR.

2 Encycl. Brit., Leibnitz, vol. xiv. p. 422. —TRr.

3 Encycl. Brit., Cartesianism, vol. v. p. 152.—Tk.



42 DIFFERENT MODES OF ETHICAL RESEARCH.

tity and grief to a less quantity of being, and that
we cannot have really moral joy if the cause is not in
ourselves or in God.

23. Plato and Avristotle.

Plato had apparently only one method. From the
exact correspondence laid down by him between the
classes of the State and the parts of the soul, one
would think that from a kind of psychology he had
reached a kind of social morality. The artisan class
has in its collectivity appetites and functions ana-
logous to those of the lower part of the soul—
temperance ought to be recommended to them; the
fighting class has, as the mean part of the soul, that
force which may be placed at the service of evil
proclivities as well as at the service of wisdom ; ‘true
courage to them will consist in moderation, and in
obedience to the counsels of the higher class, a class
essentially wise. Justice will thus be established in
the State as in the individual by the subordination
of him who is morally inferior to him who is morally
superior.! But we very clearly see that in Plato
there are preconceived ideas which determine the
moral value a priori, apart from any consideration
of order, however rudimentary the scientific char-
acter of that order may be. The soul is of divine
origin, at least as far as its higher parts are concerned ;2
and it is a stain on its immortal essence to be united
to a body. In the same way the aristocracy, the
class of the wise, is of infinitely higher origin than
the class of artisans or of labourers. In Plato,

1 Cf. Republic, ii.—TR.

2 Cf. Timeus, sect. 91: * The soul is in the very likeness of the
divine;” Phaedo, sect. 79.—TR.



PLATO AND ARISTOTLE. 43

theological and aristocratical prejudices took the
place of method.!

Aristotle has applied to morality his usual process
of investigation, which he expounds in many places,
but notably in the Introduction to his “Treatise
on the Soul.” First he collects and criticises the
opinions of his predecessors ; secondly, he seeks what
is necessary and essential, and endeavours to establish
the consequences that flow from the first principles
which he, as a preliminary, discovered. In ethics,
after having shown the characteristics of man, and
that his essence is to think, and that therefore his
highest virtue, his characteristic virtue, is the con-
templation of eternal - truths (theoretical virtue),
Aristotle does not forget that man is necessarily a
social being, and that he must carry into social
contingencies virtues which would not be becoming
to God or to a divine being living in isolation.
Hence his theory? of the golden mean between all
extremes, a theory in which one may see the doc-
trine of the adaptation of the psychological being to
natural and, in particular, to social necessities.
Thus morality becomes for Aristotle a part of
politics; this he states explicitly and rightly.> He
cannot conceive of the wise man without friends,
and the theory of friendship occupies a large place
in his theory of ethics.* A great number of private
and public virtues are carefully analysed in politics
and in ethics alike. It is, therefore, to be regretted

1 Cf. Republic, viii.; The Statesman, passim.—TR.

2 Ethics, ii. 6.—TR. )

3 Politics, Book 1V., chap. i. ; J. S. Mackenzie, 4 Manual of Ethics,
sect, 6, p. 27.—TR.

4 Ethics, Book VIIT.—Tr.
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that the psychology and the sociology of this great
thinker were not more advanced.!

24. Adam Smith.

The English philosophers in general, and those of
the eighteenth and nineteenth centuries in particular,
thanks to their taste for observation of detail and for
psychological research, have been able to make some
progress in the ethical method. ¢ Doubtless,” says
M. Dugas,? speaking of Adam Smith, “ the choice of
sympathy as the sole basis for morals® may be called
in question; but not, in my opinion, the method by
which, when once the basis was chosen, Adam Smith
constructed on it his ethics.” In fact, “the theory of
the moral sentiments is primarily psychological;”
and Adam Smith holds that morality springs from
the spontaneous development of tendencies; moral
rules are for him but the summary of our senti-
mental experience. He distinguishes between
amiable virtues and those which inspire respect;
but the former spring from the effort of the spectator
to enter into the sentiments of the person interested ;
the latter, such as, for instance, self-control, spring
from the effort of the person interested to control
or influence the nerves or the sensibilities of others.
In this way virtue is always referred to sentiment.
Duty itself is always closely connected with sym-
pathy, for the sentiment of moral obligation is, so

! Vide Revue Philosophique, January 1901, an article on ‘*The
Ethics of Antiquity,” in which M. Brochard renders full justice to the
genius of Aristotle, merely from the point of view of his system of
morality. .

2 Revue Philosophique, t. xliv. p. 402, Joc. cit.

3 Cf. Haldane, Life of Adan: Smith, pp. 61 et seq. (Walter Scott).—
Tr.
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to speak, a substitute for the outburst of sympathy:
‘“ the moral rule is nothing more than the example
of the good tendencies of our hearts recalled to our
memory. It is a fact that our sympathy is not
always awake; and further, persons whose absence
of sympathy is accidental, may oppose to the sym-
pathy which they do not experience under present
circumstances the sympathy that they have ex-
perienced under similar circumstances. . . . Duty
supplies the lack of sympathy.” Thus, in Adam
Smith, it is the absence of metaphysical postulates,
the predominance of a sentiment, which is rightly
or wrongly affirmed, and which allows of the sys-
tematisation of all conduct, that M. Dugas considers
as the mark of a sound method of moral research.

This is clear if ethics entirely consists of a theory
which, “stating in precise terms and expanding the
idea of duty, is reduced almost to making a complete
analysis of the psychological elements of the will;”
it is clear if duty is nothing more than “a sentiment
or a totality of sentiments conscious of their value,
of their power, and of their direction, and trans-
formed into custom and rule.”! But to take a
psychological view of morality is not in my opinion
to embrace the whole field of ethics. We can and
we ought to investigate the mental physiology of the
moral being; but that is not enough if it is true,
as we have shown above, that ethics is a theory of
life in society.

When we have realised in a being the psycho-
logical ideal, we have done no more than to give a
good preparation for social life; we have not as yet
exhibited the end to be realised.

1 Dugas, /oc. cit.
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25. Spencer.

Spencer, the theorist of evolutionism, has simul-
taneously taken into account the data of biology or
psychology, and those of sociology. The “gener-
alisations” afforded by these sciences are in his
opinion the sole possible basis for “a real theory
of balanced life.” He has, therefore, rightly
based human conduct in nature, and has en-
-deavoured to draw from experience inductions which
may serve as principles for a moral theory.

Spencer’s ethics is, in short, as the English
philosopher has himself pointed out, a rational
utilitarianism. “ Mr. Herbert Spencer,” says John
Stuart Mill, “objects to being considered an
opponent of utilitarianism, and states that he re-
gards happiness as the ultimate end of morality;
but deems that end only partially attainable by
empirical generalisations from the observed results
of conduct, and completely attainable only by de-
ducing from the laws of life and the conditions of
existence, what kinds of action necessarily tend
to produce happiness and what kinds to produce
unhappiness.” !

Now the law which dominates life is the law of
evolution, or the passage from the simple to the
complex, from the homogeneous to the hetero-
geneous, from the indefinite to the definite, by way
of successive integrations. That is why, from the
physical point of view, conduct must pass from
simplicity of movement to complexity of systematised
action; from the biological point of view, it must

Y Utilitarianism (11th ed., 1891), p. 93, note (in a private com-
munication from Mr. Herbert Spencer).
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proceed from the accomplishment of a few vital
functions to the equilibrium of numerous actions
tending to the expansion of life; from the psycho-
logical point of view, the transition is from primitive
simplicity of mind to the continuous accumulation
of experiences, transmitted hereditarily and ultim-
ately constituting certain faculties of moral intuition;
and finally, from the sociological point of view, it
must pass from primitive constraint to the agree-
ment “of the complete life of each w1th the complete
life of all.”

So simple is the deduction which serves as a
scientific basis for evolutionary utilitarianism; it
states in exact terms the conception of happiness,
which Mill’s method left far too indeterminate, far
too dependent on free will, or on the experience of
men of the highest repute. Spencer! tells us the
object of the different orders of functions of which
man is constituted, basing his assertions on scientific
observations; and he finds that the realisation of
these ends coincides with “the greatest happiness
of the greatest number,”? which may, therefore, be
laid down as the final aim of morality.

But Mr. Spencer has neglected to show that to
obey the law of evolution is a duty. Hence he has
failed in one of the first obligations which are im-
posed on a moralist, that of laying down the ob-
ligation. His ethics has remained naturalistic; his
definition of the “good,” to be “sublime,” is none
the less empirical?® To take part in a universal

1 Cf. Data of Ethics, chap. ii.—Tr.

2 Edgeworth, Matkematical Psychics, pp. 117 et seq.—TR.

3 Goblot, Essai sur la Classification des Sciences, p. 265. Alcan,
1898.
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evolution, to realise a life ever more powerful and
rich, remains a hypothetical imperative. “Why
should this universal good be imposed on the will
of the individual?” It must be shown that pro-
gress is imposed on human thought, as soon as this
thought applies to practices and to conduct the idea of
law, and seeks, in consequence, what is the supreme
law, not so much of nature as of the human mind.

26. Conclusion on Method.

As long as we confine ourselves to representing
nature as inevitably obeying certain laws, we are
free to consider ourselves as outside that blind
nature which is the sport of fatality; no obligation
is imposed on us. But as soon as human thought is
exhibited to us as obeying in its turn certain laws,
conceiving a principle as necessary and therefore
obligatory—that of seeking everywhere for causes, or
that of establishing out of every diversity a system
—from that moment duty is laid down.

The preliminary step in ethical research is there-
fore the establishment of moral obligation, and the
enunciation of its general form. We have seen
above! that the idea of rational activity is imposed
on us because, owing to our mental constitution, we
cannot form any other conception; that the idea of
that rational activity embraces the idea of system,
and involves as duty in gemeral the obligation of
realising in the whole domain of human life a
system of systems, a perfect co-ordination of all the
individual and social functions.

Such being the outcome of our preliminary

1 Vide Section 19.
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investigations, our researches ought to be pursued
independently of any hypothesis, and therefore in-
dependently even of the Spencerian conception of
universal evolution, at first in the order of psycho-
physiological facts, and then in the order of psycho-
sociological facts. Thus the second step will be
constituted by a study of the psychological and
social conditions of moral action.

But we might be reproached with falling into too
exclusive a naturalism if we content ourselves with
establishing the actual nature of the moral being and
the direction of evolution. We have seen above that
morality is not a science or a part of science, but
rather a technology, and that the most general of all ;
and that if based on a science it must be distinguished
from it by a construction of the ideal. This is the
third step in our investigations.

Now, to avoid the a priori constructions which up
to now have been the basis of the greater part of
morality, utilitarian ethics included, we must rely as
little as possible on imagination, and must keep as
close as possible to scientific data. If we admit that
the social evolution and the mental constitution of
the individual are perfectly systematic and coherent,
we will not have to seek a higher ideal. If we admit
incompatible tendencies, vices,.faults, and excesses
which are injurious to the harmony of the whole
and to the co-ordination of the functions, whether
individual or collective, our duty is to indicate what
ought to be suppressed, developed, or created, in
order that the system may be at the same time as
rich and as harmonious as possible. It is on this
point that the opinions of moralists may differ, but
we shall see that the divergence may be of slight

4
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importance if the different writers keep equally close
to the facts and to legitimate inductions.

Finally, there comes a fourth step. When the
causes of vice and moral error, of social and in-
dividual disorder have been determined, they must
next be eliminated from real life. The moralist
must therefore indicate the means most suitable for
the struggle against immorality and for the realisa-
tion of the ideal. The knowledge of these means
flows from that of the causes of disorder; when we
know the nature of the evil and its source, we can
point out the remedies.

What is a moral theory thus established? Ac-
cording to M. Pillon, a morality which recognises
no relation or link with metaphysics can only be a
morality of sentiment. No doubt it would be so if
our method implied renunciation of the indisputable
right of human reason to co-ordinate sentiments
whether individual or collective, and to judge them
by a general criterion, that of their aptitude to form
part of a rational system. But our method, on the
contrary, makes of its resultant theory a real morality
of duty, both individual and social, of human duty,
in every meaning of the phrase.
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1.
THE MoraL WILL.

27. Pure Practical Reason.

WHAT Kant has considered in man is reason
become practical, but remaining pure, and remote
from any alliance with experience. That is why
his ethics is not a theory of human conduct. If
he had been more of a psychologist and less of a
metaphysician, Kant would have seen the necessity
of taking into account sensibility, tendencies, inclina-
tions, and desires, in some other way than to declare
them hostile to practical reason. Aristotle, more in
the habit of noting the complexity of psychological
and biological phenomena, had taken pains on the
contrary to show that pure intellect cannot of itself
determine action; that its rdle in the control of
appetite and of tendencies corresponding to sensible
knowledge is limited.! Spinoza was no doubt in-
spired by Aristotle when he asserted that, in order
to combat the passions, reason must determine an

1 Cf. De Anima, Book 111., and the Nicomackean Ethics.
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affection, the “amor Dei intellectualis”;! but
Spinoza was too deeply penetrated with intellectuality
to appreciate the importance of empirical know-
ledge, and of the affections which flow therefrom;
the wise man he describes seems to have to forget

that he is a man, and only conceives himself as part
of God.

28. Moral Action, Voluntary Action.

Psychology has taught contemporary moralists a
wider appreciation of the nature and conditions of
moral activity, which is essentially a voluntary
activity. Although Spencer dimly sees as realisable
in a distant future an ideal of quite instinctive
morality, we need not to hesitate to affirm that
voluntary decision, choice after deliberation, will
remain the characteristic of the moral act from the
psychological point of view, as long as there is any
theoretical controversy and hesitation in practice,
that is to say, as long as human nature is what we
know it to be. Why, in fact, do we generally refuse
to recognise morality in animals, at least in the
sense in which we use the word in speaking
of man? It is not so much from theological prejudice
or from metaphysical belief in the absence on the one
side, or in the presence on the other, of a liberty
assumed to be indispensable’ to the formation of a
moral conscience, as from the lack of reflection,
deliberation, and rational choice in the animal.
Beings inferior to man give way in almost all their
actions to instinctive tendencies, in perfect harmony

1 Cf. Ethics, Books IV. and V.
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with the exigencies of their situation and their en-
vironment and their nature; so that all their actions
are, so to speak, automatic, although they may
bear the mark of sympathy, of altruism, and even of
disinterestedness.

Moral theory and scientific thought could not
exercise their influence on instinctive conduct,
whether entirely imitative or springing from the
reproduction, spontaneous or habitual, of anterior
modes of action. They can only influence the con-
duct of a being capable of modifying his manner
of action according to circumstances, accord-
ing to the thoughts which become preponderant
in the mind after deliberation and reflection.
We must therefore consider in the moral
being the being which is capable of voluntary
decision.

As a rule, we consider three stages in the fact of
will: first the conception, either of several pos-
sible courses, or simply of an action that it is
still possible to accomplish or not to accomplish,
of a fact that it is possible to realise or not to
realise; secondly, deliberation, or the evocation of
different motives and the ensuing struggle between
the motives; thirdly, the choice, which constitutes
the end of the deliberation and the commencement
of the transition to the phase of movement and in-
hibition. )

This distinction is not based, as we shall see, on
the different nature of the three operations, which,
on the contrary, overlap and form but one and the
same act; but we may take it into account in the
analysis of so complex a fact as the voluntary
phenomenon.
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29. Perception, Conception, and Imagination.

In moral action it is a question of knowing which
of several possible acts or of the two terms of an al-
ternative respond best to the general idea that one has
of the good or of duty. Now, to conceive unusual
modes of action, generous or dangerous, noble and dis-
interested, is not the act of a common intelligence,
at any rate under trivial circumstances. Hence the
imagination plays an important part in the initial
phase of moral action.

The physiology of the mind, as far as the imagination
is concerned, is familiar enough.! We know that the
imagination is dependent far more than is apparent
on anterior experience. The artist does not conceive
the beautiful without having, first of all, collected
from one side or another the different materials of its
construction; in the same way the most beneficent
being does not at once, and without preparation, or
education, or exercise, or preliminary experience,
conceive of the most meritorious acts. Certainly
he does not need examples such as he may merely
reproduce with unimportant changes; he is not a
mere imitator, athough more prone than one would
suppose to slavish imitation. Sometimes he changes
the nature of an act previously accomplished by him-
self or by another before his eyes, either by adding
to it, or taking from it, or by combining it with
another which furnishes, as it were, a complement;
sometimes he takes from here or there different
elements to form a new whole.?

1 This is due in a large measure to M. Ribot’s work entitled L’/ma-
gination créatrice. Alcan, 1900,
2 Cf, G. F. Stout, Manual of Psychology, vol. ii. chap. iv.—TR.
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The operation takes place outside the sphere of the
clear consciousness; it is unintentionally, and with
no clear conception of the physical act which is
accomplished, that the mind dissociates the data
involved in different experiences, and then associates
them and makes of them an original synthesis. The
laws of spontaneous attention explain the dissocia-
tion, and those of cerebral and mental association
explain the synthesis.

30. Attention and Assoctation.

Attention is spontaneously paid in a present
totality to the elements which present a particular
interest to the satisfaction of a more or less profound
tendency. When the tendency is profound it is
lasting, and its effects are constant; the attention
always follows the same direction. In the same way
a sporting dog which has a hereditary tendency to
seek after game recognises a number of objects only
because they are favourable to the gratification of
his tendency; just as a Newfoundland dog of which
Romanes! speaks only observed in a hatchet and in
an iron wedge, which his master regularly used to
split wood, this common property of serving to split
wood—so much so that when sent to find the
hatchet and not finding it, he brought the wedge.
In the same way, the moral being who has a keen
desire to play a beneficent part in society spon-
taneously attends to all that in the acts of his fellows
and in his own acts presents a character peculiarly
favourable to the realisation of his desire. And from
a large number of experiences accumulated under the

Y Animal Intelligence.
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same conditions is thus detached a more and more
important group of elements, more or less suited for
combination, but all favourable to the conception of
good actions. )

Their combination will take place according to the
laws of systematic association so well exhibited by
M. Paulhan.! No doubt it is of importance that the
different materials to be associated have determined
in the brain modifications of neighbouring neurons
ready to associate either by pushing their protoplasmic
prolongations towards one another, or by triumphing
over the obstacle in the way of their direct com-
munication by a variable quantity of neuroglia,? as
W. James® has argued, so that the cerebral conti-
guity must have rendered mental association possible;
but to explain that this association is this parti-
cular synthesis and not another, formed of certain
elements to the exclusion of a great number of others,
we must have recourse to the following principle:
anterior data, capable of forming a systematic
whole corresponding to the tendency which directs
the mental future of the subject at the moment
under consideration, are the only data which
associate.

We see how far dissociation as well as associa-
tion, equally necessary to the conception of acts
that are capable of becoming moral, are dependent
on individual inclinations. The importance of these
factors of the mental life, however, ought not to
make us forget the part that is played by the percep-
tions themselves. On the contrary, the preliminary

1 I’ Activité mentale et les Elbments de I Esprit. Paris, Alcan,
2 [Connective tissues. ]
3 Principles of Psyckology, vol. i. pp. 561 e/ seq.
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examination of this réle will the better bring to light
the scope of the tendencies, whether fundamental or
acquired, of the individual, and of the group to which
he belongs.

31. Perception and the Sensorial Type.

The perception of objects is not pure passivity.
As W. James! has shown, and as experiments which
may be easily repeated will prove, one only perceives
objects from one point of view by calling attention to
certain characters alone, while others remain in the
background; and as all perception consists in con-
struction superadded to actual sensorial data—and in
a spontaneous interpretation of these actual data
by means of anterior data, which, being immediately
evoked, blend with present sensations—we must
recognise that objective perception is, like imagina-
tion, dependent on the tendencies which determine
the course of thought. But further, certain sensorial
data, both present and recalled, are more favoured -
than others according to the sensorial type that a
given individual realises. This has its importance
from the point of view of action; in fact, the ex-
aggeration of any type whatever, of the auditive type,
or the visual type, is only produced in general to the
detriment of the qualities which pertain to another
type—the motor type, for example. Now the sen-
sorial type determines the imaginative and associa-
tive type, the type of recollections, of abstractions, in
short, a complete aspect of mental life. An “audi-
tive” or a “visual” person will have a more or less
marked tendency not to act as an “indifferent ” or as

1 Qp. cit., chap. xix., vol. ii. pp. 76 e/ seg.—TR,
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a “motor ”’; he runs the risk of quite a different
conception of the modes of activity; the conduct of
an artist, a painter, a sculptor, or a musician who
“visualises” or “hears” with an intensity which
sometimes lands him on the threshold of hallucina-
tion will not have the same aspect, or perhaps even
the same principles, as the conduct of a workman
who realises the motor type, or of a tradesman whose
type has remained undetermined.

We are constantly seeing artists, musicians
especially, make themselves remarkable by some
eccentricity in their conduct; we find, on the other
hand, that different subjects, with an average apti-
tude to experience every kind of sensation, have not
only plenty of good sense from the purely intellectual
point of view, but also a well-marked taste for
moderation in conduct and for regularity in morals.

If we now endeavour to discover why the sensorial
diverges from the indifferent type, we must attribute
a very nearly equal share to the influence of heredity,
which is manifested by the organic aptitudes and the
congenital tendencies of the mind, and to the influence
of education, habits, and acquired tendencies.

32. Self-perception.

The nature of special aptitudes from the point
of view of sensation and perception is of great im-
portance, particularly in relation to action, because of
the quite peculiar manner in which the subject per-
cetves itself, according to the sensorial type to which
it belongs. One point that the psychologists have not,
as a rule, thrown into sufficient relief, is that of
personal perception. It has often been said that we
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perceive ourselves just as we perceive objects external
to us; sufficient stress has not been laid on the con-
sequences of this objective representation, which is
much more complex than the ¢dea of the ego upon
which, almost exclusively, the attention of philo-
sophers has been fixed. The idea of the ego and the
perception of self are two physical facts as different
as the conception of a body in general and the con-
crete representation of a determined body. If to
apprehend oneself is a mental operation analogous to
every other objective apprehension, we imagine more
than we find; we reinstate many more elements than
are actually given; we fuse the past and the present.
In accordance with certain sensations, for the most
part organic, we conceive ourselves as concrete beings
habitually presenting definite characters, in which we
have taken more note in the past of certain aspects
than of others, according to the constantly predomi-
nant tendency of our mind, according to the sense of
experience which is most pronounced in us. If one
person perceives himself in particular qué an auditive
or more especially quéd a “speculative or an in-
tellectual,” another will perceive himself most often
as a “motor,” in particular, and more especially, as
active and practical. No doubt we perceive our-
selves in situations so different that the same in-
dividual may be turning attention sometimes to his
speculative aptitudes, and sometimes to his practical
aptitudes; but it is none the less true that each of
us has a usual way of conceiving himself dependent
on the habitual preponderance in clear consciousness
of muscular images and sensations in preference, for
instance, to auditory or visual images. : :

Can it be denied that this exercises the greatest
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influence over the nature of the acts which we con-
ceive? An action is always the action of a deter-
mined person, and to conceive it is to conceive the
accomplishment of a movement, or a series of move-
ments, by a given agent. We represent, more or less
vaguely, and always from some specific point of view,
a concrete being. This being has certain habitual
characteristics, and some aspects of its nature have
caught our attention more than others; and if we are
ourselves the agent, we clearly only conceive that
which can have the closest relations to our own
nature. In other words, because we cannot separate
the act from the agent, the conception of an act that
we can accomplish cannot be separated from the
concrete representation that we have of ourselves.
And that is why an athlete, whose mind is full of
images of struggle, exercises, and muscular con-
tractions, etc., who perceives himself habitually not
so much an intelligent and reasonable being, as a
vigorous organism and a system of powerful muscles,
will more readily conceive of recourse to force and
violence than of recourse to argument, to dialectic,
or to persuasion.

33. Instability and Aboulia.

Men having neither stable temperament nor firm
character, easily change their type, and in certain
pathological cases successively exhibit different as-
pects (the alternating personalities of hysterical
subjects), and sometimes experience a great diffi-
culty in conceiving action; it seems as if the source
of practical life is exhausted in them. We call them
aboulic, but they lack will especially because of their
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mental instability, which prevents them from having
a clear conception of themselves. Defective personal
perception involves more or less marked defect in
practical conceptions. How could such beings ever
raise themselves very high in the moral hierarchy ?

No idea attains in their mind sufficient clearness
to determine voluntary action, or even to arouse
deliberation; for clearness of representations in
general, and of practical conceptions in particular,
proceeds from the attention which is given to them—
that is to say, in short, from their agreement with
the deeply rooted and constant tendencies of a
subject. 'When the tendencies are only fugitive,
there is only weakness of attention, and therefore
incapacity from the practical point of view; and
what better sign could be found of the instability of
tendencies than the absence of a constant self-con-
ception, of a personal perception varying insensibly
save in details of secondary importance ?

To sum up: the first stage of moral action, the
conception of practical possibilities, appears to us as
a psychological fact varying with the individual but
closely connected with his character, and of the
highest importance from the point of view:of eleva-
tion, value, and of decision itself. For if the choice
is made among the possible courses that are con-
ceived, how can we choose acts which are wide in
their moral scope if we are found incapable of con-
ceiving such acts?

34. Deliberation.

The conception of an act as simply possible, and
"ot as necessary, involves the consideration of the
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following question: Will-it be realised, will it be in
the form in which it was conceived, or in a new form
requiring a new conception (which this time is made
in the course of deliberation, in virtue of the incessant
modification of the content of the consciousness) ?

It may be affirmed that in most voluntary acts, if
not in all, the primitive conceptions are modified by
the sole fact that one hesitates in their immediate
realisation, and that they are submitted to an ex-
amination. In, fact this examination is always
arousing motives and sentiments in favour of or
opposed to the project in question, which thus
appears in a new form at every step taken in the
process of deliberation. As M. Bergsen has clearly
pointed out,! we too often neglect to consider the
incessant progress made in the mind by a practical
idea of which we are examining the advantages and
the disadvantages; instead of remaining fixed as a
thing, this idea participates in the movement of the
thought, in the life of the ‘“soul,” that totality of
images, of ideas, of emotions, and of actions, the
existence of which is conditioned by instability.
Sometimes, deliberation and conception have been
contrasted, not only as we have just contrasted them,
for the purposes of analysis, but by distinguishing
them carefully one from another, as two successive
phases which cannot overlap. To deliberate, how-
ever, is in a sense to continue the work of the con-
ception of an act until the synthesis of the motor
images is sufficiently powerful in the consciousness -
to determine the corresponding muscular exertions.

But at this second stage it is no longer imagina-
tion, mental association, and memory which play the

1 Les Données immediates de la Conscience.
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principal réle; it is the sentiments, the emotions, and
the tendencies, the reasonings and the beliefs.

A practical idea arises in the mind by the partly
sub-conscious play which we have described above;
it immediately pleases or displeases; it is in conflict
with or is favoured by certain beliefs; it is in agree-
ment or disagreement with certain principles, pre-
judices, scientific axioms, or simple judgments of
the @sthetic taste; and finally, with the aid of certain
general propositions, the mind deduces the particular
consequences of the act proposed; or rather, that act
is brought into relation with other particular analo-
gous facts, and from them is derived a particular
rule, which is or is not in harmony with rules which
have been previously admitted. This is a summary
description of the processus of deliberation; the pro-
cessus is repeated more or less completely as many
times as the idea is even ever so slightly modified;
so that sometimes deliberation is of considerable
duration, which may be an index of the always very
great complexity of such a mental act.

It is easily seen that when it is a question of a
moral act to be deliberately accomplished, the nature
of the psychic processus is very complex. Kant,! in his
far too summary psychology, only admitted one motive
of moral conduct; he held that only the sentiment of
respect for the law of duty, an a prior: sentiment, and
the only one we can conceive as necessary, should de-
termine the choice of the reasonable being. Delibera-
tion could not therefore be of long duration, hesitation
was not permitted, all other sentiments but moral
respect being at once avoided as “ pathological.”

1 Cf. Bradley, Ethical Studies, Essay iv.; Mackenzie, 0p. cit., chap.
v.; Sidz wick, Outlines of the History of Ethics, p. 272. =TR.
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It is true, no doubt, that Kant recognised that
whatever be a man’s morality he has never yet acted
out of pure respect for the moral law. His theory,
ipso facto, applies to superhuman beings. An ethical
doctrine which professes to direct the conduct of
men ought to take into account the psychological
complexity of our nature. “Nothing,” says M.
Renouvier,! “could do more to prevent the diffusion
of the principles of Kant in the world than to
require—so uselessly for the foundations of this
theory, so vainly when we consider man as he is
constituted, and even human nature as we can
understand it—that action, to be morally good,
must be exempt from passion. He himself con-
fessed that he did not know if any action of the
kind had ever taken place; and I may add, that
I do not know if the purely rational agent, sup-
posing such an agent were possible, would be
morally superior to the purely ‘passionate’ agent,
being given identical data of action. I think it is
doubtful.”

Contemporary disciples of Kant have recognised
that “passion is part of a man’s nature ”’;2 that there
are sentiments (such as love) which may be approved
by reason; and finally, that “the general agreement
between sentiment and reason is complete” in the
conception of a really human ideal. “Every thesis
which definitively separates the elements of human
nature is erroneous. Man is an order, a harmony of
reciprocally conditioned and therefore inseparable
functions.”

The occasionally dramatic character of deliberation
is due to the conflict of different tendencies. The

Y Science de la Morale, p. 185. 2 Renouvier, #6¢d.

5
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opposition of the vilest and the most generous pas-
sions, or the grossest appetites and the loftiest
inclinations, compels the mind of the moral agent
to pass through peculiarly exciting alternatives
when it is a question of critical determinations.
The more a mind is developed, the more numerous
are the tendencies which a practical conception
“awakens, and associates itself with for the purpose
of strengthening or weakening itself,” if one may use
such expressions, considering the ideas as capable
of attraction or repulsion, and of association with
the emotions, the inclinations, the desires, etc. In
reality it is the personal consciousness which be-
comes this or that, which successively admits
according to its law of evolution, according to its
fundamental nature, sometimes one tendency, some-
times another, this in turn giving place to a third;
while others, less clearly perceived at first, approach
the point of apperception, or prepare for the appear-
ance of another.

35. The Conscious Processes.

The conflict is not so much a struggle between
simultaneously presented elements, as a succession of
facts of consciousness, which being incapable of
simultaneous presence in clear consciousness, must
each await its turn; so that each first appears
victorious over all the others only to be im-
mediately dethroned by its successor.

It is of importance on this point to destroy a
general misconception, due to the metaphors which
are used in the ordinary language of psychologists.
They present deliberation as a kind of progressive
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accumulation, in the two scales of a balance, of
weight and counterweight, having each its mental
effect just as the metal weights have each the
physical effect which is inherent in them. Inclina-
tions are thus transformed into things, instead of
being considered as simple, fugitive modifications
of an essentially unstable subject, necessarily in
process of change.

In reality, in deliberation there is a state of con-
sciousness which is being more or less slowly
elaborated, which will be complex in proportion as
the states of anterior consciousness have been pro-
gressively more complex, have each embraced in its
synthetic unity an ever-increasing number of ends
and feelings. The practical idea gathers like a snow-
ball because the thought develops, being maintained
in a constant direction by the attention accorded at
first to a conception, and maintained and revived
unceasingly by the interest the conception offers from
several points of view.!

The condition of attention, as we have seen, is that
the representations are as concrete as possible, and
are closely connected with the interests of the indi-
vidual, or associated with the characteristic tendencies
of the being. Deliberation is therefore the natural
consequence of an interesting conception. If the
tendency to which responds the practical idea which
has been conceived is a simple tendency, exclusive of
any other—a passion or an appetite which demands
to be satisfied without our being able to oppose it by
another sentiment,—then deliberation is immediately
concluded. If the direction taken by the mind is
less unilinear, if the attention is attracted in different

1 Cf. James, op. cit., ii. 528.—TR.
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directions, thanks to the intrusion of different inte-
rests, then deliberation lasts until the oscillations of
the attention cease.! In the animal the attention is
especially unilinear, and that is why in the conduct
towards man of the inferior beings there is no
important modification or prolonged hesitation; the
appetite of the animal carries it at once by the
shortest and the easiest way, and therefore most
often by hereditary means, to realisation or ends
which are always the same, or vary but little from
generation to generation. During three-quarters of
his existence man is no doubt purely and simply an
animal; instead of reasoning he is often content to
infer; instead of willing he repeats and imitates;
instead of discussing he obeys; and there is no
greater tyranny than that of habits of mind fortified
by collective custom, fashion, and social constraint,
to which, as we shall see farther on, we give way
unconsciously, and which dictate in many cases our
conduct, pointing out the means and the ends.

36. Irreflection and Good Manners.

The distinction between manners and morality
depends entirely on the fact that we may have good
manners according to the environment in which we
live without having real morality, and unmoral good
manners are created the more easily in proportion as
we are the slaves of custom, tradition, the require-
ments of our age, country, caste, or city, and in
proportion as we live mechanically, the sport of
exterior influences.

To examine human nature from the point of view

1 James, op. cit., ii. 529.—TR.



IRREFLECTION AND GOOD MANNERS. 69

of the action which is most in conformity with that
nature itself, taken in all its complexity, we can con-
ceive of a mode of determination superior to that of so
many people who have only good manners, who only
choose in reality what others have chosen for them,
and only approve of what is approved in their own
environment, etc. People of this type never expe-
rience the feeling, almost approaching anguish,’!
which is not infrequent in the being who meditates,
sees the inconveniences and the advantages, and
has to decide in spite of his doubts, in spite of
apprehensions which are often stronger in pro-
portion to the length and the conscientiousness of
his reflection.

Such a man has evidently used a human privilege ;
some may say that it is a melancholy privilege; human
nature has what are obviously defects, but defects to
which its greatness when compared to animal nature
is due. If the beasts have instinct with its relative
certainty and invariability, they have not the merit
of a voluntary decision which is sometimes painful,
and sometimes unfortunate, in spite of good inten-
tions, but which is still a decision alone worthy of a
being who aspires to self-guidance.

Facts show that most men, and especially those
whom the majority consider as the best representa-
tives of the human race, believe that the superiority
of man over the other animals springs from that
multilinear attention which M. Ribot distinguishes
from animal attention by calling the one spontaneous
and the other voluntary. It is therefore agreed that
in the present conditions of human existence we

X Video meliora proboque, deteriora sequor.—OVID, Melam., vii.
20.—Tr.
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must attribute the greatest importance to the diver-
sities of the tendencies in deliberation. :

37. The Choice of the Best.

Now when a man deliberates on the investment of
his fortune,—if he chooses, for instance, to build a
comfortable house rather than to invest his money
in the funds or in property,—what determines his
choice is the desire to satisfy the tendency which he
thinks the best. It would be absurd for him to satisfy
himself by the gratification of a desire or of an appetite
of which he disapproved; it would be at once self-
approval and self-disapproval to consider a tendency
as evil and to act as if it were good. No doubt a
man may openly disapprove with his lips, and yet at
the bottom of his heart approve of one and the same
tendency, and all the time be acting quite bond
fide; for not infrequently are we led by our
reasoning to conclusions which we do not trust,
and which we formulate without conviction, under
the influence of a logic which is that of the lan-
guage and the mind, but at which the passion
that, in spite of all cavil, possesses us, is moved
to mirth.

What is impossible, and Socrates! clearly saw this,
is that we should know one thing to be good and
proclaim another to be bad, sincerely and from the
bottom of our hearts, and yet in spite of this that
we should choose the latter. For that to be so,
according to Aristotle,” we can only have a general
recognition of good and evil, and we must blunder
in our reasoning in passing from the general to the
particular. '

1 Meno, 77.-~TR. 2 Cf. Ethics, Book III., chaps. i.-v.—T&r.
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Now the good, from the point of view of the
psychologist, is simply the object of a desire, of a
tendency. The idea of the good is only universal
because the tendency is, every tendency responding
to the category of end. Tendencies differ, and so do the
different forms of the good ; and just as certain tend-
encies conflict and others overlap, so there are
irreconcilable forms of the good, and forms of the
good which serve as means to the realisation of
higher forms. The conflict between tendencies
corresponds to a definitive or transient opposition of
ends or forms of good.

38. Priority of the Tendency over the Idea of
the Good.

But is it the end which determines the tendency,
or is it the tendency we have experienced which
makes us conceive of certain ends and forms of good ?
This is the question recently asked by the physio-
logical psychologists, as they are sometimes called in
opposition to the psychologists of the intellectualistic
school. To the former it is the outlined movement
which by its direction reveals the end to which the
vital processus tends; by taking into account the
biological modifications and their object we acquire
the psychological notion of tendency. Natural
adaptation is therefore anterior to conscious finality,
just as movement is to intention, or the reflex action
to the voluntary act.

It follows that we are not conscious of all the
tendencies of our being, of the appetites which
govern us and determine us without our knowledge,
and which combine we know not how. We outline
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our movements, and we are not the masters of these
outlines of action. Their fundamental determinism
causes the determinism of our voluntary deliberations.

This determinism of psychic by biological facts, and
this subordination of conscious tendencies to uncon-
scious appetites, are of the utmost importance in the
examination of deliberation and of voluntary choice,
especially when that choice is moral. If the good is
the aim of the tendency (instead of determining the
tendency itself, as most philosophers and moralists
suppose), each will conceive the supreme good
according to his predominant tendency, and this
tendency will triumph over the others in energy and
constancy, not by a free act, not in virtue of an inex-
plicable decision of the mysterious will, but in virtue
of that biological determinism which is expressed by
the word “temperament” or “character.”

39. Moral Subjectivism.

Hence, each will conceive the good in his own way,
according to his psycho-physiological nature, and
will be led by that nature to one choice rather than
to another, since in the succession of phenomena
of which deliberation is composed, the tendencies
appear each in its turn, and all save one disappear,
whether they are eliminated altogether or blended
with that which persists, uniting with it in order
to definitively fix the attention. Undoubtedly this
scientific datum, if exact and exclusive of every other
datum more favourable to morality, runs the risk of
inducing us to abandon purely and simply every
attempt to exercise by theories, discourses, or exhor-
tations, any influence whatever on the determinations



UNIFICATION OF TENDENCIES AND HEREDITY. 73

of our fellows. Those alone can be convinced of the
excellence of a form of good, whose tendencies are
orientated and hierarchised in the direction of that
good ; those who have an ardent and passionate tem-
perament will necessarily adopt a hedonist morality;
those whose temperament is cold will only compre-
hend a utilitarian morality; in short, we must adapt
moral theories to the different temperaments, and
not try to subject all types of man to a single
rule.

But the scope of individual differences must not be
exaggerated; in many cases human solidarity has
the same effect as animal instinct with its uniformity
and specific character.!

40. Unification of Tendencies and Heredity.

This solidarity has a twofold psychological founda-
tion—sympathy and heredity. Sympathy is the
mark of an aptitude, as it were, to put oneself in unison
with others, especially from the emotional point of
view. Such an aptitude allows of the ready propaga-
tion, in the crowd, of the emotions, tendencies, and
sentiments of a few individuals. It is the cause of
spontaneous imitation, alogical, and sometimes illo-
gical, and M. Tarde? has shown us how important
this imitation is from the point of view of morals.
It creates collective sentiments, emotions, and tend-
encies, sometimes so violent that, like individual
passions, they tend to destroy all that is opposed to
their development; #pso facto it is the principle of
social constraint. Men in more or less numbers,

1 Cf. Guyau, Education and Heredity (Walter Scott), pp. 82, 83.—TRr.
* Les Lois de I’ Imitation, pp. 158-212, and passim.—TR.
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united by a solidarity of sentiment and therefore of
interest, will always try to impose on individuals
their manner of seeing and feeling; and they will
only discover that they can not attain their object
of imposing it on most isolated minds by a constant
repetition of the same acts, inducing a habit, more
and more inhibitive to unfavourable reactions.

The result is that men living in society (and how
can they live otherwise?) have with few excep-
tions mutual solidarity in good as well as evil, and
are incapable of isolating themselves to live each
according to his own caprice, and according to an
original conception. The * gregarious instinct”
created the primitive solidarity, that of animals,
which M. Durkheim calls “mechanical solidarity.”!
Now the gregarious instinct is simply the result of
sympathy, of moral contagion, of the constraint
naturally exercised on the individual by collectivity.
As soon as he became conscious of this instinct, man
caused it to disappear as far as its form is concerned;
but he could not destroy its causes, and therefore the
most important of these causes still subsist. All
society tends to uniformity of manners through uni-
formity of emotions, tendencies, and sentiments.
This acquired uniformity is made hereditary by the
individual or social transmission of aptitudes. The
power of tradition cannot be gainsaid. The family
forms a complete solidarity of several successive
generations; the same spirit animates its different
members, characters are brought into harmony, and
just as one might give a generic image of the in-
dividuals who compose the family aggregate, so one
might discover their common character from the

1 0p. cit., pp. 73-117.—TR.
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point of view of manners, sentiments, modes of
emotional reaction and of appetition.

In the city as in the family, in the state as in
the city, in the race as in the state, although with
diminishing force, may be manifested in the same
way the solidarity of successive generations, the
more recent inheriting their prejudices and inclina-
tions from their predecessors.

‘We must therefore add to the immediate influence
of imitation the repeated influences which are exer-
cised on ancestral consciousness, and which have
contributed to the birth of hereditary tendencies
favourable to some modes of conduct and unfavour-
able to others. If it is safer not to assert the
hereditary transmission of more or less complex
ideas, of conceptions as comprehensive as those of
a certain moral good, we may believe in the trans-
mission of certain appetitions and repulsions which
are created by the contact of mind and experience,
and which then determine a series of acts and a sum-
total of habits, in some measure instinctive, of which
it would be difficult for the agent to explain the
origin and the formation. These tendencies, which
rise one knows not whence, possess an imperious
character which can very often convert into
categorical imperatives precepts which at first were
technical rules or counsels of prudence, or simple
forms of obedience to the collective will. The in-
dividual who feels rising within him in this way
sentiments of obligation of which he does not know
the psycho-physiological source, is naturally prone to
believe that he hears “the voice of conscience,” and
that he is benefiting by a “revelation of duty.”

Very often a man has a noble or a mean soul be-
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cause he is hereditarily predisposed to independence
of mind and to freedom, or to docility, humility, and
obedience, by the aptitude and manner of action of
several preceding generations. We then feel it our
duty either to revolt against tyranny, or to assist the
weak, or to abstain from every form of cupidity or
meanness, or, on the other hand, we are disposed to
submission, compliance, or vengeance.

We have discussed the individual determinism due
to the influence which is exercised by the peculiar
temperament and character of each being on his
tendencies and his decisions. We now see another
determinism, that which springs from the influence
exercised on the individual by the social environ-
ment in which he lives, and in which his ancestors
have lived, an influence which tends to nothing less
than to make him as like as possible to his fellow-
men. These two determinisms are therefore in
conflict, unless the former becomes continuous
with the latter, owing to the simple fact that
the individual temperament and character are
almost entirely formed by the environment and by
heredity.

Whether the individual tendencies are in harmony
or in disagreement with the collective, the latter
are none the less important factors, though very often
ignored, of voluntary deliberation. In spite of our-
selves we are the product of our age, country, and’
race; and, however keen may be the desire to be
singular, even if we wished to push originality to the
verge of the bizarre and the eccentric, we cannot
succeed, so deeply are we impregnated, so to speak,
by the collective spirit.

Here, then, is the principal obstacle to the
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establishment of a morality which has already been
successfully attacked; the fundamental sociability
of man is opposed to each having his own concep-
tion of the good and of practical tendencies, a
conception radically different from that of his
contemporaries.

41. The Reason.

But we have, so far, omitted to remember that
man is a reasonable animal, and that in addition
to his animal appetites — assuredly born of un-
conscious appetitions of the different elements of
his being, such as the appetite for food or the
sexual appetite—he possesses tendencies to intel-
lectual life, such as are afforded by study, medita-
tion, the contemplation of beauty, etc. The most
empirical psychology may recognise that man
experiences pleasure in thinking, acting, and reason-
ing in a rational manner. These tendencies, no
doubt, do not come to him from the organism;
this pleasure is not so clearly psycho-physiological
as the other emotions; but it is none the less true
that certain savants have had the passion for truth,
a passion which has proved the dominant rule of
their lives, and that other men—artists, dilettanti,
and “believers” —have had a lasting and fruitful
passion for the beautiful, and for the rationally
conceived ideal.

We must therefore recognise that the desire of
living the rational life, so far from not being clearly
preponderant in all men, is nevertheless almost uni-
versal, and that, as Spinoza said,! the love of reason

1 Cf. Guyau, La Morale d’i:‘pimre, iil. pp. 235, 236.—TR.
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is of all human tendencies the most capable of
bringing us into agreement.

We may preach to our fellows the love of reason
without the fear that their different temperaments
will lead them to turn a deaf ear to us. Even the
most passionate almost always wish to act reason-
ably, and try to understand and to make their action
and their choice understood by indicating the why
and the wherefore.

If the animal could be questioned as to his acts
and his motives he could only argue from the act
that he necessarily conceives, and that his nature
causes him to conceive; man questioned in the
same way, seeks as a rule the reason of his choice
in a perfectly human motive, the desire for systematic
action,’ and he recognises that he is only wrong
when it is proved to him either that his conduct
is not coherent or that his choice lacks rationality.

It is because reflection on his own nature can give
to man these tendencies that pure physiology will
never explain them, or will only explain them im-.
perfectly. Finding that he can learn, man tries to
analyse these processes of his knowledge ; he rises to
the idea of necessity or law, and from that moment
he seeks around him what is necessary—obedience to
the law. Necessity implies universality. The law
is theoretical or practical.

When it is practical, it is called the rule of
universal conduct, and thus the love of reason
involves respect for the moral law. Kant’s psycho-
logy was correct when he imagined that he saw
this sentiment, which is the motive of the noblest
human actions, involved in what is generally called

1 Vide Section 19.
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“good will.” That is certainly a great psychological
truth. Man has a very strong tendency to act from
good will—that is to say, out of respect for a rational
rule. This tendency may counterbalance the effect
of many others, and, in a large measure, may con-
tribute to the final decision.

42. The Union of Different Tendencies and
of Reason.

The desire of acting rationally cannot always be
in itself alone the determinant motive of voluntary
action; it must be united to others having a more
concrete and therefore more attractive object than
reason. Intellectual desire only acts energetically
on the human mind when it is united to appetites
and desires which have their roots in the depths of
our psycho-physiological being. " Is such an alliance
possible ? Kant did not doubt it, because he believed
that you will never meet with a man who has acted
through pure respect for the moral law and from
practical pure reason. And further, every kind of
sentiment may present in its totality a rational
character, for the desire of realising a system, far
from excluding different tendencies, implies on the
contrary tendencies as varied as possible.

Thus we find what we thought we had lost
in the course of our psychological analysis: the
possibility of acting on others by moral theories,
the faculty that men have of a mutual agree-
ment to adopt a rule or a collection of common
rules of conduct, which are objective, imposing
themselves on all in the name of a power revered
by all, a power which is no more exterior than
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interior, and which rather is immanent in each of us,
only compelling us to act by means of the influence
which we attribute to it.

But being reasonable by nature, as by nature we
are led to the satisfaction of numerous appetites, we
become more or less reasonable as we become more
or less impulsive, according to the education we have
received, our environment, our circumstances, and the
physical, biological, and sociological influences to
which we are exposed. Thus we are sometimes more
and sometimes less disposed to act rationally. There
are ethical civilisations and hedonistic civilisations;
others, again, are utilitarian, and others idealist—
civilisations of every kind, some more and some less
suited to the development of those higher tendencies
which are characteristic of human nature.

In short, tendencies, whether hereditary or ac-
quired, whether part and parcel of our character
or preponderant but for the moment (and in these
we include rational tendencies), seem, so far, to be
the only determinant causes of our moral volitions
as much by the influence that they exercise on con-
ception and deliberation, as by the choice which
they involve.

II.
LIBERTY AND MORALITY.
43. Kant and Free Will.

What becomes of liberty in the presence. of so
much determinism? We know what importance
the affirmation or negation of “free will” has
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assumed in moral theories. Kant admitted as
necessary ‘““the supposition of independence with
respect to the world of the senses, and that of the
existence of a faculty to determine one’s own will
according to the law of the intelligible world,”? or, to
put it in another way, ““the causality of a being in so
far as he belongs to the intelligible world;”? but he
did not believe in the free causality of a phenomenal
being; in the world of phenomena he saw nothing
but determinism.

In the sensible sphere, which alone is of interest
to positivists and phenomenists as the only one that
we can know, Kant was content with respect for
the law of duty as the sole motive which must
determine virtuous actions. He then gives us the
example of a moralist who, outside the metaphysical
considerations by which he is otherwise attracted, is
content with a determinism in which he brings in on
good grounds as the principle of determination, the
tendency to act according to reason.

The affirmation of noumenal liberty neither hinders
nor aids any one. In no way does it hinder those
who have rejected the belief in the noumenon, those
who consider the substance of the metaphysician as
an accursed idol; it in no way assists those who
believe in the existence behind phenomena of a “thing
in itself,” of which we can know nothing, and which
can only intervene in the positive order by taking a
sensible form. The hypothesis of noumenal liberty
is only definitely used in Kant’s doctrine to affirm
the existence of a character which is proper to each
phenomenal being. The being in himself having
freely decided to take this or that character, the

Y Critique of Practical Reason. 2 16id.
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sensible man has the corresponding character. To
us who know how many different factors concur in
the formation of our character, the Kantian hypo-
thesis is hardly anything but a confession of psycho-
logical and sociological ignorance: the philosopher
of Koenigsberg himself, ignoring the laws of in-
dividual and social heredity, and of solidarity in time
and space, thought he was laying down the really
primal term when he chose the individual character.

44. The Origin of Character.

Can it be said that this was a total mistake? We
do not know the factors of our principal tendencies
and principal habits; but will not one point always
remain in obscurity—the radical origin of our ego?

At what moment do we begin a distinct existence ?

If we admit that the first moment is the dividing
up, the bipartition, for instance, of a cell till then
single, from that moment the being has its own
peculiar orientation, which differs very little it may
be from the orientation of the neighbouring cell; it
manifests attractions and repulsions which are not
those of the relatively simple beings which surround
it. It has already its own character, which will exer-
cise an influence on its own evolution, which is already
the “ directing idea of the organism ” of which Claude
Bernard speaks. External stimuli will no doubt
provoke reactions which, as they become habitual,
will give rise to tendencies, or at least to acquired
appetitions and repulsions, which will combine with
each other and with fresh appetitions and primitive
repulsions to constitute a more and more complex
character; but every reaction of a given subject is a
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function of that subject, and bears the mark of the
peculiar nature of that subject; so that to discover the
external causes of such and such a character does not
dispense with the necessity of discovering the matter
on which these causes are exercised. It is this
primal matter which may be considered as a
radical irreducible fact. For to say that an or-
ganised being has had as its origin the bipartition
of a cell does not yet suffice as the full reason of its
appearance in nature. Was the mother-cell a simple
unity? Did it not comprise under its envelope
different elements or groups of elements already
orientated in a different manner? And who can
ever tell us the origin of the natural elements?

If we got so far as to show how nature forms with
inorganic elements the simplest organic compounds,
if we were to discover in physico-chemical combina-
tions the principle of life, of biological and psycho-
logical organisations, we could then claim to give
a reason for the characteristic appetition of this or
that embryo, from the number and the disposition of
its molecules and atoms; and we could then go back
to the source of the radical diversity of characters.
But the distinction between the organic and the in-
organic ever tends to be effaced, not so much by the
reduction of properties vital to the mechanism, as by
the identification of chemical affinities with vital
properties; the domain of life seems to be as wide as
the domain of nature. ‘“Life,” says Claude Ber-
nard,! “is creation. . . . The organising synthesis
remains internal and silent. . . . Vital destruction
is only comparable to a large number of physico-
chemical affinities of decomposition and subdivision.”

Y Legons sur les phénomenes de la vie, pp. 39, 40.
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Would not therefore the hypothesis be too bold were
we to assume the reduction of living organism to even
a considerable number of physico-chemical pheno-
mena, such at least as those we are familiar with?

45. Science, Conscience, and Liberty.

The first principle of each individual character
therefore remains mysterious. Is that a sufficient
reason for supposing it is an act of liberty? The
imagination of the metaphysicians could rigorously
lead up to the conception of a soul penetrating the
mother-cell, we know not how, to determine its bio-
logical development in a determinate direction; but
such a supposition without a basis would be value-
less and unworthy of belief. However, a mind, an
already complex consciousness, only appears to us
susceptible of free will, if we understand by liberty
not the simple power of deviation,! which Epicurus
recognised in atoms, but the power of choosing after
deliberation, and of making a choice dictated by
reason.

The affirmation of free will is therefore rather in
conflict than in harmony with the data of science.
Our ignorance of the first commencement of every
individual existence leaves mo room for the supposi-
tion of a kind of primitive “clinamen,” a blind
determination, without reason or moral value.

It is true that certain contemporary thinkers have
seemed to give to liberty, and therefore to the dignity
of the free being, a place apart among psychological
facts, by asserting liberty to be ‘“an immediate

! Lucretius, ii. 292.--TR.
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datum of the consciousness.”! They have thus
revived and remarkably strengthened the old spiritual-
istic thesis of liberty affirmed by the witness of
that inner sense, to which, unfortunately, we cannot
attach much importance, for it hides from us most
psychic facts, and only lets us see most other facts
confusedly, whatever progress introspection may
have made. They have carried analysis as far as
possible, in order to destroy the illusion that the first
observation of ourselves creates, by making us con-
ceive of our states of consciousness as juxtaposed,
and of the elements of these states as independent
of one another, acting one on the other just like
weights, or any other mechanical forces. The thesis
of determinism has thus been refuted by a searching
study of ourselves. You have only to know yourself
well, they tell us, to see your liberty. Nothing could
prove it more clearly than the affirmation of a philo-
sophical conscience, of a critical spirit which has
reached a very high degree in the power of analysis,
discovering in the continuity of its ego and of its
psychical future an obstacle impassable by all
determinism.

But the datum of the consciousness is a simple
negation. Let us admit that we have proved that
the determinism of psychic facts, such as they are
usually conceived, does not exist. It is not estab-
lished, inasmuch as each being from his birth to his
death is endowed with an autonomy such that his
liberty is inviolable and his moral dignity incom-
parable to any other known value. Once more in
this interminable dispute between the partisans and

Y Cf. Les donées immédiates de la conscience, a thesis by M. Bergsen,
an eminent professor at the Collége de France. Alcan, 1889.
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the adversaries of liberty, the partisans have shown
the futility of certain arguments brought forward by
their adversaries ; but the discussion is far from
being closed, and it would be childish to proclaim
metaphysic liberty as an indisputable and funda-
mental fact.

46. Belicf and Liberty.

“It is clear,” says M. Renouvier, speaking of the
thesis of real liberty, “that I ought only to seek for
its acceptation by belief and by free belief. I notice
that the postulate (of liberty) arising out of and not
preceding morality, is essentially concerned with
other doctrines than pure morality. . . This postulate 1s
not demanded for the existence of morality. . . What is
indispensable to morality is not a postulate, it is a
fact, the fact of liberty that is appavent and practically
believed, and from which no one can escape who
deliberates and resolves on an act, comparing dif-
ferent possibilities in relation to the good, possibilities
equally practicable according to his practical judg-
ment, none of which is presented to him beforehand
as obligatory.”

M. Fouillée goes farther in the same direction. He
is content with the illusion of liberty. He believes
that although real liberty may fail us, the idée-force
of liberty, however little may be its objective value,
will render us the greatest services from the moral
point of view.

1 An idea-force is the surplus force added to an idea by the factor
of its reflection in consciousness. Cf. Fouillée, 7.’ Evolutionisme des
Idées- Forces, Intro. iv., *‘ Importance de la question des Idées-Forces
en Morale,” pp. Ixvii-xciv.—TR.
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Thus the question is set in ‘fresh terms. Is the
idea of liberty necessary to moral action? This
idea cannot be that of an indifferent liberty,
leaving to the will (a mysterious entity) the right
of pronouncing arbitrarily, and, if necessary, in
conflict with the conclusions of reason, with pure
indifference to all ends and feelings.! Such a liberty
would only be favourable to absurdity; for the char-
acteristic of good sense and judgment is that it gives
the reasons of things, facts, and acts. The free man
par excellence would be the -man who could give the
reason of none of his voluntary determinations, who
would never know why he acts, and who, like certain
insane people, persecuted or impulsive, would only
feel the effects of a force which urges him, leads him,
and decides in him and for him, without his really
taking any part in the decision. If men had ever
for the most part the conviction that they were them-
selves the possessors of a faculty freed from all
rational control, making all deliberation and all
reasoning useless, would not the result be horrible,
and should we not see a kind of fatalism arise, based
on the belief in a Fatum immanent in the individual,
replacing the “destiny” of days gone by, which at
any rate demanded a universe and took the place
of cosmic law ?

The idea of liberty therefore should be reconciled
" with the idea of determinism; but then, it may be

1 ¢t Motifs et mobiles.” The motifs are ideas influencing the volition
—are intellectual. Thus a motif is initiation of action by sédeas or ends
in view. The mobiles are sentiments, passions, etc., influencing the
volition—1.e., are emotional. Thus a mobile is initiation of action by
Seel.ng. It will be seen that it is difficult to find simple words which
will adequately express the meaning of motifs and mobiles.—TRr.
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that of a determination by oneself opposed to that of
a determination by a power outside oneself, of an
internal opposed to an external causality. The idea
of a free man is that of an agent who is really an
agent instead of being simply an intermediary for
the transmission of movements. A billiard ball is
not considered free because it receives the external
impulse which in its turn it transmits; but some
ordinary minds consider that animals are free (the
surest indication of this belief is that, as a rule,
they impute to animals misconduct, and strike them
and ill-treat them as if they were responsible
beings capable of improvement), because an animal
appears as a veritable point of departure of move-.
ment, as a prime motor, capable of giving rise, to
use M. Renouvier’s expression, to a really first
beginning.

Those thinkers who refuse liberty to the animal
grant it spontaneity, and reserve the name of liberty
for the reasonable spontaneity of man. But to them
a mysterious power of initiative remains the essential
thing in their conception of free will. Now psycho-
logy, by revealing, as I think I have shown above,
the mechanism of deliberation and choice; the
subordination of attention, the most important phe-
nomenon of all in voluntary choice, to the sensible
appearance of different and more and more powerful
tendencies ; the formation of tendencies and their
close independence with respect to the environment,
to heredity, and to physico-chemical and biological
phenomena; will not psychology, I say, faithful to
the scientific spirit, crush the belief in this power of
initiative, in this idea of liberty, and crush it the
more easily the more illusory it is ?
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It may be objected that the conscience will always
protest against scientific affirmation, and will hold
by the apparent fact of liberty. That is as if we
were to say that the conscience will always protest
against such a scientific assertion as that the earth
moves round the sun, because the sensible fact is the
rotation of the sun round the earth. The most
ignorant man in the civilised nations of our time
knows perfectly well that it is the earth that turns,
and if he had in some action to take account of the
relations of the earth and the sun, he would rather
trust the scientific assertion than the sensible datum.

We have seen that although science has not yet
succeeded in proving the absolute determinism of
the facts of consciousness, it hardly leaves any place
for an original contingency. Let us then be frank
enough to say, to teach, and to prove, that liberty,
as it is too often conceived, is an illusion due, as
Spinoza foresaw, to ignorance of most of the deter-
mining causes of our decisions.

We do not believe in the virtue of illusory ideas;
the power of an illusion can in every case be only of
short duration; we cannot base morality on, or to
say the least support it by, a so-called fact which has
only to be applied to secure its disappearance, in a
great measure at least, because it includes so large
a share of error.

47. The Person, the Real Agent.

Moreover, truth will not have the disastrous con-
sequences that are imagined. Determinism, properly
understood, does not compel us to see in the moral
agent a simple instrument, or a simple means of
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transition for an impulse which has come from else-
where. Every organised being has its form, which
is irreducible to another form, and which has at least
as much importance as its substance. Individual
properties appear with the appearance of life, and
so do action and reaction according to the nature
peculiar to each individual.

We must also avoid an error that is common
enough, although it is frequently pointed out: that
which is committed whenever we consider the effect
as contained in the cause. To positive science as
well as to the phenomenist philosophy, cause is only
the antecedent which by its presence or by its relative
position determines in a subject certain conse-
quences, impels a subject which is capable of action
to certain well-determined actions,—actions which
cannot fail to be identically reproduced under the same
circumstances.

Now, when it is a question of a living being which
is continually changing, the effect on it of a constant
cause is also changing, and in the proportion in
which the total change affects the relation origin-
ally existing between the cause and the part or
function of the subject specially interested. We see,
therefore, that in a living being the same causes run
a considerable risk of not producing the same effects
at different times. A remedy taken now cannot have
exactly the same effect as if it had been taken some
week ago; a fortiori, the same object may very well
fail to produce on me to-morrow the same explosion
of anger which it determines to-day. -I am the imme-
diate cause, in the scientific and philosophical sense
of the word, of this change of causal relation; this is
because my ego is changing, and it is because it
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is following out its own peculiar evolution that the
effect will not be produced.

The living being, especially the reasonable being
who reflects, and whose reflection still more compli-
cates the psychical processes by introducing into
them a wider share of personal influences, rightly
therefore considers himself as an agent, as a cause
endowed with a peculiar efficacy; he rightly says
that he is not determined to act as he does only by
what is external, that he is not compelled by external
forces; that he is a bundle, a system of relatively
independent forces. He claims that he is competent
to choose between possibilities the field of which is
circumscribed by external necessities; and in fact,
a certain number of actions remain possible until
the moment when deliberation, attaining its “term,”
makes one of them necessary. No doubt the factors
of this deliberation are sentiments and tendencies;
but they are his sentiments and his tendencies;
they are /e in short, for he is nothing more than his
psychic states.

Differences of opinion on liberty spring in most
cases from the vicious conception of the ego, which
is supposed to be something outside the ends and
feelings which then seem to determine it. But these
tendencies, these representations linked by reason-
ings, which are the ends and motives! of our actions,
these are we, our ego, progressively determining
itself.

To sum up, although the evolution of the acting
agent, the ego, is, if not altogether, at least in a great
measure, determined by external causes, yet the ego is
the immediate cause of its voluntary decisions by the

1 Vide footnote, p. 87.
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personal and original future which is quite its own,
and quite irreducible to any other phenomena of
nature. It is therefore the origin of a new causal
series ; if we cannot give from other sources the why of
its nature, at least we can give the why of its acts.
This has been done rather than that because I was
the agent and no one else. Could I prevent myself
from doing that? The question is the same as if I
were asked if I could not be what I was, or become
other than I was. But I needed an anterior or
present motive to be other than I am, a cause of
modification in my future. If it is not found in me,
if it did not depend on me at the instant of its
birth, if it could not depend on me until the external
aroused it in my mind, I have been what I could be
and that differs from what I might be now. I could
not therefore say why my deliberation is not further
prolonged; the fact is that it has been checked at
a certain point, because I have not pursued my
researches farther, or in another direction.

48. Conclusion.

Ethics must, therefore, be content with regarding
the being as a real moral agent, and must, therefore,
set itself to procure for men at the moment they ave about
to take a decision, as many ends and feelings as possible,
so as to make deliberation as enlightened as possible.

There are social means of reinforcing useful
stimuli, of diminishing the influence that harmful
stimuli have upon a mind of attracting or dis-
tracting the attention; there is an individual and
collective discipline which constitutes the moral
education of the child and of the adult, and which
issues in deliberations which are more and more
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fruitful in happy choice. To prepare, from the
tenderest childhood, the ego to intervene as
representing reason in the breast of nature, is to
prepare man for freedom with respect to the
individual passions, for obedience to a common
law, and for a rational rule of conduct; and moral
liberty consists in such a freedom and in such an
obedience.

‘The being which would have been only able to obey
its passions is thus led to obey the rational law. Its
cause is found in the nature of the man who allows,
as we have seen, a tendency to act in a systematic
manner, to think according to reason, and to give
a reason for acts in their conformity to a law.
This tendency may be weak or strong, its influence
may be slight or sovereign. The desire to strengthen
it has always been the sntelligible choice of a certain
number of individuals, of moralists; and they are
the cause, by the action they have exercised on their
fellows, of its power in humanity, of the place that
is made for it in education, and therefore of the
réle it plays in the infelligible choice made by moral
beings! (although each of these beings may be the
real cause of his choice). And therefore morality,
far from being useless, if the idea of liberty does not
exist as most moralists and philosophers have con-
ceived it, becomes, on the contrary, more and more
useful in proportion as men take more and more
account of the determinism of their actions, and of

! Thus moral liberty appears as of psycho-sociological origin, an
aspect under which it has never yet been presented. The nearest
approach to such a conception would be the idée-force of M. Fouillée ;
but it must not be forgotten that it is definitively but the illusion of

liberty, as long as the social evolution which we here indicate is real,
and has a cause in the psychological nature of man.
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the necessity of each becoming an ‘“ego” more
complex, more rich in tendencies, and, in particular,
more led to act rationally.

The moral agent only appears to us at his best
when under the dominion of its characteristic
tendencies. These are, therefore, the tendencies
which we must study, co-ordinate, and arrange in
a hierarchy, in order to make a synthetic unity of
the moral ego.

III1.
THE MoRrRAL TENDENCIES.

49. Different Tendencies, Different Doctrines.

As we have already seen, the problem which we have
to solve is this:—What is the tendency or system of
tendencies which is the best fitted to characterise a
reasonable being, determined to action by a moral
will? There are scarcely any tendencies which have
not in turn been adopted by moralists as capable of
giving rise to good conduct; the grossest and the
most refined pleasures, those of the senses as well
as of the wsthetic taste and of the “intellect,” have
been recommended to virtuous man; the egoistic
tendencies as well as the altruistic, the tendency to
inaction as well as the tendency to effort, have been
equally extolled. In general, an incomplete view of
the exigencies of human nature, and ignorance or
contempt for some of the normal tendencies of man,
have been the cause of the adoption of moral theories
which are unsatisfactory when we consider their
remoteness from psycho-sociological reality.
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50. Naturalism.

Because to live according to nature seems normal
to most men, some writers, for instance, after an
imperfect enumeration of the various forms of life
according to nature, impose on man as directing
tendencies of conduct the same tendencies which
determine the course of animal existence.

Epicurus and Spencer agree in asserting that the
search for pleasure being common to all natural
beings, this search must be the motive of human
actions." Admitting that the desire of enjoyment is
the predominant desire in most men, it would not
necessarily follow that it remains the predominant
desire of all reasonable beings, and a fortiori, if it is
merely ascertained that it is a general appetition in
the animal series. No doubt we cannot form a great
gulf between the human and other living species; we
can believe in the continuity of universal evolution,
and in particular of animal evolution, and we ought
to admit it more and more as a scientific fact. We
therefore are free from the prejudice which makes
certain moralists say that it is exactly because such
and such a mode of action is animal, that man ought
to regard it as unworthy of him, and rather adopt
the contrary mode of action; such a prejudice is
too obviously the mark of the metaphysical mind
which imagines the distinction and opposition
between matter, “flesh,” and “spirit.”

! Vide Spencer, The Data of Ethics, chap. iii. p. 46 (1879):
“Pleasure somewhere, at some time, to some being or beings, is an
inexpugnable element of the conception. It is as much a necessary
form of moral intuition as space is a necessary form of intellectual
intuition,” —TR.
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But, to refuse to see in man any new tendency
superior to those experienced by animals, is also
the denial of a scientific fact—viz., the progressive
perfection of the animal species. The same
difficulty which makes it so hard for psychologists
to agree on the nature of rational mental activity,
easily leads moralists to exaggerate two contrary
tendencies, the tendency to assimilate completely
human to animal conduct, and the tendency to
draw a profound distinction between them. So that
the general solution, which, without disposing of
the particular questions, makes them more easily
approached, should be the same.

Human reason does not differ fundamentally from
animal intelligence; it is only a perfected form of
it.  While the animal associates images, man in
his judgments takes consciousness of his power
of association, and affirms the objective value
(attributed spontaneously by the animal to its
representative synthesis, itself spontaneous) of the
reflective synthesis he effects. While the animal
is content with practical inferences which make him
avoid a stick like that with which he has been beaten
and a fire like the fire which has burned him, man,
by reflection on his mental operations, analyses them,
distinguishes between their different stages in order
to place them side by side after having separated
them and reasoned on them. While the animal is
capable of classing objects from the point of view of
their utility or its own particular likings, man classes
them according to the most general and most dis-
interested tendencies from the universal point of
view. He thus reaches the idea of necessity and
law, and then, thanks to science, he moves by rapid
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steps from the lower stage, which was his point
of departure, and which remains the last term of
the mental evolution of animals.! It is, therefore,
reflection, the higher degree of attention paid
by a being to himself, which constitutes, from
the speculative point of view, the superiority of
man. This superiority involves a greater elevation
of sentiment, the appearance of asthetic, religious,
intellectual, and social tendencies, of which only the
veriest rudiments are to be seen in the mind of beasts.
But just as the human use of reason is a con-
tinuation of animal intelligence, and constitutes an
efflorescence of nature from the intellectual point
of view, so the disinterested, asthetic, religious
sentiments, etc., which are the glory of humanity,
are not external to nature, are not in opposition to
the appetites and tendencies of animals, but rather
constitute their legitimate end.

Pleasure results from the gratification of a tend-
ency, on condition that the lack of gratification
of other tendencies does not involve keener dis-
comfort. The animal experiences pleasure in satisfy-
ing his instinctive activity without a check; as we
have seen, it has an appetite, or a small number of
predominant appetites, which constitute the ordinary
source of its pleasures and pains. In man this is far
from being the case; instinctive activity is almost
evanescent; the instinct of preservation and the
sexual instinct have lost most of their blind and
automatic although well-defined ‘characters of
activity; and the most diverse tendencies may
acquire preponderance according to the individual,

1 Cf. Romanes, Mental Evolution in Animals and Mental Evolution
in Man.

7
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the temperament, and the environment. Thus we
see in certain men the most delicate sensibility
destroyed, or at any rate lessened, by the grossest
pleasures, and even this refined sensibility becomes
the lot of the few. Some find their greatest pleasure
in the exercise of power, in the wielding of authority,
and others in a state of tranquillity which is not
untainted by servility; others in self-renunciation,
charity, love; and others, again, in perpetual amuse-
.ment. When it is claimed that a man ought to seek
his pleasures like the animal, we forget the differ-
ence that a higher degree of evolution has effected
between the two modes of activity—animal pursuit
and human conduct.

51. Hedonism.!

The precept, “Seek your pleasures,” may be
used in a twofold sense. The first, “Seek each
the pleasure that gives you the activity most
in conformity with your predominant tendency,”
furnishes us with a precept of moral anomia, of
social anarchy, and brings us directly to a type of
conduct very different to that of the brute; for the
brute at least subordinates his different interests to
the vital interest safeguarded by his instinct; while
the man who does not conceive a hierarchy of
pleasures, a scale of values, and a scale of interests,
is capable of subordinating his vital interests to
harmful pleasures.

1 On this section the following may be read with advantage :—
Lecky, History of European Morals (1890), vol. i. chap. i.; Bain,
Mental and Moral Science, Book IV., chap. iv.; The Emotions and
the Will, chap. viii., *‘The Will”; Mackenzie, Manual of Ethics,
chap. vi.; Sorley, Ethkics of Naturalism, chap. vii. *
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But if we give to the precept the second mean-
ing that it may have, “Seek the pleasure that
is most in conformity with human nature,”
from that moment we formulate a command
which requires numerous commentaries, which can
only be carried out at the cost of considerable
reflection, which implies lofty ideas, and in the
front rank of those ideas, the idea of duty. For
to command a man to seek that mode of activity
which pleases him best, is scarcely to command, in
the proper sense of the word. At most it is to
approve of his giving himself up to moral anarchy,
to encourage him to persevere in a method of con-
duct which it is far too easy for him to adopt. But
to command him to seek the pleasure which is most
in conformity with human nature, is to oppose to the
choice to which his individual character would have
led him, the choice that every reasonable being ought
to make in order to experience a pleasure which every
man should endeavour to experience in order to be
a man in the fullest sense of the word.

And what in the opinion of the various moralists
is" this pleasure? Have they thoroughly analysed
human nature? have they not neglected one of the
important indications of psychology and sociology
by calling pleasure supreme? That is the question
which we must now ask ourselves. It is true that we
cannot a priori refuse to pleasure a place in ethics.
Pleasure is one of the most important psychical
phenomena; and a morality which does not take
pleasure into account is purely theoretical and use-
less; as we have seen, concrete beings are not moved
by abstract ideas, but by the arousing of tendencies,
and every tendency issues in either pleasure or

877032
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pain. Now pain determines movements of repulsion
or aversion; pleasure determines movements of
attraction, appetitions which keep alive the primi-
tive tendency and develop it instead of destroying
it. For a precept to act on man, not only must it
correspond to a tendency, but this tendency must
also be strong enough to procure pleasure, a pleasure
as far as possible without pain, which demands no
too painful a sacrifice, or which procures an intense
pleasure by virtue of the sacrifice.!

But the tendency to experience pleasure and to
avoid pain is not the first of all, either in the psycho-
genetic order, or in the order of relative importance.
In fact the tendency manifested by the new-born
child, which is met hardly anywhere else but in the
lower stages of idiocy,? and which subsists to the last
in the insane, is the tendency to eat whatever comes
within reach (even things that are disgusting, as
do idiots and certain classes of the insane, without
appearing to experience either pleasure or pain,
except perhaps at the moment when the stomach
is replete).® This instinct is the first specific phase
of the instinct of preservation, an instinct which
later arouses tendencies of appetition or repulsion
when agreeable and painful emotions are sufficiently
differentiated and have become the signs either of the
useful or the good, or of the harmful or the bad.

Besides, the tendency to seek pleasure enters into
conflict at a later stage with the instinct of preserva-

1 Cf. J. S. Mill, Utilitarianism (1891), p. 23.—TR.

2 We do not say in the ‘“lowest ” stage, because certain idiots have
not even the instinct of preservation under the form of the instinct of
nutrition.

3 Cf. Mercier, Sanity and Insanity, pp. 287 et seq.; Ribot, The
Psychology of the Emotions, pp. 200 et seq.—TR. .
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tion with which at first it is intimately allied. This
is because the agreeable emotions are associated with
numerous modes of activity, more or less remote
from the modes adapted simply to the preservation
of existence, and because from the tendency to pre-
servation inevitably springs the tendency to develop-
ment, which gives rise to innovations, some useful
and some harmful; and it is found that certain harm-
ful innovations have, nevertheless, been agreeable,
because pleasure is not a sign invented by nature to
warn man of what constitutes his good; because
pleasure is the psychical result of biological modi-
fications, multiple reflexes, and other organic phe-
nomena that may be determined by a poison as
well as by a healthy beverage, and by morbid as
well as by moral activity.

52. Epicureanism.!

Epicurus seems to have understood this, for he
has divided desires into three classes—(1) Natural
and necessary desires; (2) desires which are only
natural; and (3) desires neither natural nor neces-
sary—and only conceded the satisfaction of natural
and necessary desires, and therefore of those which
are the strongest and most capable of procuring
pleasure without too keen an accompanying dis-
comfort. But is his enumeration of the natural
and necessary desires complete ?

It has been said that the morality of this philo-
sopher issues in the morality of “dry bread.” It
is, in fact, essentially negative. Every pleasure

! Djog. Laert., x. 149. Cf. Guyau, La Morale d’Epz'mre, chap. iv.,
pp. 45-57.—TR.
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resulting from action must be avoided as uncertain,
unstable, and likely to produce in the future more
pain than pleasure. The wise man must, therefore,
content himself with the restful pleasure which con-
sists in a natural tendency to satisfy his most press-
ing needs, those of food: “He who lives on dry
bread and water need envy Jupiter in nothing.”!
Throughout the doctrine of Epicurus there are
certain signs of a positive conception of human
happiness. First, there is the distinction between
corporeal pleasures, which are momentary, and the
pleasures of the mind, which are accumulative, and
perpetuated by foresight and memory.2 No doubt
the pleasure of the soul consists in prevision and
recollection of the apathy induced by the gratifica-
tion of the natural and necessary desires of the body;
but it would be remarkable if a Greek, seeing to how
large a degree his tendencies were speculative, had
not conceived beyond the corporeal apathy a mental
ataraxia® permitting some of the pleasures of the
intellect. 'We find an explicit trace of this concep-
tion in the Epicurean theology, in which we see the
gods who are only superior men placed in the * inter-
worlds” there to live happily, needing neither sleep
nor food, because they taste the charms of conversation
and of the loftiest intellectual life. For they are beau-
tiful and reasonable; they enjoy that intellect which,
as Epicurus himself asserts, is the greatest good.*
Whatever view we may take on this particular
point, there is no doubt that the Epicurean con-

1 Cf. Diog. Laert., xi. pp. 130-46,

2 Op. cit., p. 137.

-3 Ribot, The Psychology of the Emotions, p. 360.—TR.
4 Op. cit., p. 131.
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ception of supreme pleasure is incomplete, and in-
adequate to the requirements of human nature.
Even admitting that Epicurus has prescribed the
search for pleasure which results in the free exercise
of the intellect, we must not forget that he has
formally banished the pleasures of social and family
life, and #pso facto all the gratification which may
result from disinterested intercourse with other men,
with art, and with politics. He has impaired human
existence, deprived it of most of its attractions, and
has reduced to a minimum its requirements. Instead
of trying to subordinate the different desires to one
-another, he has suppressed nearly all of them, only
retaining that without which the most restricted
human life would be almost inconceivable—the desire
of satisfying hunger. He has not even endeavoured
to give to the sexual instinct, powerful as it is, and
prompt as it is in its vengeance on those who abuse
it, the satisfaction that is its due.

To sum up, the morality of Epicurus is the
apotheosis of idleness, of that moral inertia which
tends to realise an unnatural physical inertia. To
criticise it from the psychological point of view, it
appears to be the result of a huge blunder, or at
least of a pathological conception of human nature.
Asceticism alone has gone further in this direction
than Epicureanism.

53. Utilitarianism.

The practical mind of the English philosophers
has led them to reject the ascetic® and to retain the
utilitarian principle of Epicurus. They did not wish

3 Bentham, Z/keory of Legislation, chap. ii.—TRr.
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to deprive themselves of the varied pleasures of -
human life, but they endeavoured to choose the
pleasures which would bring to-them after a longer
or shorter interval happiness of the most lasting and
most durable character.

This was the reason of the “arithmetic of
pleasure,” heralded by Bentham,! careful, like his
compatriot Priestley, of “the greatest happiness of
the greatest number.” Although they dwelt but
little on human solidarity, the fact of a profound
community of interests was none the less accepted
at the end of the eighteenth century, and even at
that time there was no endeavour to separate indi-
vidual from collective well-being. Besides, sympathy
appeared, if not to all as a factor of morality, at least
in general as a natural phenomenon which must be
taken into account; brutal egoism seemed clumsy
even to individuals who saw in the sacrifice of
certain petty private satisfactions to the common
benefit a skilful operation destined to procure for
the agent many more advantages than those he
sacrifices.

Morality therefore became an affair of calculation
and intelligent choice of the acts most suited to
safeguard private and collective interests, as inti-
mately connected as possible. What reproach could
be laid to the charge of a morality which took into
account all human interests, from economic interests
to zsthetic, and which endeavoured to induce men
to adopt every mode of activity which would lead to
the most complete satisfaction of our tendencies
both as individuals and as social beings? Could

1 ¢On.Bentham and Epicurus,” vide Guyau, La Morale Anglaise
Contemporaine, chap. i., p. 13.—TR.



INTEREST AND DESIRE. 105

it be reproached with not proving the necessity of
the conduct it commended? It would answer tri-
umphantly, though indirectly, by pointing to the
number of attractions which it presented to the
sensible being, the power that is conferred upon it
by the promises of happiness that it could make
and fulfil; by affirming that there is no moral law
in the sense of the word law in general—that is to
say, so far as its necessary and inevitable relation
is concerned; that there are moral precepts the
value, and a fortiori the necessity, of which can
always be contested; but that in the hierarchy of
moral precepts the highest place is occupied by the
most efficacious. And not one of them would be
more efficacious than that which would correspond
to every human tendency, which would clash with
none, and which could, if followed up, give com-
plete happiness or at least the greatest happiness
possible.

We cannot, therefore, discredit a moral theory
which would satisfy all interests and prescribe what
is useful to them as a full safeguard. But it should
be preceded by another theory, having as its object
the reduction of the diversity of human interests to
the unity of a system, for we know by experience
that they can never be reconciled as long as they
are in isolation.

54. Interest and Desive.

If you separate interest from desire, you may no
doubt assert that my interest, properly understood,
ts identical with yours. But from my point of view
your claim cannot be allowed, for my interest is.
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what is good for me, and that alone appears to me
good which is in conformity with my desire. Modify
my desires, change my. tendencies, and prove to me
that they are bad. If you succeed in convincing me,
and if we go so far as to have the same or recon-
cilable desires, we shall have the same interests, or
interests which are either complementary or in
harmony. But to modify my tendencies being pre-
cisely the immediate object of morality, you will
be arguing in a vicious circle if you claim to base
your moral theory on the postulate of the funda-
mental harmony of interests, or of their natural
subordination.

So far as the reasonable will, in harmony with
science, does not intervene to establish in the most
objective possible manner a scale of values, a hier-
archy of ends, such that an end becomes a mean
for a higher end, useful in its turn for the realisation
of a still higher end; so far as one is not brought
in consequence to the highest psychological and
sociological considerations, the utilitarian formulze
remain with no wider scope than that of a general
precept which meets with too little opposition to
remain the sole precept of morality. “Do what
is useful for the realisation of the good” is to say
“He who wants the ends wants the means,” and
that is saying nothing at all.

55. Egoism.

In fact, the utilitarian doctrine only takes a par-
ticular aspect when it is opposed to the morality of
disinterestedness, of generosity, and of the love of



EGOISM. 107

others, and becomes clearly the morality of an indi-
vidual or collective egoism.!

The utilitarian, in the true sense of the word, does
nothing from zsthetic or intellectual interest, nothing
from devotion to an ideal out of which he does not
know whether or not he can extract some advantage
or pleasure. The type of the utilitarian is the busi-
ness man, the Englishman on whose lips is always
the famous word “business,” and who in matters
of love, or religion, or asthetics, never forgets his
business.

It is not long before such a man is inconsequent with
himself, just as the miser who from the preliminary
search for gold as a means of procuring for himself
pleasure or happiness, is not long before he takes the
means for the end, and the possession of gold as the
principal object of his activity. John Stuart Mill
has admirably shown how, as an effect of the associa-
tion of ideas, the means so closely associate them-
selves with the end that they become the unique
term close behind which the term that is passed
disappears in the distance.? (In this way also is
explained man’s search for virtue and moral value.)

The horizon of the utilitarian then becomes more

1 ¢¢1 think,” says M. Renouvier (Science de la Morale, vol. i. p. 194),
¢ that there is no abuse of ordinary language in using the word interest
to indicate the group of human ends which comprises three forms of
good or elements of happiness: (1) those which directly concern the
observation of the individual ; (2) those which concern his powers of
the material or impulsive order when his passions have only himself
as their end; (3) his means or his accumulative power of preserva-
tion and enjoyment. . . . Utility like interest has a collective direction,
but does not cease to be applied to the individual and his material
good in the final analysis.”

3 Mill’s Utilitarianism, 1891, pp. 54 et seq.; Sorley, Ethics of
Naturalism, pp. 134 et seq.—TR.
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and more restricted. First of all desirous to procure
for himself the means that are useful to the loftiest
satisfactions, whether of an intellectual, =sthetic,
or social order, he little by little comes to search
for the means that are useful to the satisfaction of
appetites which are common to man and to the
animal. :

In vain was John Stuart Mill’s famous declara-
tion:! “I would rather be a discontented Socrates
than a satisfied pig;” most of his disciples were not
long before they considered Socrates as a dreamer, a
utopian, a man who did not know how to conduct
his business, and preferred to that unfortunate sage
the happy merchant who, without any elevation of
mind or heart, succeeds in his enterprises, enriches
himself, and assures for himself an existence of
gaiety and good living.

Such utilitarians give us an excellent instance of
the theoretical insufficiency of utilitarianism; they
show the practical powerlessness of a doctrine,
definitively directed, but incapable of being rigor-
ously systematic. ~The formula, ‘“the greatest
happiness of the greatest number,” will be an
empty formula as long as the happiness that is
sought for is not better defined. The worst of
tyrants will pretend that he is causing the happiness
of the greatest number of his subjects by putting to
death, exiling, or imprisoning all those who do not
think as he does. The most anarchist of theorists
may on his side claim to make people happy by
allowing each to act according to his own sweet will.

1 ¢Tt is better to be a human being dissatisfied than a pig satisfied ;
better to be Socrates dissatisfied than a fool satisfied.” Utilstarianism,
p- 14.—TR.
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56. The Collective Interest.

The sacrifice of individual to collective interest
can only be prescribed when the collective interest
is well defined. Now, collective interest is either, as
some of the best thinkers conceive it, in conflict with
the opinions of the masses, or in conformity with the
aspirations of the greatest number. In the first case
we may be well assured that the masses will be
ignorant of those interests that some assert are
veritably theirs, and these worthy souls will sacrifice
themselves to no purpose without finding any other
satisfaction than that of duty accomplished—viz., the
satisfaction of the conscience. In the second case
~ they will give way to the impulse of the masses and
the pressure of the mob, rather than act morally.
They will resign themselves “to a large number of
practices which will not be less obligatory than
others, without, however, its being possible to see
what services they are rendering to the com-
munity.”?

“For collective utility to be the principle of moral
action, it must be in most cases the object of a fairly
clear representation before it can determine the con-
duct. Now utilitarian calculations, even if exact, are
combinations of ideas which are too subtle to act
much on the will, . . . since the interest is not
immediate and perceptible, it is too feebly conceived
to give an impulse to activity.”?

“And further, nothing is so obscure as these
questions of utility. However slight may be the

! Durkheim, Division du Travail social, p. 12.

2 We must not forget, in fact, that interest from the psychological

point of view is inseparable from tendency, and that the keenest tend-
ency accompanies the clearest and most concrete representations.
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complexity of the situation, the individual no longer
sees clearly where his own interest lies. . . . But
the evidence is still more difficult to obtain when it
is the interest, not of an individual, but of a society,
which is at stake. . . . And even if we were to
examine the rules, the social utility of which is
most amply demonstrated, we see that the services
which they render cannot be known in advance.”!

So that not only have the commandments of
morality never, as a matter of fact, had “as their
end the interest of society,” but it is impossible to
effectively command a man to take as his end
the safeguard of real collective interests, when he
is incapable of safeguarding and of recognising his
real personal interests. And if instead of real
interests we simply speak of the ends in which
an individual is interested because of his tendencies,
there is no doubt that a being without moral culture,
and without a preliminary idea of duty, will
spontaneously interest himself more in what corre-
sponds to his strongest tendencies—i.e., his nearest
and most personal ends. Remote and imperfect
ends, such as the well-being of society in a thousand
years’ time, will leave him indifferent.

It is true that it is objected that, as a matter of
fact, there is no conflict possible between the search
for real individual happiness and that of the happi-
ness of the greatest number; so that it is not at all
necessary for the individual to deliberately propose
to himself collective happiness as his end. “ But to
speak only of actions done from the motive of duty,
and in direct obedience to principle: it is,” says J. S.
Mill,? “a misapprehension of the utilitarian mode of

! Durkheim, #6id., p. 14. 2 Utilitarianism, p. 26.—TR.
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thought, to conceive it as implying that people
should fix their minds upon so wide a generality as
the world, or society at large; . . . the thoughts of
the most virtuous man need not on these occasions
travel beyond the particular persons concerned,
except so far as is necessary to assure himself that
in benefiting them he is not violating the rights—
that is, the legitimate and authorised expectations—
of any one else. . . . The occasions on which any
person (except one in a thousand) has it in his power
to do this on an extended scale, in other words to be
a public benefactor, are but exceptional: and on
these occasions alone is he called on to consider
public utility.”

So that in all other cases, that is to say in almost
every case, the utilitarian will think, like the wise
Epicurean, of himself, or at most of a small circle of
friends. Provided that he abstains “from whatever
is manifestly pernicious to society,” by being useful
to himself he will be working for the common good.
But, then, if his happiness consists in this gratifica-
tion of the commonest and simplest tendencies, and
if only the most foolish things are of interest to him,
and if his type is generalised in society, shall we not
reach a mode of social existence from which will be
banished, not only every lofty and generous feeling,
but even every cordial understanding ? For nothing
divides men more than low, common, and inevitably
selfish sentiments.

Can one prove this harmony of common and indi-
vidual utility otherwise than by postulating in the
individual great loftiness of thought and relatively dis-
interested tendencies, or, at least, interests which are
outside the sphere of common individual interests ?
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John Stuart Mill seems to count too much on a
moral sense developed and refined among all men.
“Those who are equally acquainted with, and
equally capable of appreciating and enjoying both
[kinds of life], do give a most marked preference to
the manner of existence which employs their higher
faculties. Few human creatures would consent to be
changed into any of the lower animals; . . . no per-
son of feeling and conscience would be selfish and
base.”!

But these people who are susceptible of healthy
appreciation, and these men of feeling, are rare.
These are not the men who have most need of
precepts of morality; the elevation of their senti-
ments would almost suffice to make them truly
virtuous. It is the majority of men who lack such
elevation, who are always requiring to be directed,
raised, and brought to the conception of an ideal of
happiness higher than that which they can imagine
by themselves. Their spontaneous search for the
useful is therefore of no moral value; their happiness
is not a moral happiness.

And this is the crowning condemnation of utili-
tarianism; the system is only good for conspicuously
moral beings.?

57. Intellectual Happiness.

The primordial interest, personal or collective,
‘'seems to be that of self-preservation. But the
tendency of the being to persevere in his being,
which Spinoza proclaimed to be the very essence of

1 0p. cit., p. 12.—Tr. 2 Cf. Mackenzie, 0p. ¢it., pp. 103, 104.
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all reality, can only issue in immobility and stupor.
Combined with the tendency to change, it gives rise
to a desire of regular development which may be
confounded in many cases with the desire for
happiness.

What is happiness in fact but the persistence of a
desirable state, the prolongation without fatigue of a
pleasure, and therefore of quite a particular pleasure,
since pleasure in general (according to all psycho-
logists, and also for physiological reasons connected
with nervous exhaustion and modifications in the
composition of the blood) is followed by pain, and
transformed more or less promptly into a painful
feeling ?! The state of happiness does not admit of
violent emotions or of too keen an excitement. It
is much less compatible with the sensorial stimuli,
with mobility of mind and body, than with the in-
tellectual and contemplative life, or with moderate
activity and the peaceful life. And that is why the
tendency to happiness accommodates itself very read-
ily with tendencies to the intellectual development
and to the exercise of the rational faculties. ,

The latter tendencies, as we have seen, are human,
and we must not underrate their importance. By
the side of the need of action, which is as animal as
it is human, and which is derived directly from the
necessity to life of development, is the need of think-
ing, reasoning, assigning causes, discovering laws,
understanding and explaining, which is properly
human, and which raises in certain men a devotion
to science, a love of truth, and the intensive culture
of every means adapted to give a satisfactory know-

1 For Pleasure-Pain . Stout, Manual of Psychology, pp. 276-283.
~—TR. .
8
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ledge of things and of oneself. But it must not
become exclusive.

To my mind, Aristotle, after having laid down the
principles of an entirely theoretical morality, had the
great merit of recognising that this ethic is rather
better for gods than it is for men. “It is not qud
man but gud something divine residing in him ”’! that
man is called upon to live the properly intellectual life,
and to enjoy the happiness that follows the contempla-
tion of the intellectual. * That, no doubt, is beyond
human nature,” for man is a composite being, and
has a soul composed not only of intellectual functions
but also of functions that are nutritive, sensitive,
.appetitive, and motive.

It is none the less true that to Aristotle the moral
ideal is precisely that activity of the divinity which
experiences no passion and no desire, which has
nothing to will, having nothing to desire, which knows
nothing of the world, and delights itself in eternal
self-contemplation. To propose to man as a distant
end, no doubt, but as the supreme object of the
desire which moves the whole world (the search for
the divine), this purely intellectual perfection, is to
prepare the wise man, who has only a practical
wisdom and “ethical virtue,” to have no interest in
terrestrial action and to live for pure speculation
alone.

Aristotle himself added to the acute observation
to which we have just referred, a precept that the
mystics will interpret wrongly, although in itself it is
harmless. “One must not, because one is a man,
have, as certain people point out, a taste for human
things, and because one is mortal a taste for mortal

Y Nicomachaean Ethics, Book X., chap. vii. p. 10,—TRr.
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things, but so far as it is possible we must make
ourselves immortal and do all we can to live in
accordance with the noblest part of our being.”?!
Now to Aristotle to make oneself immortal does not
mean to assure for oneself a personal immortality, an
immortality of which the Greek philosopher did not
seem to have any very clear conception. To him it
meant to succeed in living the intellectual life which
is the divine and imperishable life.

58. Mysticism.

Plotinus and the neo-platonists saw in this passage
from their master a confirmation of the stimuli
of Plato, according to whom the soul, imprisoned in
the body,2 must ever unceasingly tend to escape and
endeavour to break the bonds by which it is connected
with it.

The mysticism which has as its consequence
morbid ecstasy?® is thus the issue of a moral theory
which tries to raise men’s ideals far above human
miseries. To wish to enter into communion with a
divinity which has hardly anything human about it,
which we conceive as bodiless and almost soulless,
since it is nothing but a pure spirit, is not merely to
attempt the impossible, but it is to give way to
madness.

Mysticism can only flourish by the abandonment
of manly thoughts, by the renunciation of the exercise
of his reason by the reasonable being, for to exercise

1 0p. cit., Book X., chap. vii. p. 12.

2 ¢«Like an oyster in its shell,” Phaedrus, 250; the body is an
enclosure or prison in which the soul is incarcerated, Craf. 400.—TR.

* Cf. Sidgwick, History of Ethics, pp. 105-108.—TR.
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his reason is to judge with his will when he only
affirms or denies according to human tendencies.
Now human tendencies, unless they are morbid, are
not attracted by the unknowable, by the mysterious,
incomprehensible being, the very conception of which
demands an effort which can only be translated in
our language by giving it its full meaning—ex-
travagance.

The morality of the mystic is that of morbid
impulses, hallucinatory visions, and delirious con-
ceptions. Such is the fatal result of the disequili-
bration of the mental functions when it is a question
of giving absolute predominance either to pure in-
tellect or to pure love.

The mysticism of the present day has sometimes
taken one of the varied forms of eroticism.! Men
seek a subtilised form of love which has nothing
human about it, and in which there is no “fleshly
passion.” They only succeed in realising this extra-
ordinary sentiment by a distortion of normal love.
The latter is at first quite inseparable from the sexual
instinct; but there are perversions of the sexual
instinct which only allow a few general character-
istics of the multiple characters of the corresponding
impulse to subsist. In certain cases the primitive
love of the individuals of a sex for the individuals of
another sex becomes a vague love of humanity, and
in other cases, an equally vague love of a divinity
that is only partially conceived.

To this is due the morbid aspect of the religion of
humanity in certain Positivists, and especially in
uguste Comte during the latter part of his life.

Havelock Ellis, Psyckology of Sex, ii. pp. 267 et seq.; Ribot,
chology of the Emotions, pp. 99, 319.—TR.
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This new religion, endeavouring to replace the moral
practice inspired by positive precepts, differs but
little from the ethico-religious practices which are
based on the love of God: it is still a mysticism, for
it claims to develop in man a sentiment which nor-
mally can have no place in his heart; the love of
Humanity in general differs as much from the love
of concrete beings as the love of the unknowable,
which men always conceive under some particular
aspect, differs from it.

We cannot ask a man to sacrifice his pleasures,
and the delights of his present existence, and his
tendencies, which are usually directed towards ends
not remote or to present objects, to the sole desire
of divine happiness or the happiness of a vague
Humanity throughout thousands of years; this
desire, aroused by confused or abstracted notions,
will never have any real efficacy save on morbid
minds, inflamed against nature, trying to crush
every natural instinct and every really human in-
clination, and only taking delight in so precarious
an amusement, because of the disequilibration of
their condition.

59. The Ethics of Spinoza.

A great philosopher has proposed to man a love of
God, of reason, and of humanity as a whole, which
may be substituted for all the other sentiments,
which may destroy them all, and of itself assure
happiness. This, I think, adequately characterises
Spinoza and his celebrated theory of the ‘“amor
Dei intellectualis.”

His whole ethics tends to show that human passions



118 THE MORAL TENDENCIES.

are due to confused visions, and notably to ignor-
ance of the true cause of phenomena. To avoid the
slavery of the passions, and to become at the same
time active and free, every event must be referred to
God, to the unique substance which is the sole cause
of it through the inevitable inter-relations of pheno-
mena. To see the necessity of what is, to consider
oneself and all other beings as a necessary mode of a
divine attribute, to win immortality for one’s soul by
making of it a thought exactly corresponding to the
“idea which necessarily expresses the essence of the
human body in God,”? or “an idea which expresses the
essence of the human body sub specic @ternitatis>—that
should be the principal care of the wise. The duty of
the disciple of Spinoza, as well as of the follower of
Aristotle, is to make himself immortal by avoiding all
natural passions. “ From the third type of adequate
knowledge (intuitive knowledge of things seen under
the aspect of eternity) necessarily arises the intel-
lectual love of God. For from this kind of know-
ledge results the joy accompanying the conception
of God as cause, which, by the fifth definition of the
passions, constitutes the love of God, in so far as we
conceive it eternal, and that is what I call the
intellectual love of God.”3

This love is nothing more than the sentiment
which accompanies the conception of a universal
necessity, accepted, not without resignation, as if it
were a question of an odious fatalism, but with
pleasure because the reason is satisfied. Is not such
a moral philosophy of superhuman grandeur ?¢

! Spinoza, V., Prop. xxiii. 2 Zbid., Schol. 3 Z4id., Coroll. xxxii.
4 Guyau, La Morale &’ Epicure, ** Mais cet amour, au fond, n’a rien
de libre; c’est une necessité,” p. 236.—TR.
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It presents itself, however, in all Spinoza’s work as
an ethic of great social influence, since the amor Dei
intellectualis, the love of pure reason, appears to us as
alone capable of uniting men who are divided by
their individual interests and passions.! Spinoza’s
politics are a legitimate development of his morality.
The degree of morality required for the soul to
become immortal is not therefore proposed as an
inaccessible ideal; Spinoza believed in the possibility
of realising in human nature his conception of the
virtuous being. It may be surprising that the
thinker who has so skilfully analysed the passions
of man, who, no doubt, experienced them with in-
tensity, should have attributed to pure love of the
universal reason so great a power. But we must
never forget that Spinoza is an inflexible logician,
absorbed in demonstrations more geometrico, who,
when once a principle is laid down, follows it up to
its remotest consequences without troubling himself
about their agreement with reality.

From the tendency of the being to persevere in his
being, joined with the belief, which in his opinion is
false, that others can favour or oppose this essential
tendency—from this he derives all the passions,
and from this in the same way he deduces all
‘“actions,” all morality, and every fundamental
“conatus,” joined to the idea that God is the sole
and eternal agent. And thus Spinoza does not
trouble himself with human nature; he pursues his
long series of demonstrations, corollaries, and scholia
after having by a stroke of the pen substituted pure
reason for the passionate nature of man. And that
is why his Ethics is at once so beautiful and so use-

1 Vide above, sect. 41, p. 77.—TR.
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less; it is one of those noble works which win
admirers but not disciples.

To require men to renounce their natural senti-
ments and to devote themselves either to the dis-
interested contemplation of the true, as Plato and
Aristotle required, or to the love of God, of Humanity,
or of reason, is quite obviously to demand a super-
human effort. All the springs of the soul are broken
in a state of extreme tension; or rather, there is
nothing left but illusion, self-dupery in a sham
morality.

60. The Stoic Morality.

Nor is normal systematisation best assured by
those moral theories which develop to excess analo-
gous sentiments.

Stoicism is a doctrine of excessive tension (vdvos)
against everything which may appear indulgence to
human nature. Epicurus attained a kind of asceti-
cism from an excessive desire for apathy; in their
search for impassiveness the Stoics eventually de-
spised pain, and even brought themselves into the
mental attitude of the martyrs; their love of virtue
led them to the conclusion that it is nowhere to be
found. .

We must not be led astray by their maxim, {v
opodoyovuévws, which was very rapidly completed by
the disciples of Cleanthes, if not, indeed, by Cleanthes
himself, dpodoyovuévws 1 ¢boee (jv. For it is not a
question with them of living according to human
nature, but rather according to the rule which
governs all nature, the Adyos immanent, at the same
time both reason and providence, which is the
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principle of order in the universe, and should be
in man the principle of that order, that harmony,
and that beauty in which virtue essentially consists.
“ Our own natures are parts of universal nature, our
end is therefore to live conformably to nature.”?

To introduce the least disorder into the universe is
to be vicious, and in vice, as in virtue, there are no
degrees. “A man in the water does not drown any
more at six feet deep than at six hundred below the
surface of the water.” The recognition of a possible
progress towards the highest virtue, a progress which
was already the sign of a virtuous nature, was a tardy
improvement of the doctrine. The wise man could
not have one virtue without having them all. But
where are we to find that wise man ?

All men, then, were “mad, impious, and slaves,”
for the Stoics themselves confessed that they had
never seen their ideal realised. This was because the
wise man ought not only to have all the virtues, to be
“the sole just and pious man, the sole priest, the
sole savant and poet, the friend, citizen, general, magis-
trate, orator, dialectician, and grammarian” par
excellence, but he ought also to experience no passion,
for passion is an “ irrational movement of the soul, a
stormy and immoderate impulse, contrary to nature,”
from which the virtuous being is exempt because he
is infallible.?

No doubt there were noble affections which the
Stoics admired—joy, rational elevation as opposed
to pleasure; circumspection and will—but the ideal
state was none the less.in their eyes impassivity, the
absence of all abandonment to pleasure or pain, and

! Renouvier, Manuel de Philosophie ancienne, t. ii. p. 282.
2 Cf. Diogenes, Life of Zeno, vii. 108-118.
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they did not desire to experience happiness except
under abnormal tension.

Pity seems to have been unknown to them; they
praised friendship and practised it; they gave noble
examples of devotion and solidarity; and we cannot
forget that it was one of the last of the Stoics who
called himself a citizen of the world, extending his
affection to the whole human race; but there was in
primitive Stoicism the unmistakable sign of appalling
hardness of heart. How many forms of good were
there on which the sage cast a disdainful glance?
How many evils did he consider negligible? Does
pain depend on us? If it is not in our power to
avoid it, or to cause it to cease, it is therefore
a matter of indifference to us, it does not count:
we need pay no attention to it. ‘“The exist-
ence of all so-called evils is explained by the
necessities of organisation and life. These are all
circumstances connected with the great final causes
of the universe, and are therefore as such indifferent
to the sage.”

This optimism, which sometimes had such tragical
consequences, has some grandeur about it. It is a
false grandeur nevertheless, like that of the man
who does not wish his poverty to be seen. That
psychology is erroneous which refuses to recognise
that, in many cases, emotions and tendencies are
normal facts of the mental life. It arbitrarily
demands of human nature impossible sacrifices.

61. The Asthetic Sentiment.

The Stoics seem to have always given to their
doctrine the attraction which a conception, that has
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for its centre the idea of the beautiful, always has on
the human mind. They had conceived of the uni-
verse as an admirable order, as a reality full of
harmony and finality, in which the human mind
sesthetic joy; was it not inevitable that man, in a
could find a thousand motives of astonishment and
spirit of what one may almost call sulkiness, should
have attempted to destroy this marvellous totality?
Madman had been he who, refusing to conform to
the natural law, was compelled by an effort which
was against reason, and therefore powerless, to destroy
a divine and eternal harmony. Rarely since the
- days of Zeno, Cleanthes, and Chrysippus, have the
moralists had a tendency so marked to associate
closely the ideas of the good and the beautiful.
Kant, however, made of the asthetic sentiment, the
resultant of a spontaneous agreement of the sensi-
bility and the understanding, a preparation, as it
were, for the moral sentiment. And it seems that
he was right when he saw in asthetics the ‘“anti-
chamber” of morality.! The sense of the beautiful
may, no doubt, be produced independently of every
moral sentiment. All that is beautiful is not satisfy-
ing to our conscience. Art aims at cultivating senti-
ments, which, to be disinterested, in comparison with
hedonistic and utilitarian tendencies, are none the
less more akin to satisfactions of the intelligence
than to moral satisfaction. A work of art, or a
natural phenomenon worthy of admiration, appeals
especially to the imagination and to the reason;
to the one they give a free course in the field of the
concrete, connected with the present perception and

1 Cf. Ruskin, Sesame and Lilies, *‘ Taste is not only a part and an
index of morality ; it is the on/y morality.”—TRr.
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the idea at first evoked; to the other they allow its
favourite occupation—synthesis, ‘subsumption,” as
Kant called it, of a multiplicity of data under the
unity of the concept and of the multiplicity of con-
cepts under the unity of the principle. Thus they
procure for us the pleasure of amusement, of human
amusement par excellence, unknown to animals because
they have not a reason sufficiently exercised to ex-
perience the pleasure of disentangling ideas, and of
giving them the richest possible sensible expression.
But in direct relation with conduct is the character
of the “communicability” of asthetic impressions
and pleasures. Guyau put it very well when
he said: “When I see the beautiful I want to
be two.”! The enjoyment that one experiences in
the contemplation of a work of art is one of those
very rare enjoyments which we love to share with
others, or to experience in common. The more
numerous are those who share in an emotion of this
kind, the deeper it is in each, and that because of the
repercussion of the emotions of others in oneself.
Then is produced in fact one of those phenomena of
sympathy which are the point of departure of a new
order of tendencies—the altruistic tendencies.?

62. The Altruistic Tendencies.®

Sympathy in its rudimentary form is nothing more
than a physiological and mental adaptation to a fact

1 Cf. Guyau, Problémes de I’ Esthétique Contemporaine.—TR.

2 Cf. Ribot, 0p. cit., chap. x.—TR.

*Ribot, 0p. cit., chap. iv., ““On the different and conflicting degrees
‘ism;” vide Sorley, op. cit., p. 143.—TR.
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of emotional expression in another.! The animal is
not incapable of experiencing its effects; man ex-
periences them much more keenly because his mind
is simpler, and his spontaneous reactions are less
obstructed or inhibited by reflection or by counter
associations of an empirical origin. In the presence
of a being exhibiting keen pleasure or pain, the
intelligent and “ naive” animal (if I may use this word
of the being in whom are absent the “antagonistic
reductives,” which ordinarily place an obstacle in the
way of suggestibility or credulity) permits its clear
consciousness to be invaded by the, from that
moment, very lively representation of the emotion
of another; and in virtue of the well-known law in
accordance with which the preponderant image pro-
duces the realisation of the corresponding move-
ment or system of movements, we see the spectator
of the pain of a fellow-creature either betray signs
of similar pain, or, at any rate, place himself where
he can avoid the cause of the pain. In the same
way he who is present at the experience of another’s
joy, if he is a simple soul in whom jealous senti-
ments have not made their appearance, cannot fail to
share that pleasure, even although he may not know
why his fellow is rejoicing. Many acts of devotion
and of heroic self-sacrifice are due to a sympathy
as instinctive as it is elementary. How many men
throw themselves into danger, blindly and without
reflection, to help beings whom they do not know,
who have never inspired them with affection, simply
from the effect of the sympathetic impulse!?

! Lloyd Morgan, Introduction to Comparative Psychology, p. 321;
tb., Psychology for Teackers, p. 234 ; James, 0. cit.,ii. pp. 410, 411.—TR.
2 Ribot, 9. cit., chap. iv.
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At this first stage, at least, there are really no
altruistic tendencies; there are only disinterested
impulses. Whatever La Rochefoucauld! and his
disciples may say, real disinterestedness exists;
but it is sometimes prior to every calculation and
reflection, spontaneous, and almost unjustifiable by
the light of cool reason. All that education can
do is to strengthen it by declaring it in conformity
with certain exigencies of practical reason. The
development of the intellect tends on the contrary to
eliminate it, to replace it by a fundamentally egoistic
calculation of the interest that one may have in
doing good to others, of the advantages that one
may expect for oneself if one shows oneself dis-
interested.

The love of others does not become a tendency
really distinct both from primitive sympathy and
the egoism developed by reflection, until the age of
puberty, when there is in the organism what we
may call an overflow of energy, an excess of vitality.
The necessity of self-sacrifice without selfish after-
thought is then clear. That is the moment of
chivalrous enterprises, of generous dreams, of illusions
which are sometimes ridiculous, of hopes which
are sometimes chimerical—illusions and hopes
which always denote something more than serene
self-confidence, and the keenest desire of living
the widest and the most complete social life that
is possible.?

Sexual love is only a means to a higher end—

11 y a quelque chose dans les malheurs de nos meilleurs amis qui
ne nous déplait pas.— Proverb.—TR.

2 Cf. Mercier, Sanity and Insarity, pp. 208-212; Chamberlain,
The Child: A Study in the Evolution of Man, pp. 411-415.—TR.
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procreation, and the love of children. When the
man has reached the stage of gathering a family
around him, he no longer lives for himself but for
his belongings, and in his devotion at all times to
those who are nearest and dearest to him he is
going through the apprenticeship to social life with
its implied devotion to the collective interest.

Thus the social tendencies have two principles in
the individual nature, spontaneous sympathy and
love, impulses and needs which are each of a psycho-
physiological nature, and can only lead to failure
in the case of abnormal or incomplete beings.
The development of the social tendencies produces
the spirit of family,! the spirit of association, the
spirit of sect, civic virtues, urbanity, patriotism,
humanitarian aspirations, noble political passions,
etc.—varied sentiments which play the most im-
portant réle in moral deliberation, and which are
most often in opposition to the egoistic tendencies, to
the preservation and development of the individual
being, tendencies themselves opposed to one an-
other in so far as they are defensive or offensive,
conservative or reforming.

The complete development of the social senti-
ments takes us farther and farther away from selfish
individualism.

63. Generosity.

To live with one’s fellow-creatures, and to get
from them as much as one can, and to pay them as
little as possible in return, is the aim of the intel-

1 But vide Ribot, 0p. cit. p. 285: *“ A high development of the social

tendencies has only been possible through the suppression of the family
tendencies.”—TR.
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ligent egoist, of the man who has grasped the idea
that we can only secure happiness for ourselves in
a society by making some sacrifices to the interests
of others: such a man carefully calculates what his
devotion to the public good, and what the services
he renders to his fellow-creatures, will bring him in
return, and he does nothing for which he will not
receive an equivalent; he is well armed for the
fray, but he lacks something that is human—
generosity.!

Guyau,? from a purely naturalistic standpoint,
clearly saw that “life has two faces: on the one
hand it is nutrition and assimilation, on the other
production and fecundity. . . . To spend on others
what the social life demands, is not, when all is
said and done, an individual loss; it is a desirable
aggrandisement and even a necessity. The object of
life is radiation.” Egoism corresponds to nutrition
and altruism to reproduction; there is perhaps even
more than a correspondence: the need of assimila-
tion dominates the whole sphere of economics;
it is this need which induces man to employ
himself in every kind of industry, which leads
to competition and discord; but the need of re-
production, of child-bearing, of giving, of radiating,
comes from the very first to counterbalance
the effects of the other natural need; and it is that
which has, in the origin of civilisation, been the
cause of games and holidays, and from which has
arisen art and religion ; this it is which gives rise to
animal and human sociability.

M. Espinas has shown how “animal societies”

1 Spencer, Principles of Psyckology, chap, viii.
2 Esquisse d’une morale sans obligation ni sanction.—TR.
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founded on the instinct of reproduction, on the
care to be given in common to the young, may in
many respects be compared with human societies.
Love, in its origin, is pure disinterestedness, ab-
negation, joy in spontaneous, natural, irreflective
sacrifice. Sexual love is the very antithesis of
utilitarian calculation. Paternal or maternal love
in animals is even quite the opposite of egoistic
prudence. Civilisation has no doubt, side by side
with the power of reflection, developed in humanity
self-love and the tendency to make of oneself the centre
of the universe; but to an ignorant reflection which
encourages a foolish pride, we may more and more
oppose a scientific reflection which discloses to man
his insignificance and makes him conscious of his
vanity. What thinker who, realising his lack of
influence on the world, his humble origin, what-
ever is accidental in his success, or illusory in
the gratification he experiences in “ believing himself
to be some one,” does not feel himself bound to
surrender an unjustified egoism? Does not much
knowledge restore to us what a little knowledge
takes from us—a proper humility and a greater
respect for others? If we do not allow ourselves
to be misled by a false conception of our ego, we
find generous sentiments spontaneously growing
within us, which urge us to help others, to give
without the hope of return, and to sacrifice
ourselves without the hope of reward. And in pro-
portion as we attain a higher degree of mental de-
velopment we begin to feel a desire for expenditure,
uncalculated action, and disinterested activity.

As Guyau! says, “There is in lofty pleasures a

1 0p. cit.
9



-

130 THE MORAL TENDENCIES.

force of expansion ever ready to pierce the envelope of
our ego. In their presence we feel we are insufficient
to ourselves, and only act in order to transmit them,
just as the vibrating atom of the ether gradually
transmits the ray of the sidereal light which crosses
it, and of which it retains nothing but a transient
vibration. It is our whole being that is sociable ;

~ life does not recognise the absolute classifications

and divisions of the metaphysicians and logicians ;
our being cannot, even if it desired, be completely
egoistic.”

64. Sociability.!

The force of vital expansion is thus the natural
foundation of sociability; the modifications of this
force constitute the generous sentiments which cause
men to become not only “invading but invaded,”
which prevent them from remaining content with
the maximum of assimilation, which induce them to
refrain from appropriating for their own benefit the
greatest amount of good, and assuring for themselves

the greatest number of advantages; as soon as they

feel themselves in possession of some joy, some good,
or some advantage, they endeavour to communicate
it to their fellow-creatures and to share it with them.
“We have more tears than we need for our own
sufferings, and more joys in reserve than our own
happiness justifies.”? Only depressed, congenitally
weak, and impotent beings fall back on themselves;
they have no more energy than is needed for their

1 For Guyau's doctrine of the expansion of life'as a principle of

ethics, art, and religion, vide Fouillée, La Morale, L’Art, et La
“gion d’Apres M. Guyau, and The Westminster Review, April

" 0. 394 ¢f seq.
au, op. cit.
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own subsistence; they are always suffering from a
want of vital energy, and therefore lack sociability.
But in all those to whom good health and vigour
permit a normal life we see generosity increase and
decrease with the exuberance and harmony of the
vital processus. The more pleasant life is, the greater
is joy, and the greater also is generosity.

The normal man is therefore generous, and #pso
facto he begins to be a social being. But more is
required. Sociability is not only the aptitude to
live with one’s fellows, and to share in common
one’s prosperity, advantages, troubles, and joys. It
is also an aptitude to submit oneself to a common
rule, and to live a regular life according to the
prescriptions imposed upon all by all.

Perhaps I have not hitherto insisted sufficiently
on this mark of sociability which springs from an
essentially rational tendency. There are in society
two opposite tendencies, the one to imitation, the
other to innovation. If we wish to explain in a
satisfactory manner the synergy of individual
changes from the point of view of collective
modification, we must place above these general
appetitions a tendency to impose on others, and to
accept from others rules of common and even of
individual conduct. '

In fact, what are the beings who do not re-
cognise the authority of such rules, who are always
in a state of revolt against all authority, and profess
to obey themselves alone—i.c., to follow their own
caprices? They are the diseased, the unstable,
those who have no self-control, who are without
the inhibitive force which enables them to co-
ordinate their tendencies and to systematise their
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different states of consciousness. They are con-
sidered unsociable, not simply because they do not
submit themselves to the domination of law and rules
at present established by the State and the com-
munity, but rather, and on juster grounds, because
they cannot bear the yoke of any law, of any power,
even of their own reason. They give way in the
presence of strong restraint, but only for a moment;
they imitate, and sometimes very easily, but they
imitate in turn irreconcilable models. Therefore,
neither compulsion nor imitation can give them
sociability; they lack a normal tendency. It goes
without saying that this new aspect of sociability,
due to legality, although by itself it may have
the effect of establishing the greatest uniformity
in the sentiments, tendencies, and acts, is not at
first blended with the spirit of obedience, but is
much more akin to mean servility, of complaisance
to the powerful, whoever they may be, which is a
sign of weakness, and is the almost exclusive mark
of the domestic animal; later, it does not exclude
tendencies to innovation, to freedom of mind, and
to action relatively original. It forbids eccentricity
and unbridled originality, which would prevent men
from coming to a common understanding on art,
religion, politics, just as on any other way of looking
at the facts of existence or of solving practical
questions. It is an insuperable obstacle to moral
anarchy, but it must not become a cause of routine
or social stagnation. It causes in every environment,
at every stage of civilisation, a common spirit whose
conceptions and artistic tastes, whose fashions and
simplest customs, ought to bear its mark; but it
must also be reconciled with the first characteristic
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we have recognised in sociability : the characteristic
of generosity which arises from the tendency to
make our fellows share in the pleasure we experience,
the good we enjoy, and the state of mind in which
we are.

The spirit of obedience to a common law, and of
conformity to collective prescriptions may serve as
an “antagonistic reducer ” to the spirit of innovation
which sometimes is the cause of an unlimited gene-
rosity. It is only by making the synthesis of the
two tendencies that we can attain the conception
of that sociability which may henceforth be defined
as the aptitude to live in common according to
the same rules, but in such a way as to make all
share as much as possible in the advantages and the
joys which are assured to each by the degree of
perfection which each has attained.

65. Tendency to Social Organisation.

A still higher degree of sociability may be at-
tained by the superior being who feels within him-
self enough force, talent, and energy to devote
himself to the work of social organisation.

We might take up again, with considerable modi-
fication, the Leibnitzian conception of a perfect being,
organising the world in such a way that the greatest
harmony of the greatest number of elements is the
result. It is enough to transpose from the divine to
the human this idea of creative activity; to say that
each of us, in so far as we are reasonable, aspires to
become the organiser par excellence ; that the aim of
moral activity is in truth of the architectonic order;
is it not therefore natural to conceive of the obliga-
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tion to labour, like so many terrestrial gods, in the
building up of a work whose scope is outside our
individual sphere, our environment, and our age?

The most intelligent child in the village endea-
vours to organise the heterogeneous band of his
companions; not only does he try, as so many
psychological moralists have pointed out, to im-
pose the same rule of games upon all, to submit
all to a strict observation of certain principles of
conduct, but he forces himself to govern, to dis-
tribute the functions and roéles, to co-ordinate,
organise, and systematise.! Adults do the same. -
The whole of humanity has ever been in search
of an organising power from the earliest moment
of its existence as a reasoning species. Govern-
ments are not artificial organs, the arbitrary crea-
tions of the imagination, “inventions ” which might
never have been “ happened on”; the idea of govern-
ment, inseparable from that of conduct, rule, or moral
law, is one of the fundamental data of practical reason.

The duty of organising human society and of
systematising social life was observed before it was
known. This duty appears more and more to every
reasonable being as incumbent not on this or that
member of the social body in particular, but on every
member of the sovereign body, that is to say on every
citizen.

To sum up, we see superimposed on tendencies
to pleasure, happiness, and individual and collective
utility, tendencies to intellectual and asthetic
pleasure ; and finally sociability, a complex tendency
which embraces altruism, the spirit of sacrifice,
the spirit of solidarity, of discipline, of obedience

! Vide Chamberlain, op. cit., chap. ii.
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to laws and to generous innovation. All these
tendencies, far from being incompatible, form a
system in the moral being.

Iv.

THE MoRAL INDIVIDUAL.

66. The Psychological Ideal and Moval Firmness.

A man cannot be fully moral if he does not realise
the psychological ideal in the widest possible measure.
But to attain this higher degree, viz., morality, he
must begin by having a healthy mind.

Now normal systematisation consists in the stability
of certain tendencies which do not prevent the ap-
pearance of others, but which give to them as it
were the characteristic colouring of the person who
manifests them, and which in particular bring it about
that the successive appetitions of an individual form
a continuous series, the different terms of which are
closely linked together, and in some measure summon
one another. These tendencies which constitute
the essential character of a being can only be very
general, and their object very indeterminate. One
subject has a more marked tendency than another
to remember sounds or colours (auditive or visual
types), to associate ideas by contrast or resemblance,
to experience violent or joyful emotions, and to
act slowly or quickly; but such features of the
character, if they sometimes predispose rather to
activity than to speculation, to art than to science,
none the less may not prevent us from experiencing
scientific or artistic pleasure as well as happiness
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in certain social, friendly, or family relations. If
they cause attention to be attracted to and to be
maintained on objects of art rather than on con-
ceptions, or on business, they do not prevent the
mind from understanding arguments, from finding
pleasure in discussion, in deduction, or in absorption
in affairs.

What is of importance to the normal develop-
ment of the mental functions is, that there shall be
no breaches of continuity in the mental. activity,
breaches due to a juxtaposition of successive
tendencies or inclinations without a mutual bond.
Now the succession of states of consciousness is by
itself, and by itself alone, the source of lively
satisfaction, of psychological pleasure, if we may
say so, when it is effected without violence or
sudden shock, by a sort of interpenetration of the
sentiments which takes place in the unoccupied
consciousness. Is not this pleasure the index of
the normal state par excellence, and ought it not
to be sought by the moral agent, and in the first
place from the point of view of his personal satis-
faction, in so far as he is a purely psychic being ?

For its production, a certain firmness is required.
In fact what usually is harmful to mental continuity is
that the mind is given up defenceless to every kind
of influence, buffeted in every direction, incapable
of introducing order into its representations, of
effecting complete syntheses, of following an argu-
ment, or of maintaining in predominance certain
tendencies; of avoiding the violent emotions and
the painful and disturbing sentiments, which are
the “emotion-shocks” of which Dr. Janet has so
clearly shown the dissolving power.
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When the tendencies are closely grouped they
oppose every mental disturbance as a permanent
obstacle, they give to thought, to sensibility, and
to activity, a solid foundation; the individual be-
comes master of himself and has a strong character.

Nothing is therefore more necessary than firmness
of character (and therefore strength of will) for the
normal adaptation of the being to its environment.

“ Morality is the person itself; therefore we al-
ready find traces of it—I mean the elements and
the foundation—in a rich strong nature, in what
one calls a temperament, a character. On the
other hand a mobile nature, impressionable and
vivacious, that is attracted by contrary emotions in
different directions, a mind without consistence and
without foundation, mens momentanea, lacks moral
aptitudes. It must be absolved from evil, but we
must also refuse to it the attribute of good. There
is therefore a natural morality, the conformity of
tendencies to some restraint, whatever it may be,
or simply to their constancy.”!

While the monomaniac is led to create for himself
an imaginary world in which he thinks he lives, and
which prevents him from feeling keenly the sufferings
involved in his lack of adaptation to his environment,
and while the stubborn man is unhappy because he
does not know how to vary his circumstances, the
man who is gifted with a strong will reacts on ex-
ternal stimuli in an appropriate manner, although
his reactions always bear the mark of his character;
the course of his states of consciousness loses none of
its continuity, although the external circumstances
vary, and that, even when they are modified in the

v Cf. Dugas, Kevue Philosophique (1897), t. xliv. p. 398.
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most quaint or unexpected fashion. He it is who
“knows both how to submit to circumstances and

how to utilise them for his ends.! Not only is he
impelled on occasion to direct the course of events,
but he lacks nothing of that indispensable art which
consists in bowing to the exigencies of the environ-
ment ; instead of letting himself be disconcerted or
frightened by a rude shock, he takes time to bring
himself into harmony with himself and with what is
external to him.

And so the moral being is not accessible to fear,
to anger, or to those violent sentiments which betray
weakness of will. He does not experience those ex-
aggerated and sympathetic emotions of which a more
or less delirious enthusiasm, and a more or less de-
pressing and morbid pity are composed, and at the
same time does not show himself hard to others to
the point of cruel and indifferent coldness; he keeps
his sang-froid in the presence of great pain, he knows
how to be severe to those who deserve no indulgence,
and for whom love is another name for severity. He
knows how to keep himself from the “moral con-
tagion ”” which causes panics as do great waves of joy
or collective grief; far from being impassible like the
Stoics of old, he lets himself go in the presence of
joy, and he can experience sadness, but always with
moderation.

67. Moderation.

The Aristotelian theory? of the relative mean
between two extremes is based upon a very exact

1" Res mihi, me rebus, submittere conor (adapted quotation).

* Ethics, Book Il., chap. ix.; Sidgwick, History of Ethics, pp.
58, 59.—TR.
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observation of the conditions of normal sensibility.
For a sentiment, or for a succession of sentiments,
to produce pleasure, the tendencies, which are among
the constituent elements of every sentiment, must
be strong enough to determine a complex and well-
ordinated psychic activity. But it is necessary in
addition that they should not be so violent as to
render the subject insatiable, devoured by desire
for impossible or unrealisable gratifications. They
must not destroy or eliminate other perfectly normal
tendencies, whose disappearance is not unaccom-
panied by pain. They must therefore be counter-
balanced and moderated by appetitions, or by
‘contrary inclinations which lack neither intensity
nor duration. Voluntary attention ought, if need be,
to give these inhibitive tendencies of violent passions
the intensity and the duration which they lack.

Temperance thus becomes one of the means of
realising the normal psychic life. It is difficult
at first to be temperate under all circumstances;
but self-control, like every other act, may become
habitual, and demand after a lapse of time less
effort. We see people in whom the appearance of
a tendency is immediately followed by an effort
made in some way to control themselves, not to
yield to an appetition until after examination, and
that is one of the effects of a temperance which has
become habitual.

And this temperance, which engenders prudence,
moderation in opinion, and wise deliberation before
action, may always have its inconveniences; not
only may it become distrust, cowardice, or a
tendency to inertia, if the possible tendencies to
eagerness and enthusiasm are too energetically
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opposed, but it also may be harmful to those fine
impulses of courage, of confidence, of love, etc., which
are capable of adding to the dignity of man, and of
yielding great pleasure without any admixture of
pain. Passion is not always evil, and it has been
wrongly defined as perverted inclination. There are
noble passions indispensable to the unfolding and to
the manifestation of genius and talent, and no less
necessary to moral actions of the widest scope. Will
it be maintained that intellectual or moral genius
is an abnormal thing and akin to madness? No
doubt many geniuses and many talented individuals
pay for their fertility by a precocious neurosis. No
doubt mental over-activity in a particular domain is
injurious to mental equilibrium, and may lead to
disorder in the psychic system;! but there may
exist, or at least one can conceive of the existence of,
an exceptional fertility of the intellect and the will,
which is not abnormal and which does not prevent
one from speaking of temperance in genius; for it
is precisely at the moment when a tendency takes
exceptional scope that the greater need of an
“antagonist reducer” 1is felt, in order that the
limits of the normal may be attained without being
exceeded, in order that genial eagerness may not
become morbid excitement, and a fine passion may
not be transformed into an acute mania.

Temperance is therefore a quality of the moral
being, whether he be an ordinary or a superior man;

1 Cf. Grasset, Confdrence sur le Génie et la Névrose, Montpellier,
1899 ; Ribot, 9. cit., pp. 360-364, 437 (degeneration a necessary con-
dition of high mental originality, ‘‘genius a neurosis ”’) ; Mercier, 0.
cit., p. 181 ; Féré, The Pathology of the Emotions, chap. xx.; Chamber-
lain, op. ¢it., p. 45; Lombroso, 7#%e Man of Genius, passim.—TR.
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it is his first guarantee of continuous pleasure and
happiness.

But, like all the other qualities which are con-
nected with strength of character, it aims rather at
psychological health than at morality properly so
called. If the latter has for its necessary conditions
the equilibrium of the mind, mental continuity, the
cohesion of essential tendencies, we cannot always
say that these are the only conditions sufficient for
good conduct. Remarkable determination, excep-
tional constancy, perfect lucidity, and a kind of
sanity of the mind may be found in crime and in
immorality. But the sanity of the great criminal,
whose conduct is quite consistent, is the sanity of an
inferior mind. This being is normal if we consider
it in isolation, and if we judge it by psychological
criteria; but it is no longer so if we consider it from
the sociological and moral point of view. In fact, it
lacks certain tendencies whose dominion over the
mind assures the exact correspondence of the psychic
and moral health.

For a man who is exempt from neuropathic
troubles and from psycho-pathic disorder to be a
moral being, he must have certain habits of thought
and action which reveal the constant play upon his
will of higher tendencies, of sentiments such as the
love of the true and the beautiful, and above all
of those aptitudes to life in common to which we
have given the name of sociability.

68. Virtue and Truth.

The moral virtues are the natural consequences of
the prominence in the mind of these lofty appetitions,



I42 THE MORAL INDIVIDUAL.

systematised in such a way that it is difficult to be
ruled by any one of them without being at the same
time ruled by all the others. The Stoics used to say
that virtue is one,! and that if we lack one moral
quality we lack them all. In spite of the obvious
exaggeration of this statement, they were right; for
real morality only exists for him who has reached
the summit of a hierarchy of tendencies and corre-
sponding habits, which support one another and
condition one another, both in their appearance
and in their survival of the effort that gave birth
to them.

We begin to be virtuous by acquiring, through the
proper exercise of the intellect, and through scientific
culture, a persistent tendency to search for truth, to
avoid error, and to detest falseshood. The cult of the
true is a condition of morality. What, in fact, would
be the individual in a perfect social system, who
should commit error, spread it abroad, act upon it,
and urge others to act according to erroneous
maxims? If he were honestly self-deceived, he
would lack sanity from the psychological point of
view, and we should have to cure a misguided mind.
But if he lied, and led others into error knowingly,
with persistent bad faith, he would constitute
a factor of trouble, of disintegration, a morbid
element which would have to be eliminated from
every community which had for its end moral
perfection. :

For error and falsehood are hostile to rational
systematisation. Truth is one of the ends of social
activity, because it brings the thoughts into agree-
ment and leads to the stable communion of minds.

1 Mackenzie, gp. cit., p. 222.—TR.
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It is also one of the loftiest of the ends of individual
mental activity, because it alone furnishes a solid
basis of well co-ordinated action, and of action
that leads to success. Without the possession of
truth the best intentions are in vain, the will lacks
clearness, conception and deliberation are deprived
of their normal bases; there is no longer any moral
value in the agent, contrary to the opinion of those
who have induced themselves to believe that inten-
tion is in itself all that is required.

69. The Cult of the Beautiful.

We acquire a higher degree of virtue when we
unite to the love of the true the development of
xsthetic sentiments.

These sentiments, at any rate when they are free
from admixture with the emotions and with tend-
encies of an inferior order, cannot fail to have a
happy influence on conduct. The search for the
beautiful is not unrelated to the search for the
good, and that is why good actions are so often
called beautiful actions. No doubt there is in this
terminology a possible confusion, because facts of
the moral order have a particular beauty which
may arouse admiration without thereby responding
to an asthetic taste; but it is none the less true
that in many cases it is because they satisfy our
desire for order, harmony, and beauty, that acts
which have a moral value are declared beautiful.!

With the exception of the Stoics and of Kant,
moralists have too rarely insisted on the moral
effects produced by the desire of accomplishing

’ ! Vide above, Section 59.
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noble actions corresponding to asthetic tendencies,
and that this desire may lead to felicitous results in
human conduct. Sometimes there are acts which
displease us, lines of conduct which are repugnant
to us, because a certain beauty is absent from them.
Moral rectitude is rather like a line in architecture
which pleases the eye because it does not demand
from it too much effort, and because it enables the
eye to embrace considerable diversity; we like to see
the development of a series of actions which, being
different and tending to different ends, have never-
theless a common characteristic, and in all of which
the same deep sentiment is revealed.

Disinterestedness with respect to all the material
advantages or ordinary ends of our actions, is often
only possible by the aid of the zsthetic interest
which certain means or certain ends present to us.
We then almost attain complete disinterestedness
without however realising it. Besides, to realise it
would, no doubt, be pernicious and fatal to action,
while to approach so near to it incontestably gives to
conduct the seal of an elevation pre-eminently human.

The refinement of asthetic tendencies, the purity
of corresponding pleasures, can only contribute to
the refinement of the tendencies which determine
our action. To accustom one’s self to admit as far
as possible what is really beautiful in contemplation
and in conduct, and to repel with energy that in
which ugliness causes a painful impression, was one
of the first principles of Greek morality, of the
morality sanctioned by the most ancient, the most
free-minded, and the most attractive race of an-
tiquity.

Why should the good necessarily assume an austere
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aspect ? Why should we seek to deprive it of every
attraction, and especially of that asthetic attraction
which only exists for human nature, and is the
greater in proportion as one appeals to the most
elevated minds? The beautiful no doubt is not
always the good. One may not even trouble one’s
head about the good while admiring the beautiful;
but why should not the good be beautiful? The
charitable act of a man who lifts up out of the mud
another who is in rags, emaciated, wounded, and
repulsive—would not this act, if it made part of a
series of actions of the same kind, attract our @sthetic
sense, struck by the harmony which the different
stages of this conduct present to one another, and to
the rest of the existence of an honourable man ?

‘What is the characteristic of the beautiful? To
give a sensible presentation of an idea by exhibiting
it as the unity of the richest diversity of concrete
elements—that is the answer of Leibnitz, Kant, and
Hegel; and if the answer is incomplete it none
the less furnishes one of the principal elements of
a complete answer. Now does not conduct mani-
fest by a diversity of concrete elements, by acts, the
unity of an idea, of a principle, of an ideal, and
ought it not therefore to be always beautiful ?

We may add, if we wish, to the response given by
great philosophers, the answer of the psychologists
and of the sociologists, who see in the beautiful the
triumph of man over the obstacles placed in the way
of the realisation of its conception,—the expression of
social, religious, or political ideas, so far as religion
and politics furnish the subject of the commonest
thought,—the manifestation of original power that
strikes us by the novelty of a synthesis which is bold

10
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and yet not too bold, and which does not displease
us,—the wealth and exuberance of life giving birth to
amusement, adding luxury to well-being, generosity
and expansion to the struggle for existence. Is there
not something in all these conceptions of art, held
by Spencer, Guyau, Tarde, and so many others,
that finds some correspondence in the loftiest moral
actions, actions which are the flower of human
activity ?

And does not this prove that the asthetic sen-
timents ought to be cultivated, developed, and
carried to their highest degree of power in the being
of whom we wish to make a moral agent, in order
that his conduct may be, to the highest degree,
@sthetic ? The sentiment of the beautiful and of the
sublime ought not therefore to be wanting to a man
who is tending to realise a human ideal.

According to M. Chabot,! it is only in the &sthetic
conception of the good that the moral subject “may
be taken as a whole,—sentiment and reason, imagina-
tion and will,—and may devote all the forces of nature
to the work of morality.” A good action is that
which under the dominance of duty is known, felt,
and carried out as the most beautiful possible. The
good man is an artist who has no right not to be one.

But, as we have seen on many occasions, he is an
artist who is working at a social work, at a work of
solidarity which requires devotion; and displaying
not accidental devotion, but constant sacrifice of
himself to others. The virtues of the father, the
mother, or the brother in the family, those of the
artisan in the workshop or in the factory, those of
the citizen in the town or in the State, those of the

1 Nature ot Moralité, Alcan, 1897.
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individual in humanity, are greater in proportion as
the different social functions are more regularly and
more disinterestedly performed, with a greater eager-
ness to be aiding in a moral work, with more success
in the incessant struggle against the natural or arti-
ficial difficulties which are an obstacle in the path
of human progress.

The moral being is thus, in short, the man who
endeavours to preserve for himself or to acquire
health of mind, to develop all his aptitudes to a wide
and fruitful life, to labour on behalf of social order,
and of the complete @sthetic and rational organisa-
tion of humanity. This being is virtuous, and he
deserves happiness.

70. Joy.

We ought in fact to give to joy and happiness a
place in moral activity. Man cannot give up joy
without doing an outrage to his nature, without con-
flicting with his dearest desires; if he does renounce
it he is in most cases urged thereto by fear, either the
fear inspired by a master whom one obeys with
resignation or with sorrow, or the fear of ultimate
suffering out of all proportion to the pleasure
actually experienced.

We must therefore discover everything that is
likely to procure for us the greatest joy that we can
experience. In the hope of obtaining greater happi-
ness, we renounce certain innate or acquired tend-
encies; but this greater happiness must be definite in
order to exercise a greater attraction; it must really
be the greatest possible for the normal being, in
order that in his search the individual may have .
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the assurance that nearly all his fellows recognise
the practical value of his objective maxims, approve
of him, encourage him, and will help him if required,
and in case of need and under similar circumstances
will act in a similar manner.

Moral action therefore depends on the establish-
ment of a hierarchy of joys in conformity with the
tendencies of human nature. But we may experience
pleasure in the accomplishment of habitual acts,
which primitively have been accomplished under
constraint, and then with habit have become the
substance of real needs; so that a tendency to
perform these acts is gradually formed, and becomes
stronger and stronger; so that eventually the sub-
ject would experience pain in not being able to
satisfy this tendency, and would experience pleasure
in satisfying it.

A fortiori, there is a great number of pleasures
resulting from the habit which has arisen in time
past of accomplishing acts which were agreeable
from the outset. The consequence of this habit
has been the excessive development of the tendency
primitively satisfied, which has very soon checked or
prevented the development of more elevated tend-
encies that might have procured greater pleasures.
So that the latter pleasures only being experienced
feebly, or not at all, either appear to be of an inferior
order, or are incapable of becoming the object of a
voluntary choice.

These are the pleasures of which M. Brunschvicg!
speaks, when he justly observes that “they demand
no effort or initiative; it is sufficient for us to
abandon ourselves to the agreeable impression which

1 ¢1’ordre des joies” in Morale Sociale, p. 217.
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comes to us from without. Such is the habit of the
idle child, which can do nothing but play. . . . Itis
the imperious need of renewing the acts which were
formerly the source of pleasure, and which no longer
procure that pleasure, of avoiding every effort, of
allowing oneself to live in the repetition of easy and
uniform acts which are of but little value but which
have cost nothing.”

We readily see that the animal is in general con-
tent with such pleasure; the predominance of its
instinctive over its intellectual activity, of auto-
matism over repetition and invention, makes this
almost inevitable. It always experiences pleasure
in play, perhaps because there is in animal activity
something akin to human activity properly so
called. In play it tries to vary its pleasures, and
it costs it no effort to attain a new type of pleasure.
The search for the line of minimum resistance is not
very apparent here, to say the least of it; but clearer
is its desire of disclosing its power and of expending
it in pure waste without seeking the satisfaction of
its’ material needs, except in certain cases, which
are frequent enough it is true, in which the play
has as its object the gratification of the sexual
instinct.

In the same way the child often devotes itself to
work that is painful, considering his strength and
years, to assure himself of that pleasure which is
especially derived from the sentiment of a difficulty
overcome. This sentiment has been of great import-
ance in the intellectual and practical evolution of
man; so much so that we may see in it, as it were,
one of the constituent emotions of the asthetic
pleasure. Besides, are not the pleasure of play and
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the asthetic sentiment closely united, especially in
the origin of civilisation, to the first stage of the
uninterrupted development of an intellect becoming
more and more reasonable, and of an activity be-
coming more and more reflective, intentional, and
voluntary ?!

71. Risk and Exercise.

We must therefore make a detailed study of the
pleasure which is produced by pursuit and conflict,
a pleasure which gives rise to the love of risk
that plays such an important part in Guyau’s
moral theory. The human pleasure of search con-
trasts with the animal misoneism; in our curiosity
there is more than a desire to know how to respond
in an effective manner to our numerous needs; there
is the satisfaction of responding to a tendency natural
to man, a tendency to incessant progress triumphing
over blind resistance. The child likes obstacles, he
creates them for himself, so as to have the pleasure
of surmounting them. Can we forget this valuable
indication of an order of pleasures superior to the
restful pleasures which made such an impression on
Epicurus ?

“Once the fingers are supple,” says M. Brunsch-
vicg, “as if they were penetrated by the mechanism of
playing, once the difficulties of the craft are over-
come, then the pianist is able to set himself free to
attend to what affects the mind in playing music,
—the intellect and feeling. Instead of narrowing

1 Chamberlain, op. ciz., pp. 10-27; James, op. cit., ii. p. 427;

Ribot, op. cit., p. 198 and pp. 329 ef seg.; Guyau, Education and
Heredity, p. 164.—TRr.
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little by little the circle of activity, habit allows the
mind, assured of the docility of the organism, to do
its own work and to develop regularly; and the
more it understands the more it can understand.”

By the side of these intellectual pleasures, which
may be renewed and widened in proportion as the
sphere of the activity is renewed and widened, are
the social pleasures which also widen the field of
difficulties to be overcome, the sphere of pleasures
that a reasonable being can procure for himself. It
is therefore not a restricted, humble, and mean life—
that kind of stupor which the Epicureans called
apathy—which suits man’s nature; it is the widest
possible life, the boundaries of which the scientific,
asthetic, and social activity is incessantly moving
farther and farther back, surrounding it with mov-
ing horizons which we know must become more
and more distant, to procure again and again an
infinite number of new pleasures and new joys. To
the question, What are the inferior and what are the
superior joys? we can therefore answer without
hesitation :—the inferior joys are those which, ever
restricting the field of human activity, create needs
from which man cannot free himself to taste other
joys. Higher joys are, on the contrary, those which
never enslave man, which procure for him ample and
fruitful satisfaction, and cause him to live with the
utmost possible intensity in the widest and most
varied environment. The idea of these joys crowns
our conception of the moral ideal from the psycho-
logical point of view.
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V.
THE DETERMINISM OF IMMORAL ACTIONS.

72. Crime.

We can now understand how it so frequently
happens that men commit faults or fall into crime.
The tendencies to co-ordinate are so numerous, the
sentiments which ought to predominate have so
little sensible attraction, moral pleasure is so un-
common, and virtue so difficult to realise, that we
ought not to be astonished at the moral poverty of
humanity.

Let us then enter into detail as to the determining
causes of crime or offences: we shall see how errors of
conduct are connected with the defects of our physio-
logical, mental, or social nature, and how unnecessary
is the intervention of the vicious choice of free will
to explain the fundamental or accidental mechanism
of man.

The civil law calls every infringement of its pre-
scriptions crime or misdemeanour. Every infringe-
ment of the moral law is an offence; but while the
civil laws are clearly defined, the moral laws are often
indeterminate. We cannot even say that everything
that is contrary to the collective consciousness is a
fault, for this varying opinion of the multitude, to
which those who have a good reputation conform, is
not always such as should be respected or even faith-
fully followed, since it sometimes issues in incon-
sequences, and owing to its variations what was
forbidden yesterday is legalised to-day.
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By what mark then is an offence to be recognised,
if we cannot always consider as a moral failure what
is a breach of the prescriptions of the collective
conscience, whether these prescriptions are always
formulated in the form of laws, or remain without
formula although still authoritative ?

Most of the actions which we regard as vicious
or defective are only considered as such because they
shock customs, prejudices, ideas accepted without
criticism, and the sentiments instilled into the multi-
tude by education, tradition, or imitation. In most
cases, that which is considered as obligatory takes
its necessity from the custom which transforms into
rigorous duties transitory and often equivocal rules
of conduct. Since the duty is not easy to determine,
the fault is also difficult to define. So far, we have
always reasoned on the hypothesis of a moral
necessity to act according to human nature both
psychological and sociological, and to give in con-
sequence a rational continuation to the natural de-
velopment of our being—granting that it is impos-
sible to adopt a line of conduct which does not
take into account the requirements of human
nature.

Fault may therefore be defined in a very general
manner as every action contrary to our nature and
to social evolution. Vice is therefore the habit of
realising acts which are related to a conduct to
which the psycho-sociological study of man can give
no sanction. But these ideas are in both cases still
too vague.

Conduct must be systematic. 'When we speak
of a line of conduct, we are as a rule expressing
by means of a metaphor the bond which exists
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between the different stages of an activity as
methodic as the moral activity should be. Given
that moral action is a voluntary act, or the habitual
reproduction of a voluntary act, and that every act
of this nature is only such by reason of the inter-
vention of the character in deliberation and choice,
and that it therefore flows from the agent’s per-
sonality, one and identical with itself, does it not
follow that conduct ought to be one and identical
with itself, like the ego, whose unity does not prevent
complexity, and whose identity does not prevent
development ? It is the most essential characteristic
tendencies which remain identical in the agent, and
it is the manifestations of these tendencies which
remain identical in the conduct. But it is impossible
for contradictory acts to be accomplished at the
same moment, and at two different moments the
acts accomplished cannot show by their radical
opposition that they do not form part of the same
future.

Conduct, however, may be, as we have seen, at
once systematically and profoundly vicious. The man
who persists in pursuing his evil courses presents
neither mental instability nor anything abnormal
from the psychological point of view. The mark
of his bad conduct will therefore no longer be a
fault of intrinsic systematisation, but an incurable
discord with the state of society in which he lives.
No doubt it may happen that a man of the highest
moral worth, a Socrates, for example, may find him-
self out of harmony with the social system of his
time; but the discord is but transitory, and it is
bound to disappear with the improvement of an
environment which at first is unsympathetic, and
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then, little by little, places itself in harmony with
the conduct of the virtuous man. Even if harmony
is not always established, at any rate it can always
be established; and the sociologist who knows
the determinism of social facts, who can foresee,
as far as one ever can foresee, the course of events,
may assert that conduct is good when it can be
reconciled with one of the possible social systems
in the near future or in a future which at the present
moment is in the way of realisation.

Conduct is therefore reprehensible, because it is
either intrinsically unsystematic, contradictory, or un-
co-ordinated, now or in its future, or because it is in
contradiction with the psychological and sociological
laws of nature and of the future. Because it is such,
we may assert with the utmost confidence that it
deprives the agent of a lasting happiness, and of that
moral joy which, as we have defined it, can never
destroy the aptitude for higher joys.

We shall now go into detail, and endeavour to
discover the causes of the immorality which is re-
vealed by offences.

73. Crime and the Criminal.t

Shall we class faults according to their gravity
from the legal, from the psychological, or from
the sociological point of view? For these three
points of view are different. The fault in the eyes
of the legislator and the judge is grave or light,
according as it more or less chills the social con-
science—that is to say, as long as it conceals a

! Galton’s Human Facully, p. 61.
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will in more or less marked opposition to the collec-
tive sentiment, tradition, morals, and to the spirit
of the law. But the consideration of these senti-
ments, of these traditions, and of this spirit partakes
of an eminently conservative tendency; this is be-
cause the care of preserving ancient customs was
predominant among the Jews; and at Athens, for
instance, they compelled Socrates to drink hemlock
and stoned the reformers, although their acts may
have hardly been considered serious from the moral
point of view.

An offence in the eyes of the sociologist is only
serious when, as we have seen, it risks the destruction
of the social equilibrium and the continuity of the
collective future; in the eyes of the psychologist it
is only serious when it is injurious to the mental
well-being, the stability of the mental life, and the
regularity of the psychic evolution. The moralist,
who has the interests of both the psychologist and
of the sociologist to bear in mind, cannot make
an abstraction of the person, and if he cannot
abstain from considering the individual in the
social environment, he cannot do otherwise than
see the act in the agent, and conceive of the action,
on one side with its social effects, and on the
other with its psychological and sociological
factors.

That is why, instead of classing crimes and mis-
demeanours according to the gravity attached to
them by the law, or even according to the social
institutions injured by the delinquent, contemporary
criminologists endeavour to make a classification of
criminals. Lombroso! makes of the criminal an

! Havelock Ellis, 0p. cit., p. 36.—TR.
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abstract being, analogous, as Ferri remarks, to
Quetelet’s ‘“average man.” His delinquent is a
synthesis of the vices, faults, aptitudes, deformi-
ties or anomalies observable in the different types,
different enough for us to oppose to the illus-
trious Italian anthropologist the work of Gall,
Frégier, Ferrus, Despine, Maudsley, Morselli, Sergi,
and Ferri, among the numerous band who have tried
to establish a classification of criminals. Gall dis-
tinguished between the impulsive and the instinctive,
originally vicious; Frégier, in his reflections on the
memoirs of Vidocq, separated the professional from
the chance or necessitous thief. E. Ferri recalls
the enumeration made by Du Camp (without any
scientific basis, let me remark), of the many varieties
of the low-class thief and the swell mob. Ferrus
classed delinquents according to their intellectual
development: 1, those who have moderate intelli-
gence and bad congenital tendencies; 2, those who
have ordinary intelligence, but are only addicted to
debauchery, vagabondage, and crime from mental
inertia and weakness of the moral sense; 3, those
who from defective cerebral organisation are unfit
for any serious occupation, whether they are per-
verse, energetic, or intelligent, doing wrong in a
systematic manner, or those who are vicious,
obtuse, and incapable of resisting evil impulses, or
finally, those who are criminal without having any
notion of the nature of their acts. Despine drew a
distinction between criminals cool, impulsive, morally
abnormal, with or even without mental alienation.
Huret, who has made a special study of convicts,
divides them into three groups: the non-vicious, who
have acted under the influence of a violent and
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sudden emotion; the rebels, who are masters of the
art of crime; and those who are dull and brutalised,
and who are sometimes dominated by their more
fundamentally vicious companions.

Ferri has endeavoured to show the existence of
two great classes of criminals—the criminal born,
the incorrigible, in whom crime is a habit, and the
occasional delinquents, in whom the anatomical and
psycho - pathological characteristics of Lombroso’s
criminal are more or less absent. In 1880 he pro-
posed five categories connected with the two prin-
cipal types—the insane; the criminal born; habitual,
occasional, and impulsive delinquents.

M. le Bon has also established the existence of
two fundamental classes, that of criminals of here-
ditary disposition (criminal-born, impulsive, of
weak character, and intelligent, but deprived of
moral sense), and that of criminals in conse-
quence of an acquired lesion of the moral sense
(through alcoholism, general paralysis, cerebral
lesions, etc.).

M. Laccassagne distinguishes between criminals
by sentiment or by instinct, vicious from heredity or
acquired habit, occasional or impulsive delinquents,
and insane delinquents.

It is useless to multiply the analyses of so many
classifications made from so many different points of
view, among which those of Maudsley, Garofalo,
Sergi, Yvernes, are distinguished by etiological,
psychological, or sociological considerations which,
taken separately, have an importance of their
own.!

1 Vide a complete and impartial exposition of these theories in Ferri,
Sociologia criminale (4th edition, 1900).
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74. Classification and Descriptive Summary.

From their comparative examination, says E.
Ferrij, it follows: first, that we must give up the old
conception of the criminal of uniform type; second,
that the distinction between the occasional criminal
who may be cured, and the delinquent by instinct
and by hereditary tendency who is incorrigible, is
generally accepted, as well as the subdivision into
occasional and impulsive delinquents, the criminal-
born and the insane criminal.

It therefore seems that the classification which is
based on the etiology of misdemeanour and crime
should serve as a basis for the description of the
essential characters of each criminal type, whether
those characters are psychological or sociological.

The criminal born is presented as savage, brutal,
and knavish, incapable of distinguishing theft or
crime from any kind of honest activity; he is a
delinquent, according to Frégier,! just as others are
good workers, dreading pain more than he is affected
by it when it is inflicted, for he considers a prison
as an asylum where his subsistence is assured in
idleness. He is always an impenitent recidivist.

The habitual criminal is a weak character, who
has often experienced a morbid impulse, and has
been encouraged to the repetition of crime, sometimes
by the impunity that is assured to acts but slightly
criminal, and sometimes owing to bad company.
Imprisonment, life in common with beings without
morality, has been fatal to his moral sense, and has
perverted or completely destroyed it. Imprisonment
in a cell has stupefied him, alcoholism has brutalised

1 Les classes dangireuses, p. 175, Brussels, 1840.
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him, and the fact that society will have none of him
from the time of his first lapses, has thrown him
into idleness and exposed him to every kind of
temptation.! His characteristics are precocity and
a tendency to the repetition of crime. This type is
that of many young fellows, morally abandoned by
their families or brought up in the midst of vice, and
it is men like him, as the numbers of this class
increase, who make juvenile criminality more and
more a subject of anxiety.

75. The Criminal by Accident.?

The criminal by accident and the criminal by
impulse are distinct from the criminal-born and from
the delinquent in whom crime has become habitual
from a kind of impotence to resist certain impulses,
the psycho-pathological nature of which is evident.

The former experience no repugnance in doing
wrong ; the latter do it sometimes in spite of their
repugnance, or at any rate in spite of their habitual
tendency to abstain from offensive and criminal
actions. They usually present, under most circum-
stances in their lives, the character of normal beings
of variable intelligence. However, when we examine
them closely, we quickly discover in them a weak
will, a mental instability, sometimes generalised and
sometimes purely intellectual or emotional ; and it is
precisely this lack of strength of character which
is the cause of their not resisting the “psychological
storm,” as Ferri calls the disorder of mind caused by
a strong passion, by sudden impulse due to instinctive

1 E. Ferri, 0p. cit., p. 228.
* Lombroso, ke Female Offender, chap. xiii.—TR.
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sympathy, to imitation or to moral contagion, or
finally to the generally subconscious obsession which
slowly brings on the inevitable crisis in which some-
times both the honour and the morality of an indi-
vidual are wrecked. The impulsive are sometimes
recognised by their continual exaltation, their irrita-
bility, and their promptitude to re-act violently even
under slight stimuli; and at other times again they
are merely extravagant in their sentiments, manners,
language, re-actions, and tendencies on some single
point. They are shrewd as far as all other questions
are concerned ; they show lack of judgment, lack of
tact, and lack of restraint, whenever the object
of their passion is the cause of it; they are ready
to burst into a fury if we “touch the tender
spot.”

The impulsive and the accidental delinquent may
frequently fall into the repetition of crime, contrary to
the opinion of certain criminologists, who are parti-
cularly anxious to place the two principal classes of
criminals in contrast with respect to this point.
Now nothing guarantees them against the involun-
tary return to fresh offences, but after each lapse they
again show repentance, a sincere regret for the evil
action of which their weakness is the cause, and
which they voluntarily attribute to fate, to a force
greater than themselves, so conscious are they of
not having acted in accordance with the fundamental
tendencies of their being. There is therefore every
reason to distinguish them clearly from the brutes
whose moral sense has been obliterated by heredity
or bad habit. But should not both of these classes
be brought into closer relation to the case of the
insane criminal ?

II
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76. Insane Criminals.

Do not these form a very complex class, from
which might be established numerous subdivisions
corresponding to every possible type of immorality?
Should we not find in this class the analogue not
only of the born criminal, of the criminal by
habit, of the impulsive and of the accidental delin-
quent, but also of every being who has vices less
odious than those of the criminal, or who simply
and accidentally commits faults and immoral
actions? Are not all the facts of immorality cases
of more or less attenuated “ moral insanity ”?

By the words “moral insanity” we generally
understand a particular kind of mental infirmity,

which especially consists in a defect or a disturbance
of the moral sense, without the intellectual functions
being necessarily affected; that is why Prichard®
called it moral insanity with much more accuracy
than Verga, who called it reasoning mania. For it
is not so much a question of the preservation of the
power of reasoning, which in certain cases may be
weakened, as of the weakness of the power of acting
in a rational, systematic manner. Certain Anglo-
American alienists have preferred to the names of
moral insanity, moral imbecility, or reasoning mania,
that of affective insanity, the term which is used
by Savage and Hughes.3

1 Despine, Psychologie Naturelle, ii. pp. 169 et seq ; Maudsley,
Pathology of Mind; Art. “Criminal Anthropology,” by H. Ellis,
Dictionary of Psyckological Medicine ; Guyau, Education et Hbrbdité,
p. 94 ; Lombroso, 7he Female Offender, chaps. xvii., xviii.; Maudsley,
Body and Mind, pp. 62 et seqg.—TR.

* Cf. Ribot, 0p. cit., pp. 300, 301.—TR.

3 Maudsley, Responsibility in Mental Disease, chap. v., Part L. —TRr.
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As a matter of fact, moral madness seems to be no-
thing but a morbid condition corresponding to the
numerous relations of conduct with the varied forms
of mental alienation. There are no doubt especially
interesting cases in which with a remarkable activity
of the intellectual functions by a curious anomaly
is combined exceptionally vicious conduct; but how
can we establish a distinction between these cases and
those in which we see progressively an ineptitude to
moral life, associating itself with lower and lower de-
grees of intellectual life? Is there not a continuous
series of which pure moral imbecility is the last term
while ordinary imbecility or idiocy is the first term ?
Can we state an essential difference between the im-
morality of the idiot and that of the ““moral madman” ?

74. Immorality of the Imbecile.!

To the brutality, the knavery, and the idleness
of the born criminal correspond the tendencies of
certain imbeciles who are, as M. Sollier 2 points out,
wicked, idle, misguided, anti-social beings, and, as
M. Legrain® puts it, sly and vicious creatures, im-
pelled by a kind of destructive instinct (although
certain of them may be gentle, kind, and bene-
volent).* Now ought we not to consider idiocy and
imbecility as the inferior degrees of that degeneration

! Guyau, Education et Hérédité, p. 94 ; Maudsley, Body and Mind,
. PP. 65 ¢t seq., and Responsibility in Mental Disease, pp. 179 e seq.—TR.

2 Psychologie de I Idiot et de I’ Imbécile.  Alcan, 1891.

3 Du Délire chez les Dégenéres.

4 D. Frangois . . . imbecile aged forty, watches with the greatest
care over his idiot brother and sister ; he lavishes on them the most
assiduous attention, and shows exemplary kindness to everybody.
(Observation taken in the asylum, Alengon.)
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which causes certain insane people to have a moral
future analogous to the abnormal development of
the hardened criminal, persisting in immorality in
spite of even the most severe pain? Between the
imbecile and the “moral madman” there is only a
difference of degree, no difference in nature. The
former is degenerate, because the check to his
development that he has undergone has deprived
him of certain intellectual faculties, and at the same
time of higher affections and of every normal moral
sentiment. The latter is a degenerate in whom the
check of development has only affected a smaller
number of mental functions, so that higher modes
of the intelligence have appeared, but the correspond-
ing modes of sensibility and activity have been
unable to effect their normal evolution. M. Magnan
considers the imbecile as “an idiot, in whom certain
centres of the anterior cerebral region have been left
unaffected,” and who is therefore “capable of ideo-
motor determinations,” capable of “ penetrating into
the domain of intellectual control,” and of raising him-
self sometimes so far as to possess curious aptitudes,
until he becomes what has been called a “partial
genius.” 1

If he only lacks moral aptitudes he no longer pre-
sents the characters of ordinary imbecility. There is
nothing in him now but “moral imbecility.” Need
his immorality be explained otherwise than in those
cases in which the degree of intelligence is much less?

78. Intelligent Degenerates.

The intelligent degenerate, like the habitual
criminal, is precocious in vice; he does wrong for

1 Magnan, Legons cliniques sur les Maladies mentales. Alcan, 1897
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wrong’s sake with a kind of morbid enjoyment. He
is proud of his increasing perversity, and he does not
hide his immorality under a bushel. Prompt to
imitate bad actions, he contracts from an early age
vicious habits, which will be so many centres of
attraction for further depraved habits.

B. R.! is eighteen years of age: he belongs to
an unbalanced family; his father is alcoholic, his
mother is a prostitute; his eldest brother, at present
a deserter, has been sent to a disciplinary regiment;
another brother is confined in a house of correction.
From the age of nine he tried to rival his mother’s
immorality. From this resulted a morbid tendency
to the satisfaction of the sexual instinct, which
impelled this youth at the age of thirteen to various
brutal assaults upon women and girls. At present
B. R. . . . has no pleasure left to him except that
which he experiences in relating his deeds of sexual
perversity; he shows no remorse, he has no con-
sciousness of the repulsion that is inspired by his
assaults, and by the whole of his evil past. On the
28th May 1900, he succeeds in making his escape
for several hours, and commits new crimes. On
the 22nd April he walks in front of a group of women
and girls whose attention he wishes to attract. He
does not succeed, and ascertains with disgust that a
megalo-maniac has much more chance of attracting
the attention of this group of women. He then pro-
ceeds to shout, gesticulate, jump, and dance about on
the ground; then being seized as it were with a fit

! The observations on this case of moral insanity are due to the
kindness of Dr. Tourniac, Medical Superintendent of the asylum at
Auxerre, who has been good enough to allow me to share in his
researches on mental alienation.
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of fury, he strikes his keepers, breaks the panels of
the doors, and then calms down suddenly when he
finds out that at last they have noticed him. Several
times, and here again simply to attract attention,
he pretended to commit suicide, and at last one
day, the victim of his own antics, he really hanged
himself.

This, then, is the case of a degenerate in whom the
sexual instinct, combined with vanity, played the
principal réle. He experienced neither affection, nor
modesty, nor restraint, nor religious feeling, nor the
®sthetic sense. He was a knave, a hypocrite,
revengeful, incapable of feeling regret or remorse,
insensible to reproaches, to contempt, or to affec-
tionate words. He was for a considerable period in
a house of correction, and his fundamental worthless-
ness was increased by his contact with numerous
little good-for-nothings, to whom he admiringly
related his prowess. He especially frequented the
society of adults, so that he might learn from them
as much wickedness as possible. Now this is a
monster from the moral point of view, but a monster
with an intellectual side. Why is he so profoundly
vicious, if not because his physical and mental con-
stitution, his cerebral capacity, have not allowed the
development of those affectionate, asthetic, and
social sentiments, without which, as we have seen,
morality cannot exist? If he may serve as an
example of the delinquent from vicious habit, do we
not see that criminals of this type may, at any
rate for the most part, be fairly compared to the
insane, whether criminals or not, whom congenital
or acquired degeneration has shut up in our
asylums?
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79. The Unbalanced.

There is among the criminals of whom we speak a
considerable number of people who show signs of
elevated sentiments, and in whom it would seem
there is no defect in that mental development which
permits us to judge sanely and to feel keenly the
immorality of criminal actions. These are compar-
able to other insane cases of which Fr. ... may
furnish a type. .

.

Fr. . . . is the eldest of a family of eight children,
which does not contain any other disequilibrated
member, but of which two or three are of doubtful
morality. He is a well-educated man who has
received an excellent secondary education, and who
thoroughly understands the arguments one opposes
to his own, and who can engage in discussion with
considerable sagacity, but who obviously uses his
intellectual aptitudes to justify the acts he commits
after they have been committed. He abused the
confidence of a post-office employé to make him
hand over letters addressed to two of his brothers
with whom he had had some disagreement. He
wrote threatening letters to people, who were not
much troubled thereby, and who thought, not with-
out reason perhaps, that they were attempts at
blackmail. He attracted to himself the attention of
the public by foolish or criminal acts with the object
of embarrassing his family because they had refused
him money. Fr. . . . is therefore, from the practical
point of view, an anti-social being, a delinquent who
would probably not refrain from crime if he had the
opportunity. On several occasions he has threatened
cruel vengeance to his keepers if he should ever get
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out of the asylum. He is revengeful and spiteful;
in fact, all his acts belie his words; but as he has
considerable intelligence, he explains all his antics in
the most astonishing way; he knows how to present
them in the most favourable light, and if he cannot
justify them completely, at any rate he diminishes
their importance in such a way that he thinks he is
entirely free from blame, and therefore experiences
no remorse. Now, if we look into this closely, we
see that the sentiments he expounds so brilliantly,
and with which one would almost think he was
saturated, are only skin deep. He is never really
moved, either by suffering or by the happiness of
others; he is incapable of a generous action or of a
disinterested movement. He has an abstract con-
ception of the sentiments of which he speaks, but he
no longer experiences them. Is not this a remark-
able case of the failure of the affective part of a
being, much anterior to the intellectual failure which
no doubt will later ensue ?

And may not this observation serve to explain how
criminals without any apparent mental anomaly are
scarcely more able than imbeciles, or inferior de-
generates, to re-act against their gross appetites and
their increasing tendencies to vicious and immoral
activity ?

80. The Criminal by Passion.!

We now pass on to a class intermediary between
that of criminals from inveterate, vicious habit, and

1 Havelock Ellis, 7%e Criminal, p. 2; Hoffbauer, Méd. Lég. relative
aux aliénés, 1837, pp. 259-270; Féré, Pathology of Emotions, p. 5006 ;
Ribot, 0p. ¢it., p. 301; Lombroso, Z%he Female Offender, chap. xv. ;
Maudsley, Responsibility in Mental Disease, chap. v.—TR.
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that of occasional criminals, that of the criminal by
passion, whether obsessed or not. We can scarcely
refuse to recognise the relationship of these young
evil-doers, of these beings who are so often
dangerous, and who suddenly and unexpectedly
commit the greatest crimes, to certain cases of
insanity, of which the girl Pl. . . . will exhibit to us
both the character and the mode of action.

PL . . . is a girl of fifteen, who on the 2oth of
July 1899 voluntarily set fire to a rick of hay,! and
who on the 18th August in the same year tried to
suffocate the child of her master, aged thirteen
months. She did not confess these crimes until
the 26th August, having done all she could until
then to escape suspicion. Since then it seems she
has experienced no remorse, has shown no regret,
and when questioned on the subject of her acts, she
speaks of them with astounding placidity; at most
she is annoyed because she is questioned so often.
She has stated to the magistrate that she was not at
all affected when she committed the second crime,
and witnesses affirm that she showed no emotion
when she was told of its discovery.

Now what is most surprising is that she had
never shown the least sentiment of hostility to her
masters, and that she admitted she had always been
well treated by them. She asserts that she did
nothing from anger or from a spirit of vengeance,

1 Pyromania is sometimes found unassociated with other forms of
mental disorder. But it is also found in association with thievish
impulses, suicidal tendencies, religious mania, and with disorders of
the sexual functions.— Vzde Maudsley, Responsibility in Mental Disease,
pp. 81, 161, 163 ; Ribot, 0p. cit., p. 225; Morselli, Suicide, pp. 123,
151.—TR.
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and it really seems that never having been re-
proached, never having suffered the slightest annoy-
ance in the house, she could not have been urged to
these crimes through any malicious feeling.

But if she felt no hatred, and if she did not act
under the influence of anger, at any rate she was not
restrained by any feeling of affection, for she shows
herself quite incapable of experiencing such a feeling.
She does not like animals. She experiences none of
the pleasures of children of her own age, or even of
younger children. She declares that she has never
strangled birds or drowned cats; but if it were done
in her presence she would be indifferent, and to
everything she shows the same indifference. She
did not want to go to a congert: “it would not be
unpleasant, but at the same time would not please
her.” She would not put herself out either to see a
beautiful picture or to hear beautiful singing.

This absence of interest in most of the objects
which attract the attention of the normal child has
turned Pl. . . . into a naughty school-girl, learning
nothing and remembering nothing of the lessons she
received. She knows perfectly well, however, that
certain actions are dishonest or criminal; she under-
stands that there are crimes which are repugnant to
the conscience of most people. A proof of this is,
that she does not ignore the misconduct of her
mother; that she knows quite well why her father
left his family and went to live away; and yet she
refuses to give the least explanation on this point.
It is not that she disapproved personally of her
mother’s acts, but rather, that she learned by experi-
ence and since her childhood that it was not a thing
which ought to be talked about; and in the same
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way she does not wish to speak of her own crimes:
she pretends to remember nothing at all, not even
the name of her late master.!

The indifference in matters of morality which
seems to us well established in the present case,
has permitted the sudden rise and development of
impulses. Pl ... has many times confessed that
she had no idea of suffocating the child when cross-
ing the threshold of the court, through which she had
to pass from the stable (where she had been quietly
milking with her mistress and another servant), in
order to reach the dwelling, where she was going to
a small cistern. She went into the room where
her little victim was sleeping and placed the infant
between two feather-beds; she removed a pane of
glass which was almost out of the window, carefully
opened the window, and left it open to encourage
the idea of the criminal being a miscreant from
without, an enemy of the house. During the course
of the day she went to the cellar and upset the butter
ard the milk further to confirm the notion (and in
this she was quite successful) that the act was that of
a stranger. The impulse was not therefore followed
by forgetfulness; it did not form part of a moment
in which the consciousness was less clear, in which
the personality underwent a transitory change, or in
which was produced, as it were, a fugitive mental
alienation. The impulse is easily integrated while
it lasted, and although it seems inexplicable when
we take all the antecedents into account, it ex-
plains a whole series of consequences: the new
crime, and the period of long dissimulation, which
does not, however, seem to cause distress to the

! Cf. Havelock Ellis, op. cit., pp. 7, 211.—TRr.
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young criminal, in spite of the suspicions which were
entertained by the servant, who alone was wiser in
this respect than the other people in the house.
The incendiary and homicidal impulses have on all
points the same characteristics. There is no hysteri-
form character, no somnambulism, nothing but
mental instability and a fairly complete absence
of the social sentiments; the causes of the crime
are therefore deficient rather than efficient.

And so it is with the faults committed by most
degenerates; such as, for instance, the impulsive who
strike their relations or the friends of the house
rather than strangers or enemies. From the moral
point of view they are little better than the weak-
minded, the imbeciles, or idiots, who have no sys-
tematic conduct, who are more or less incapable
of co-ordinating their desires or actions; who have
undergone an arrested development, not only in their
intellectual faculties, but in their sentiments, tend-
encies, and aptitude to experience emotions; who,
in short, would be led to automatic and instinctive
rather than to intelligent and reflective activity, but
who have unfortunately neither the fixed and power-
ful instincts of the animal, nor the still tenacious
habits of the insane, nor of those men of the world
who are really automata as far as politeness and
good manners are concerned.

According to M. Dallemagne, “given that every
individual act of the normal life, and therefore every
social manifestation, affects directly or indirectly the
three great functions, the nutritive, the genetic, and
the intellectual,” crime is due to the unsatiated or
incompletely satiated needs which refer to these
great functions. “The unsatisfied functions create

- - -

1
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in their respective centres a tension which objectively
renders the consecutive discharge more violent and
more spontaneous, and subjectively gives rise to the
whole gamut of sensations, which range from the
simple feeling of indefinable uneasiness to the pain
which overclouds and obscures the consciousness.”
This, in many cases, is the explanation even of
morbid impulses; but in crime there is something
else besides impulses, something more than the auto-
matism of different centres; there is a functional
incapacity of certain centres, the temporary or de-
finitive inhibition of certain functions, and the non-
co-ordination of certain others—in short, mental
instability, with the resultant clouding over or pro-
gressive disappearance of the representations, tend-
encies, and sentiments which are indispensable to
mental and moral equilibrium. Hence there is no
reasoning issuing in moral conclusions: there is no
longer any room except by accident for subtle cal-
culations determined by an affection or an inclination
of an inferior order.

The misdemeanours of a vagabond life form the
simplest type of the immoral effects of pathological
instability. There is no family sentiment, no love of
work, respect for the law, for authority, for human
dignity ; no social, @sthetic, and religious tendencies
—if ever these different affective methods have existed
in the mind of the vagabond; there is nothing but a
morbid love of change of residence, and of living on
the proceeds of chance.

How many bad habits and tendencies then spring
into being, which are with difficulty restrained! for
they meet with no obstacle of a moral nature, because
such obstacles either have not been formed, or, if
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formed, have disappeared. Thus the danger that
society runs from these vagabonds is considerable,
although, taken individually, these poor wretches are
rather amorphic than wicked.

81. The Obsessed.

If we now leave these degenerates, if we pass on
from moral imbecility, characterised as we have seen
by weakness of the affective factors of the moral
determination, we still find the impulsive and the
obsessed, but of a new type—namely, those who
resist for a greater time their morbid tendencies, who
see their immoral or absurd character, but who ex-
perience no relief until they have yielded to them.
Are not many criminal or immoral actions the result
of obsessions? We are the less able to deny this
because the latter are for the most part subconscious,
and are concealed from the eyes of the psycho-
logist by the impulsive movement, censured as soon
as it takes place, but inevitable. When they become
conscious they are already too strong to be effec-
tively met.

X. ... 1is prosecuted for indecent assault. His
“exhibitionist ” mania takes place at almost regular
periods and under well-determined circumstances;
he has, as it were, gusts of anger, and passes through
a kind of crisis which is excessively painful; he loses

* his self-control, and gives free play to manifestations
which cause him no gratification but the sense of
relief from his obsession.

Sometimes the struggle against the obsession lasts
for months; sometimes for a few days, hours, or
minutes. Some people experience an irresistible
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impulse to insult their relations, to strike their best
friend, to throw their glass or their napkin at the
face of their host, or to break some trifling object.
Beings such as these occupy an intermediary zone
between moral sanity and affective madness.! To
give a satisfactory explanation of their conduct we
must evidently connect it with that of the “fixed
ideas,” which are so numerous in hysteria, neuras-
thenia, and all those forms of the insanity of the
degenerates who used to b